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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon lingvistikasida
madaniy  globallashuv  jarayonlarining rivojlanishi  doirasida to‘lagonli
madaniyatlararo mulogotlar olib borishga bo‘lgan gizigish shiddat bilan kuchayib
bormoqda. Tildagi madaniylashuv jarayoni shu xalq tafakkuri mahsuli ekanligi
bois mazkur masalada tilshunoslik sohasida diggatga sazovor ishlar amalga
oshirilmogda. Til va madaniyat uzoq davrlardan buyon bir-birini tagqozo etuvchi
hodisa sifatida daliliy misollarga tayangan holda, ma’lum xalgning etnomadaniy
tafakkurini badiiy va so‘zlashuv nutgiga oid materiallar asosida izohlash dolzarb
vazifalardan sanaladi.

Dunyo tilshunosligi vakillarining ayrimlarida til va madaniyatning aloqasi,
o‘zaro shartlanganligi bugun shubha uyg‘otmoqda. Ayrimlarning nuqtayi nazari,
dunyogarashi esa odamlar didi va jamiyatga munosabatlarini shakllantiradi,
shuningdek, xalglarning o‘ziga Xosligini avloddan avlodga yetkazuvchi, boshga
xalglarga ham targatuvchi til va madaniyatning saglanishini ta’minlaydi, jamiyat
faoliyatining barcha sohalarini gamrab oladi. Lingvokulturologik tadgiqotlar
doirasida til va madaniyatning etnomadaniy tafakkurni shakllantirish borasidagi
ahamiyatiga bo‘lgan qiziqish, tadqiq doirasining torligi, bizningcha, zamonaviy
lingvokulturologiyaning asosiy kamchiliklaridan biridir. Bu borada lingvistik
tadgigotlar ko‘lamini oshirish ayni kunning dolzarb vazifalaridandir.

Mamlakatimizda lingvokulturologiya hamda shargshunoslik sohasidagi mana
shunday kamchilikni to‘ldirish maqsadida til va madaniyatni o‘zbek xalqi
etnomadaniy tafakkurini namoyon etuvchi shakllardan biri sifatida o‘rganishga
harakat gilinmoqda. Zero, avlodlar davomiyligini, o‘zbek xalqi etnomadaniy
tafakkuri rivojining gonuniyligi va tendensiyalarini o‘zbek adabiyoti asarlaridan
o‘rganish alohida ahamiyat kasb etadi. “Eng katta boylik — aql va ilm, eng katta
meros — yaxshi ta’lim, eng katta gashshoglik — ilmsizlikdir”!. Shunga asosan,
zamonaviy bilimga, yuksak madaniyatga intilish mamlakatning barcha fuqarolari
uchun hayotiy zaruratga aylanishi lozim. Mazkur tadqiqotda bilimlardagi bo‘shliq
va tarjima amaliyotidagi nomukammallikni bartaraf etishga, shuningdek, ushbu
muammoga bag‘ishlangan ilmiy ishlarni aktuallashtirib, ularga turtki berishga
harakat qilinadi.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026-yillarga mo‘ljallangan Yangi O‘zbekistonning Taraqqiyot strategiyasi
to‘g‘risida”, 2019-yil 21-oktabrdagi PF-5850-son “O‘zbek tilining davlat tili
sifatidagi nufuzi va mavqgeyini tubdan oshirish chora-tadbirlari to‘g‘risida”,
2020-yil 20-oktabrdagi PF-6084-son “Mamlakatimizda o‘zbek tilini yanada
rivojlantirish va til siyosatini takomillashtirish chora-tadbirlari to‘g‘risida”,
2020-yil 29-oktabrdagi PF-6097-son “Ilm-fanni 2030-yilgacha rivojlantirish
konsepsiyasini  tasdiglash to‘g‘risida”gi farmonlari; 2017-yil 20-apreldagi
PQ-2909-son “Oliy ta’lim tizimini yanada rivojlantirish chora-tadbirlari

10‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyevning Oliy Majlisga Murojaatnomasi// https://uza.uz/ru/



to‘g‘risida”, 2017-yil 28-iyuldagi PQ-3160-son “Ma’naviy-ma’rifiy ishlar
samaradorligini oshirish va sohani rivojlantirishni yangi bosqichga ko‘tarish
to‘g‘risida” garorlari hamda mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy
hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya ilmiy
natijalari ma’lum darajada xizmat qiladi.

Tadqgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
rivojlanishining “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirish, innovatsion
igtisodiyotni rivojlantirish™ ustuvor yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. G‘arb tilshunosligida
madaniyatlararo muloqot hamda til va madaniyat munosabatlari faol tadqiq
etilmagan. R.B.Adler, G.Rodman, A.du Pr¢, T.K.Gamble, M.Gamble,
W.B.Gudykunst va P.Holmes singari olimlarning ishlari maorif tashkilotlari
shakllanishining ~ zamonaviy = imkoniyatlarini globallashuv sharoitida
madaniyatlararo muloqot olib borishning ustuvorligini rivojlantirish, shuningdek,
turli madaniyatlar vakillari o‘rtasidagi ziddiyatlarni bartaraf etish hamda maromga
solish mexanizmini aniqlash imkonini beradi’.

Rus tilshunosligida til va madaniyatning o‘zaro ta’siri hamda shartlashish
muammolari keng tadqiq etiladi, ularda madaniyatlararo muloqot, globallashuv
davrida madaniyatlararo aloga tizimida madaniy o‘ziga xosliklarni saglab qolishga
alohida e’tibor garatiladi. Bu borada M.S.Kagan, O.G.Karpovich, V.M.Megjuyev,
L.A.Ornatskaya, O.V.Flerov, S.A.Shachnev va boshgalarning ishlarini alohida
ajratib ko‘rsatamiz?. L.A.Kozimovaning ilmiy maqolasida ta’kidlanishicha, bir
qator yaqin fanlar va lingvistikaning madaniyatshunoslik,
lingvomamlakatshunoslik, etnolingvistika, sotsiolingvistika kabi bo‘limlari
“chatishishi”dan paydo bo‘lgan lingvokulturologiya ular bilan o‘zaro yaqin
alogada bo‘ladi®.

O‘zbek tilshunosligida o‘zbek tili va madaniyati tadqiqiga bag‘ishlangan
ilmiy ishlar olib borilmagan bo‘lsa-da, til va madaniyat to‘g‘risida bildirilgan
fikrlarni, lingvokulturologiyaga bag‘ishlangan tadqiqotlarda uchratish mumkin. Bu
borada N.Mahmudov, M.Mirtojiyev, A.E.Mamatov, Sh.Safarov, M.Yo‘ldoshev,
M.Saidov, U.Qo‘ziyev, D.Teshaboyeva, Sh.Usmonova kabi olimlarning xizmatlari

1 Adler, R.B., Rodman, G. & du Pré, A. Understanding human communication (12h ed.). — New York, NY: Oxford
University Press, 2013. — 377 p.; Gamble, T.K. & Gamble, M. Communication works (11th ed.). — New York, NY:
McGraw-Hill, 2021. — 410 p.; Gudykunst, W.B. (ed.). Language and ethnic identity. — Clevedon, UK: Multilingual
Matters, 1988. — 348 p.; Holmes, P. Intercultural dialogue: challenges to theory, practice and research // Language
and Intercultural Communication. — 2014. — VVol. 14. — Issue 1. — P. 1-6.

2 Karan M.C. Mup o6menus: [Ipo6iaema MesxcyObeKTHEIX oTHOmenui. — M.: [Tonutusaar, 1988. — 319 ¢; Kapnosuu
O.I". Tlomutuka u ob6mecTtBo. OOImECTBO ¢ OrpaHW4YeHHOH oTBeTcTBeHHOCThIO “HB-Memma”. 2017. — C. 57-66;
MexyeB B.M. Jlnanor xak cmoco® MeXKYJIbTYpHOTO OOIIEHHUs B cCOBpeMeHHOM Mupe // Bompockl ¢unocodun. —
2011. — Ne 9. — c. 65-73; Opnarckas JI.A. MeXKyJIbTYypHBIH TUAJIOT: MPOOIEMBI M IEPCIEKTHBEI NCCIICTOBAHIS. —
Becrank Cankr-IlerepOyprckoro ynmsepcurera. Cep. 6, ®uinocodus, KyJIbTypOJOTHs, MOJIHMTOJIOTHS, IPaBo,
MexyHapoassie otHomeHus. — 2014. — Ne 1. — C. 48-60.

3 KaseiMoBa JILA. SI3bIK M KyJIbTypa: K BOIPOCY O CHEUM(pUKE JUHIBOKYILTYpOIoruy. DUIoNorus U IMHIBUCTHKA.

2018, 3 (9): 19-22.
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kattal. Xususan, A.Abdirazzakov o‘zbek milliy-ma’naviy qadriyatlarini, ularning
millat o‘zligini anglashdagi o‘rnini tavsifladi?, B.Abduraximov O‘zbekiston badiiy
madaniyatining xususiyatlarini uning rivojidagi ijtimoiy o‘sish jarayonida tahlil
gildi®, G.T.Garipova o‘z tadqiqotida ko‘p darajali, ko‘p funksiyali, “sintetik”
tadrijiylashuv mantig‘ini o‘z ichiga olgan taraqqiyot tendensiyasi yetarlicha
murakkab kompleks sanalgan bir jinsli bo‘lmagan, XXI asr boshidagi tipik o‘zbek
adabiyoti jarayonini taqdim etdi®.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
O‘zbekiston-Finlandiya pedagogika institutining “Zamonaviy lingvistika va
lingvistikaning kommunikativ aspektlari” yo‘nalishi rejasiga muvofiq amalga
oshirilgan.

Tadqiqotning maqsadi madaniyat tilining o‘ziga xosligini o‘zbek xalqi
etnomadaniy tafakkuri ko‘rinishi shaklida, zamonaviy voqelik va tendensiyalarda
o‘zbek tilining yangilanishi, milliy badily adabiyotning rivojlanishini hisobga
olgan holda ochib berishdan iborat.

Tadqiqotning vazifalari:

tilni madaniyatni ifodalashning milliy shakli sifatida, madaniyatni esa
semiosferaning bir qismi sifatida o‘rganish;

“til” va “madaniyat” tushunchalarini muqoyasa qilgan holda madaniyatni
aloqa tizimi sifatida, mulogotni madaniyatning mavjudlik shakli sifatida tavsiflash;

madaniy o‘xshashliklar xususiyatlarini globallashuv davridagi
madaniyatlararo aloga tizimida ko‘rsatish;

o‘zbek xalqi etnomadaniy tafakkuri ko‘rsatkichlarining o‘ziga xosligini badiiy
adabiyot misolida ochib berish.

Tadqiqotning obyekti sifatida o‘zbek xalqining etnik-madaniy tafakkuri
(G*afur G*ulomning “Shum bola” gissasi misolida) olindi.

Tadqiqotning predmetini hozirgi vogelik va tendensiyalarda o‘zbek tilining
yangilanishi va milliy badily adabiyotning rivojlanishini hisobga olgan holda,
madaniyat tilining o‘ziga xosligi o‘zbek xalqining etnomadaniy tafakkuri
ko‘rinishi shakli sifatidagi xususiyatlari tashkil etadi.

! MaxmymnoB H. THIHHHT MyKaMMall TagKAKH iy mapuan n3mab...// Y36ex Timm Ba agabuétu. —Tomkent, 2012, —Ne
5. -b. 10.; MaxmynoB H. Twi. —TomkeHT: E3quI/I, 1998. —b.3.; Safarov Sh. Pragmalingvistika. — Toshkent, 2008. —
318 b., Yo‘ldoshev M. Badiiy matn lingvopoetikasi. —Toshkent, 2008.; Mirtojiyev M., Mahmudov N. Til va
madaniyat. — Toshkent: Yozuvchi, 1991.; Mamatov A.E. Lingvomadaniyatshunoslik. Lingvokulturema va
logoepistema. Xorijiy filologiya. — Samargand: SamDCHTI, 2015. — Ne 1. — B. 100-102.; Mamatov A.E. Zamonaviy
lingvistika. Toshkent: Noshir, 2019. —168 b.; Saidova M., Qo‘ziyev U. Lingvokulturologiya. — Namangan, 2017. —
51 b., Teshabayeva D.M. Ommaviy axborot vositalari tilining nutq madaniyati aspektida tadqiqi (O‘zbekiston
Respublikasi OAV misolida). Filol. fan. d-ri. ...diss. — Toshkent, 2012.; Usmanova Sh. Lingvokulturologiya. —
Toshkent, 2019. — 245 b.

2 A6upassakos A.A. HallMOHabHbIE TyXOBHBIE IIEHHOCTH M MX MECTO B CAMOCO3HAHWU Hauuu: ABToped. Juc. ...
kauz. ¢puinoc. Hayk. — Tamkent, 1995. — C. 24.

3 A6aypaxumoB b. CoumoauHaMuKa XyJOKECTBEHHOH KyJbTypel Y30ekucraHa: ABToped. muC. ...JOKT.
ucKyccTBoBel. Hayk. — Tamkent, 2000. — C. 44

4 Tapunosa I'.T. KoHuenrtyanbHble TEHAEHIIMU Pa3BUTUs Y30E€KCKOM uTeparyphbl koHua XX — navana XXI BB. //
Ziyouz.uz. — 27.09.2021. — URL: https://www.ziyouz.uz/ru/literaturovedenie/49-literaturnaya-kritika/977--i- (mara
oOparenusi: 29.08.2022).



Tadqiqotning usullari. Tadqiqotda tasvirlash, etnografik, qiyosiy-tarixiy,
transformatsion, lingvo-pragmatik, semiotik metodlardan foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

madaniyat semiosferaning bir qismi ekanligi til, san’at, aksiologik birliklar:
diniy qadriyatlar, etik-estetik gadriyatlar, siyosiy qadriyatlar yani o‘zbekona
Kiyinish madaniyati, farzandning ota-onaga bo‘lgan hurmati, ayolning erkak
kishiga bo‘lgan hurmati, o‘zbek millatiga xos bo‘lgan marosimlar: alla, kelin
salom, mavsumiy marosimlar hosil bayrami, qovun sayli, yomg‘ir chaqirish
marosimlari, baxshichilik an’analari, urf-odatlarga xos birliklar asosida
dalillangan;

“t1il” va “madaniyat” tushunchalarining muloqot birligi, me’yoriylik, tarixiylik
“dinamika-statika” antinomiyasi asosida mavjudligi jihatdan umumiy va xususiy
farglanishi ma’lum bir madaniyatga xos bo‘lgan so‘z, urf-odatlar tilda o‘z aksini
topishi, til madaniyatga nisbatan o‘zgaruvchan hodisa ekanligi, til orqali boshqa
madaniyatlar hamda kishilar bilan tanishilishi, til odamlarning tafakkuri,
dunyoqarashi va xatti-harakatlariga ta’sir qilsh jihatlari ochib berilgan;

madaniyatning kommunikativ tabiati bir davrdan ikkinchisiga axborot tashish,
mentalitet, me’yor, ma’no, belgi, ramz shakllanishida namoyon bo‘lishi,
shuningdek, suhbat madaniy mavjudlik shakli sifatida kommunikativ maqgsad,
makon-zamon, kmommunikativ vaziyat, repertuar kabi vositalar orgali aniglanishi,
globallashuv jarayonida milliy o‘ziga xoslik etnomadaniy jihatdan dalillangan;

“Shum bola” qissasi matnida o‘zbek xalqining ijtimoiy-madaniy qiyofasi
“Bo‘yginangdan girgitton bo‘lay”, “Xudoyi qo‘noq”, kabi jumlalar, “Savatdan
non uzilmasa, arigdan suv”, “kar qilingan bedanaday”, “tushovi yechilgan
toychoqlarday” kabi ta’riflar, “ko‘zim uchib turgandi”, “Maslahatli to‘n tor
kelmas”, “O‘zingni ehtiyot tut, qo‘shningni o‘g‘ri tutma” kabi turli paremalar,
“dasturxon”, “kavush”, “kafan”, “kigiz” kabi madaniy leksemalar orqgali ochib
berilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

dissertatsiya materiallari tadqiqot mavzusi bo‘yicha izlanishlarni davom
ettirishda qiziqarli va foydali bo‘lishi bilan ahamiyat kasb etishi ochib berilgan;

tadqiqot natijalarini ta’lim va amaliy maqsadlarda qo‘llab, wulardan
tilshunoslikning lingvokulturologiya, adabiyotshunoslik ta’lim sohasiga doir
o‘quv, uslubiy qo‘llanmalar tayyorlashda foydalanish mumkinligi dalillangan;

amaliy maqsadlarda esa tahlildan olingan natija va xulosalarni, me’yorlarni
kompleks takomillashtirish, turli davrlarga mansub o‘zbek badiiy asarlari uslub va
strategiyasini, o‘zbek xalqi etnomadaniy tafakkur ko‘rsatkichlari aniglangan;

O‘zbekiston va o‘zbek xalqgining jahondagi obro‘li imidjini shakllantirish
hamda yuksaltirish borasidagi istigboldagi ishlarda samara berishi isbotlangan.

Tadqiqot natijalarining ishonchliligi tadqiqotda foydalanilgan tahlil,
yondashuv va wuslublar hozirgi tilshunoslik nazariyasiga muvofiq kelishi,
shuningdek, metodologik asoslanganligi, tadqiqot materiallari ishonchli
manbalardan olinganligi, muammo aniq shakllantirilib, xulosalar mantiqan izchil
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bayon etilganligi, shuningdek, tadqiqot natijalarining amaliyotga joriy etilganligi
bilan asoslanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati til va madaniyatning o‘zaro aloqalari hamda bir-biriga
bog‘ligligini namoyon etishga, xalgning ular bilan shartlangan etnomadaniy
tafakkuri haqidagi ilmiy bilimlarni kengaytirishga, dunyoda O‘zbekiston va uning
xalqiga xos qulay imidjni takomillashtirish va yuksaltirishga, shuningdek, o‘zbek
klassik adabiyoti, hozirgi o‘zbek badiiy adabiyoti materiallarining diskursiv-
pragmatik xususiyatlarini xolis tahlil qilishga imkon beradi.

Tadqiqot natijalarning amaliy ahamiyati olingan qarashlar asosida filologiya
yo‘nalishida  “O‘zbek  tili va nutq madaniyati”,  “Tilshunoslik”,
“Lingvokulturologiya”, “Diskursiv tilshunoslik™, “Sotsiolingvistika”,
“Sotsiopragmatika” kabi predmetlar doirasida o‘tkaziladigan mashg‘ulotlarda,
seminar va treninglar jarayonida, shu bilan birga, yangi o‘quv-uslubiy
jamlanmalar, lug‘atlar tuzish, murakkabligi va hajmi turli darajadagi ilmiy-amaliy
qo‘llanmalar, darsliklar, monografiyalar yaratishda xizmat qilishi bilan izohlanadi.

Tadgiqot natijalarining joriy qilinishi. Madaniyat tili etnomadaniy tafakkur
ifodasining shakli sifatidagi xususiyatlarini aniglashdan olingan ilmiy-nazariy
natijalar asosida:

madaniyat semiosferaning bir qismi ekanligi til, san’at, aksiologik birliklar:
diniy qadriyatlar, etik-estetik qadriyatlar, siyosiy qadriyatlar ya’ni o‘zbekona
Kiyinish madaniyati, farzandning ota-onaga bo‘lgan hurmati, ayolning erkak
kishiga bo‘lgan hurmati, o‘zbek millatiga xos bo‘lgan marosimlar: alla, kelin
salom; mavsumiy marosimlar hosil bayrami, qovun sayli, yomg‘ir chaqirish
marosimlari, baxshichilik an’analari, urf-odatlarga xos birliklar asosida
dalillanganligi, “til” va “madaniyat” tushunchalarining muloqot birligi,
me’yoriylik, tarixiylik “dinamika-statika” antinomiyasi asosida mavjudligi jihatdan
umumiy va xususiy farglanishi ma’lum bir madaniyatga xos bo‘lgan so‘z, urf-
odatlar tilda o‘z aksini topishi, til madaniyatga nisbatan o‘zgaruvchan hodisa
ekanligi, til orgali boshga madaniyatlar hamda kishilar bilan tanishilishi, til
odamlarning tafakkuri, dunyogarashi va Xatti-harakatlariga ta’sir qilsh jihatlariga
oid fikrlaridan 2021-2023-yillarda “Musiga va san’at o‘quv masalalari uchun
“Bolalar ragslari” fanidan interaktiv o‘quv-metodik qo‘llanmalar yaratish”
mavzusidagi F3-2019081773 ragamli fundamental loyihada foydalanilgan
(O‘zbekiston Respublikasi madaniyat vazirligi O‘zbekiston davlat xoreografiya
akademiyasining 2024-yil 3-iyundagi 1/04-100 son ma’lumotnomasi). Natijada
loyihaning nazariy gismining yangi ilmiy dallillar bilan boyitilishiga erishilgan;

Madaniyatning kommunikativ tabiati bir davrdan ikkinchisiga axborot
tashish, mentalitet, me’yor, ma’no, belgi, ramz shakllanishida namoyon bo‘lishi,
shuningdek, suhbat madaniy mavjudlik shakli sifatida kommunikativ maqgsad,
makon-zamon, kommunikativ vaziyat, repertuar kabi vositalar orgali aniglanishi,
globallashuv jarayonida milliy o‘ziga xos etnomadaniy jihatlari to‘g‘risidagi
xulosalardan Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va
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adabiyoti universitetida 2021-2023-yillarda bajarilgan PZ-2020042022 — Turkiy
tillarning lingvodidaktik elektron platformasini yaratish amaliy grant loyihasi
tadqiqotida foydalanilgan (O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligi Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va
adabiyoti universitetining 2024-yil 14-sentyabrdagi Ne04/1-2462-son
ma’lumotnomasi.) Natijada loyiha doirasida nashr qilingan monografiya,
magqolalarning yangi ma’lumotlar bilan boyitilishiga xizmat qilgan;

“Shum bola” qissasi matnida o‘zbek xalgining ijtimoiy-madaniy qiyofasi
“Bo‘yginangdan girgitton bo‘lay”, “Xudoyi qo‘noq”, kabi jumlalar, “Savatdan
non uzilmasa, ariqdan suv”, “kar qilingan bedanaday”, ‘“tushovi yechilgan
toychoglarday” kabi ta’riflar, “ko‘zim uchib turgandi”, “maslahatli to‘n tor
kelmas”, “o‘zingni ehtiyot tut, qo‘shningni o‘g‘ri tutma” kabi turli paremalar,
“dasturxon”, “kavush”, “kafan”, “kigiz” kabi madaniy leksemalar orgali ochib
berilgan o‘rinlaridan O‘zbekiston Yozuvchilar uyushmasi Samarqand Vviloyat
bo‘limi qoshidagi “Sadoqat” to‘garagi faoliyatida va adabiy kechalarda, ijodkor
yoshlar  bilan uchrashuvlarda foydalanilgan (O‘zbekiston  Yozuvchilar
uyushmasining 2024-yil 3-iyundagi 07-03/638-son ma’lumotnomasi). Natijada
to‘garak a’zolarining Yyozuvchining o‘sha davrdagi o‘zbek millatiga xos urf-
odatlari, tili, yashash tarzi, madaniyatiga xos bo‘lgan jihatlarni ochib berilganligi
hagidagi bilimlari kengayishiga erishilgan.

Tadqgigot natijalarining aprobatsiyasi. Tadgigotning natijalari va xulosalari
bo‘yicha 2 ta xalgqaro va 3 ta respublika ilmiy-amaliy konferensiyalarida
muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
11 ta ilmiy ish nashr etilgan, shulardan O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasi tomonidan dissertatsiyalarning asosiy natijalarini chop etish bo‘yicha
tavsiya gilingan ilmiy nashrlarda 5 ta maqola, jumladan, 2 tasi xalgaro, 3 tasi
respublika jurnallarida chop etilgan.

Dissertatsiyaning hajmi va tuzilishi. Dissertatsiya Kkirish, uch bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, umumiy hajmi 137 sahifani
tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida dissertatsiya mavzusining dolzarbligi va zarurati asoslangan,
muammoning o‘rganilganlik darajasi bayon etilgan, ishning respublika fan va
texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi ko‘rsatilgan,
tadgigotning maqgsadi va vazifalari, shuningdek, obyekti va predmeti aniglangan,
tadgigotning ilmiy yangiligi, amaliy natijasi, natijalarning ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan, tadgiqot natijalarining amaliyotga joriy etilishi,
e’lon qilinganligi, dissertatsiyaning hajmi va tuzilishi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiyaning birinchi bobi “Madaniyatning ramziy tabiatini tadqiq
etishning nazariy-metodologik asoslari” deb nomlanadi, bobning birinchi fasli
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esa “Til madaniyatni ifodalashning milliy shakli sifatida” deb nomlanadi. O‘zga
tilli madaniyatlar yordamida dunyoning milliy manzarasini konseptuallashtirish
muammosi ko‘plab tilshunoslar, filologlar, faylasuflar va antropologlarning
¢’tiborini tortadi. Adabiy tilda dunyoning lingvistik tasviri tushunchasini o‘rnatish
bu sohada shakllangan polivariantlik holatini tushunish zarurati bilan izohlanadi.
Shu bilan birga, dunyo tasviri tushunchasini ikki xil — ichki jamiyatni tavsiflash va
tashqi kuzatuvchilar yordamida aniglash mumkin. Ko‘pgina tilshunoslarning
asarlarida keltirilgan tadgiqotning dolzarbligi xalglarning milliy xususiyatlarini
ifodalovchi til birliklari ilmiy tavsifi yo‘qligi bilan bog‘liq. Til va madaniyat
o‘rtasidagi munosabatga ikki qarama-garshi nugtayi nazardan garash mumkin. Bir
tomondan, til madaniyat bilan chambarchas bog‘liq bo‘lib, ajralmas hodisa sifatida
garalsa, boshga tomondan, tilni dunyoning istalgan obyekti va nuqgtasi tomonidan
go‘llaniladigan aloqa vositasi sifatida ko‘rish mumkin.

A.M.Xaydegger tilni “borliq uyi” deb atagan. Ushbu dissertatsiya ishida til
xalg mentalitetiga kirib borish usuli — tashuvchisi va dunyoqarashining o‘ziga xos
xususiyatlari sifatida ko‘rib chiqiladi. Zamonlar oralab o‘tayotgan olis asrlarning
aks-sadolari zamonaviy magollar, matallar, frazeologik birliklar, metaforalar,
madaniyat timsollari va boshqalarda saglanib golgan. B.A.Larinning yozishicha,
frazeologik birliklar doimo odamlarning dunyogarashini, ijtimoiy tuzumini, o‘z
davri mafkurasini bilvosita aks ettiradi, metafora va turli xil belgilar hagida ham
shunday deyish mumkin.

Olamning lisoniy manzarasi insonga xos (tabiatga, hayvonlarga, dunyoviy
hodisa sifatida o‘ziga) nisbatan munosabatlar turini shakllantiradi. U borligdagi
kishining axloq me’yorlarini tushuntirib, ularning dunyoga munosabatlarini
belgilaydi. Har bir tabiiy til dunyoni qabul qilish wva tashkillashtirish
(konseptuallashtirish)ning muayyan vositasini aks ettiradi. Ular ifoda giladigan
ma’nolar ko‘rinishlarning har bir til tashuvchisi uchun majburiy bo‘lgan, jamoaviy
falsafaga o‘xshagan gandaydir yagona tizimiga birlashadi.

Bundan tashqgari V.fon Gumboldtning “til dunyoqarashi” deb nomlangan
g‘oyasi zamonaviy neogumboltizmda taraqqiy topdi. Darhaqiqat, har bir xalq
dunyoning ko‘p manzaraliligini o‘zicha tagsimlaydi va nomlaydi. Olamning
“tuzuvchi” kartinasining o‘ziga xosligi individual, guruhlangan hamda milliy
(etnik) verbal va noverbal tajribalar orgali aniglanadi.

So‘zlovchilar olamining manzarasi, haqiqatan ham, obyektiv xarakteristikalar,
obyektlar, voqgealar tafsilotidan sezilarli farq qiladi, zero, u “obyektiv dunyoning
subyektiv obrazidir”. Biroq til dunyoning bu subyektiv manzarasini o°‘z-o‘zidan
yarata olmaydi'. Har bir xalgning o‘ziga xos til manzarasi mavjud, ushbu manzara
shu tilda so‘zlashuvchi insonning ongida muhrlangan bo‘ladi. U, asosan, badiiy
adabiyot namunalarida yaqqol aks etadi. Masalan, G‘afur G‘ulomning “Shum
bola” gissasi haqiqiy o‘zbek bolasining kundalik turmushini turli xil tavsiflar orqali
ochib beradi. Asarda shunday jumlalar bor: Mahallamizning bir tomoni Tikonli

! TymGonbar B. U3bpannsie Tpy bl 110 s3biko3Hanuto. — M.: [Tporpece, 1984. — C. 104.
11



mozor, bir tomoni Qo ‘rg ‘ontagi, Uzun ko ‘chaning o ‘ng, chap tomonidagi pastqam,
tor ko ‘chalarda o ‘g ‘il va qiz bolalar to ‘planib, har xil o ‘yinlar o ‘ynaymiz. Kurash,
“botmon-botmon”, “oq terakmi-ko'k terak”, “qushim boshi”, “mindi-mindi”,
“o‘gri keldi”, “bekinmachoq’’ degan o ‘yinlarimiz bor'. Birgina mana shu
jumlalar orqgali V.fon Gumboldtning fikrlarini asoslash imkoni paydo bo‘ladi.
Hattoki joylarning nomlanishida, bolalar o‘yinlarining nomlari keltirilishida ham
o‘zbekona madaniyatning ifodasini ko‘rish mumkin.

Bobning ikkinchi fasli “Madaniyat semiosferaning bir gismi sifatida” deb
nomlanib, unda til semiotika birligi sifatida izohlangan. Semiotikaning asosiy
birliklaridan biri semiosferadir. Shu o‘rinda madaniyat semiosferaning bir gismi
sifatida namoyon bo‘ladi deyilar ekan, avvalo, mazkur tushunchaning mazmunini
ochiqroq ifodalash ehtiyoji tug‘iladi.

Semiosfera — bu semiotik makon bo‘lib, mazmun jihatdan madaniyatga
tenglashtiriladi. U til va madaniyat orasidagi aloganing zaruriy shartlaridan biridir.
So‘zlovchi va tinglovchi hamda ular o‘rtasidagi muloqot semiosferasiz mavjud
bo‘lmaydi.

“Semiosfera”, “semiotik makon” va “madaniyat” iboralari o‘zaro
munosabatlarda keskin chegaraga ega emas. Bir tomondan olib garaganda,
madaniyatlar, semiotik makon va semiosferalar xuddi markazlar, periferiyalar,
ichki va tashqi chegaralar singari bir xil tipologik tavsiflarga ega. Boshqga tarafdan
esa “semiosfera madaniyat rivojining natijasi va shartidir”. Natijada, paydo bo‘lgan
ikki ma’noliliklar analitik tafovutning yo‘qligi bilan bog‘liq emasligi, ular
semiosferaning samorefleksivlik nazariyasida oz izohini topishi aniq bo‘ladi.

Y.M.Lotman semiosferada bayon etgan markaz va markazdan ayro joylar
(periferiya), o‘ng va chap yoxud yuqorigi va pastki singari hududiy bo‘laklanishlar
makonni anglash uchun zarur sanalgan joylar-lokuslardir. Unda mazmunan
garama-garshilik shaklidagi ijtimoiy, madaniy yoki diniy hayotdagi fundamental
dunyoviy qadriyatlar teng darajada o‘z aksini topadi. “Baland-past”, “chap-o‘ng”,
“yaqin-yiroq”, ‘“ochig-yopiq”, “chegaralangan-chegaralanmagan” va “to‘xtab-
to‘xtab-beto‘xtov” tushunchalari makondan mutlag holi madaniyat modelini
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yaratish uchun material bo‘ladi va “qadrli-qadrsiz”, “yaxshi-yomon”, “o‘zimizniki-
begona”, “amalga oshadigan-amalga oshmaydigan”, “o‘limga mahkum-abadiy” va
hokazo deb atala boshlandi?. Y.M.Lotman madaniyat to‘g‘risida gapirib, mana
shunday iboralarni ishlatsa, o‘zining misollari hatto Yevropa adabiyotining konkret
davrlaridan olingan bo‘lsa-da, u hamisha yaxlit madaniyatni nazarda tutadi. Anig
madaniy jug‘rofiy manzara o‘rniga u, ko‘pincha, ijtimoiy-madaniy hayotning
majoziy makon bilan sharhlanadigan umumiy modelini tasavvur etadi. O‘zbek
badiiy adabiyotida ham shunday o‘rinlar mavjud: Bizning mahallamiz kichkinagina
bo‘lsa ham gavjum. Karim qori degan gazlamafurush, Yoqub gqgovoq degan
mumfurush, Abdullaxo‘ja degan bo ‘yogfurush boylarni hisobga olmaganda,

golganlari bosmaxona va qandolatxona (xomoumepckuii) ishchilari edi.

L G¢afur Gulom. Shum bola / Qissa. — Toshkent: Yoshlar nashriyot uyi, 2018. — B.11.
2 Jlorman I0.M. CtpykTypa XynoxecTBeHHOro Tekcta. — M.: Mckycetso, 1970. — C. 218.
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Mahallamizda ikkita machit, bitta choyxona, ikkita baqqollik bor. Samovarchi —
Qodir aka degan yalangto ‘sh kishi. Machitning bittasi Tikonli mozorda, ikkinchisi
— Yettimachit — Qo ‘rg ‘ontagida. Har ikki machitning ham yonida maktab bor.
Mahalla imomlari oz navbatida o ‘qituvchi. Tikonli mozor machitida Shamsi
domla muallim, Qo ‘rg ‘ontagida Hasanboy domla o ‘gitadi.' Yozuvchi G‘afur
G‘ulomning mashhur gahramoni Qoravoy tilidan keltirilgan parchada umumiy
makondan alohida ajralib chiggan madaniyatning tasviri keltirilgan. Anig madaniy
jug‘rofiy manzarani berish barobarida ijtimoiy-madaniy hayotning umumiy
modelini ham ifodalab bergan.

Bobning uchinchi faslida “Til” va “madaniyat” tushunchalarining
mutanosibligi ” o‘rganiladi. Til bir vaqtning o‘zida ma’lum xalqqa tegishli bo‘lgan
ko‘plab unsurlarni o‘zida aks ettiradi. Bu orqali shu xalgning madaniy turmush
tarzi, insonlarning xarakter-xususiyatlari hamda shu millatga tegishli gadriyatlarni
ham ochib beradi.

Madaniyat tushunchasi ham, o‘z navbatida, ko‘plab jamiyatshunoslar,
lingvistlar, psixologlar tomonidan tez-tez tilga olinadigan hodisalardan biri bo‘lib,
til orgali yuzaga chigadi, til esa jamiyat madaniyatini idrok etish vazifasi bilan
xarakterlanadi. Antropologiya sohasida madaniyat, lingvistikada til ramzlar
tizimini tashkil etadi. Ular orgali olamni bilish, tashkil etish, aqgliy tuzilish
xususiyatlari o‘zlashtiriladi. Antropologik jihatdan madaniyat to‘rt xil jihatdan
talgin gilinadi:

1-jadval
Tushunchalar Aloqgalar Qadriyatlar Qoidalar
Madaniyat, asosan, til Madaniyatlar Barcha mavjud Har bir jamiyatning
orgali namoyon bo‘ladi. xalglararo madaniyatlar 0‘ziga x0s qonun-
Ba’zan madaniyat yordamida | farglanadi, birog 0‘ziga xo0s qoidalari bo‘ladi. Ular
kishilar nutgini soddalashtirish zamon va gadriyatlar Kishilar xatti-
mumkin bo‘ladi. O‘zbekona makon nuqtayi tuzilmasidan harakatlarini ma’lum
madaniyatda birgina so‘z bir | nazaridan ayrim | iborat. Ularsiz bir madaniyat
gancha tushunchalarni inkor madaniyatni gadriyatlariga mos
ifodalashi mumkin, masalan, gilinmaydigan tasavvur qilib tarzda tartibga soladi.
aka so‘zi bir vaqtning o‘zida | tushunchalar-da bo‘lmaydi. Masalan, bizning
tug‘ishgan akaga, otaning kesishadi. O‘zbek xalqi Qonunchiligimizda
ukasiga, otaga, qo‘shniga, Masalan, milliy taomlari, o‘lim jazosi
hamkasbga, xullas, o‘zidan Yerning Quyosh | to‘y-hashamlari, | ta’qiqlangan. Bu esa
yoshi katta erkak kishiga atrofida o‘zaro hurmat va gonunlarning
nisbatan qo‘llaniladi. Boshqa aylanishi kabi. | mehr-oqibatlilik insonparvarlik
tillarda bunday umumiylikka tendensiyalari g‘oyalari asosida
ega bo‘lgan tushuncha mavjud bilan o‘ziga xos | tuzilganligidan dalolat
bo‘lmasligi ham mumkin. madaniyatga ega. beradi.

L G¢afur G‘ulom. Shum bola / Qissa. — Toshkent: Yoshlar nashriyot uyi, 2018. — B. 10.
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Til va madaniyatning o‘zaro mutanosibligini o‘rganishga bo‘lgan ilk
urinishlar V.fon Gumboldt ishlarida (1985-y.) amalga oshirilgan edi. Olimning
konsepsiyasida til va madaniyatga doir asosiy tamoyillar quyidagicha izohlanadi:

1) moddiy va ma’naviy madaniyat tilda aks etadi;

2) har ganday madaniyat milliydir, uning milliy xarakteri tilda, dunyoga
o‘zgacha qarash vositasida namoyon bo‘ladi, dunyo manzarasining ichki
spetsifikasi har bir tilga xosdir;

3) til “xalgning ruhi”ni, uning madaniyatini ifodalashdir;

4) til inson va uni o‘rab turuvchi dunyo o‘rtasidagi vositachi halqadir?.

V.fon Gumboldt konsepsiyasi A.A.Potebnyaning “Mpicis U s3bIK” 2 |
shuningdek, Sh.Balli, Z.Vandrizi, Boduen de Kurtene, R.O.Yakobson va boshga
tadqiqotchilar asarlarida o‘zining go‘zal talqinini topgan.

Shu bilan birga, til va madaniyatning o‘zaro ta’siri, turli semiotik tizimlar
ekanligini hisobga olib, juda digqat bilan o‘rganilishi kerak. Shuni ta’kidlash
kerakki, ular semiotik tizimlar bo‘lganligi uchun juda ko‘p umumiy xususiyatlarga
ega:

1) madaniyat ham til kabi insonning dunyogarashini aks ettiruvchi ong
shakllaridir;

2) madaniyat va til bir-biri bilan mulogotda mavjud,

3) madaniyat va tilning subyekti hamisha shaxs (inson) yoki jamiyatdir;

4) me’yor til va madaniy yo‘nalish uchun umumiydir;

5) tarixiylik madaniyat va tilning ajralmas xususiyatlaridan biridir;

6) “dinamik-statik” tilga ham, madaniyatga ham xosdir.

Til va madaniyatning ozaro bog‘ligligini quyidagi hodisalar orgali aniglash
mumkin:

1) mulogot jarayonlarida;

2) ontogenezda (insonning til gobiliyatlarini shakllantirish);

3) filogenezda (generik, jamoat shaxsining shakllanishi).

Bu hodisalar quyidagilar bilan farglanadi:

1) tilni ommaviy adresatga hodisa sifatida belgilash, madaniyatda esa elitizm
hukmronlik giladi;

2) madaniyat ishora tizimi (til kabi) bo‘lishiga qaramay, u o‘zini o‘zi anglay
olmaydi;

3) til va madaniyat turli semiotik tizimlardir. Yuqoridagilarni hisobga olsak,
madaniyat izomorf emas, til uchun gomomorf degan xulosaga kelishimiz mumkin.
Yana bir yondashuvda til madaniyat fakti ekanligi nazarda tutiladi, zero:

1) bu ajdodlardan meros golgan madaniyatning tarkibiy gismi;

2) til — bu madaniyatni egallashga ko‘maklashuvchi asosiy qurol;

3) agar inson madaniyatning mohiyatini — fan, din, adabiyotni tushunishga
chog‘lansa, til bu borada madaniy hodisalar ichidagi eng muhimi uni kodlar, ishlab

! Tym6onsar B. M30pannsle Tpyb! 10 A3p1K03HaHmI0. — M.: Ilporpecc, 1984. — C. 73-74.
2Tlore6ns A.A. Cnoso u mu¢. —M.: [Tpasxa, 1989 — C. 320.
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chigilgan modellar sifatida garab chiqgish zarur. Bundan chiqdiki, madaniyat hagida
fikr yuritish tushunchasi faqat tabiiy til tufayligina sodir bo‘ladi.!

O‘zbek folklorining ajoyib namunasi hisoblangan “Alpomish” dostonida
shunday jumlalar bor: Ana endi o°‘n olti urug‘ Qo ‘ng ‘irot elida bir chufuron to"‘y
bo ‘ldi. Xaloyiglarni, elatiyalarni to ‘yga xabar qildi. Shu to yga barcha xaloyiglar
vigildi. Biylar ham to‘yga keldi. To ‘ydagi kattalar ilgarigiday izzat qilib,
gadimgiday otini ushlamadi?. Qisqagina jumlalardan o‘zbek xalqining qadimiy urf-
odatlari, insonlarning dunyoqgarashi, an’analaridan bir ganchasini bilib olish
mumkin. Ya’ni o‘zbekona marosimlardan biri bo‘lgan sunnat to‘y (chufuron), unga
16 urug‘ning barchasi taklif gilinishi azal-azaldan xalqimizda to‘y-marosimlarni
ko‘pchilik bilan o‘tkazish, odamlar orasida mehr-ogibatning kuchli ekanligi,
farzandli bo‘lish har qanday insonga baxt ekanligi, unga g‘urur bag‘ishlashi,
farzandsizlik esa kishining gaddini bukishi, eldan ajralib golishiga olib kelish
holatlari tasvirlangan. Mana shunday madaniy hodisalar til vositasi orgali yuzaga
chigmogda. Demak, til madaniyatga nisbatan avtonom bo‘lsa-da, ular o‘zaro teng
hodisalar hisoblanadi, u o‘zida so‘zlashuvchilarning milliy-madaniy mentalitetini
aks ettiradi.

Tadgiqotning ikkinchi bobi “Madaniyatlararo aloqa ularning o‘zaro
harakati va ta’siri sifatida” deb nomlanadi. Bobning birinchi faslida “Madaniyat
aloga tizimi sifatida” talgin etilgan. Muloqot hodisasini o‘rganish uning subyekti
(kommunikator) kim ekanligi, aloga qanday va qay magsadda sodir bo‘lishi
haqidagi savollarga javob izlashni 0z ichiga oladi. Mohiyatan, aloqa axborot va
ma’no almashishdir. Muloqot har doim turli kontekstlarda sodir bo‘ladi, masalan,
bu shaxslararo muloqot, turli madaniy guruhlar yoki kichik guruhlar bilan mulogot
(madaniyatlararo mulogot) yoki katta auditoriya (ommaviy aloga) va boshgalar
bo‘lishi mumkin. Shu bilan birga, muloqot hodisasini tushunish uning
madaniyatdagi o‘rnini bilishni talab qiladi. Madaniyat atama sifatida ham
akademik, ham kundalik nutqda keng qo‘llaniladi, u turli atama va tushunchalarni
anglatadi. Bu atama dastlab gadimgi yunon va Rim madaniyatlariga taallugli
bo‘lsa-da, hozirda u har bir sohada, xususan, antropologiya, sotsiologiya va
kommunikatsiya tadgiqgotlari bo‘yicha keng ko‘lamli ehtiyojlarga asoslangan turli
o‘lchamlarga ega.

Mulogot sharoitida madaniyatni tadqiq qilishda qo‘llaniladigan besh usul bor:
1) auditoriyaga, foydalanuvchiga yoki kommunikantga maxsus belgilar, moduslar
va diskurslar orgali informatsion (faktik) va ijtimoiy fikr sifatida taqdim etiladigan
namoyish; 2) axborot oluvchi yoki auditoriyaning fikrni ma’lum bir tarzda
o‘zlashtirishini nazarda tutadigan o‘xshashlik; 3) fikrni ishlab chiqgarish; 4)
iste’mol qilish; 5) matnlarni ishlab chiqarish, tarqatish va iste’mol qilishni
cheklovchi mexanizmlarni nazarda tutuvchi tartibga solish.

! Benser A.H. O B3aUMOOTHOIIIEHHH S3bIKA U KYJIbTYphI // DuUjionoruueckue Hayku. Bonpockl TEOPUM U IIPAKTHKM.
—2016. — Ne10-2 (64). — C. 61.

2 Anmomum.  Y36ex XalK KaXpaMOHIIUK JOCTOHH. / AuTyBum: Do3mi ﬁynuom Sv/fm/l; E3u6 oiryBun: Maxmyn
3apudos; Hawmpra rtaiiépnoBumnap: Xomm 3apud Ba Typa MupsaeB. — Tomkent: «lllapk» nampuér-martaa
KOHLepHH 0ot Taxpupusith, 1998. — b. 14.
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Madaniyatning kommunikativ shakli quyidagi xususiyatlar bilan tavsiflanadi:

1) madaniyat nafagat avloddan avlodga, balki bir davrdan ikkinchisiga ham
axborot tashiydi;

2) madaniyat nafagat uning vogeliklarini bilishni, balki ularni turli darajada
tushunishni ham talab qiladi: mentalitet, qadriyatlar, me’yorlar, ma’nolar va
boshqalar;

3) eng muhim kategoriya — madaniyat tili kommunikativ tizim sifatida, u turli
darajadagi muloqot darajasida: mentalitet, an’anaviy qadriyatlar, belgi shakllanishi
va ramz shakllanishida madaniyat tashuvchilarning o‘zaro tushunishini
ta’minlaydi.

O‘zaro kommunikativ aloga jarayonida aloga to‘siqlari ham paydo bo‘lishi
mumkin. Bu holat ham bevosita psixologik xarakter kasb etadi.

Bizningcha, aloqa to‘siglari ikki xil bo‘ladi:

1.Individual to‘siqlar ikki alogaga Kirishuvchi sheriklarning shaxsiy
munosabatlari (bir-biriga yoqmaslik, tashqi ko‘rishishning ma’qul kelmasligi,
ovozning, gapirish ohangining, nigohlar va shu kabilar) o‘zaro mos kelmasligi
natijasida hosil bo‘ladi.

2.Etnotipik to‘sigqlar millatlararo madaniyat, an’ana, qadriyatlarning o‘zaro
mos kelmasligi natijasida paydo bo‘ladi.

N.M.Lebedevaning tadqiqotlarida og‘zaki aloganing to‘rt me’yori belgilab
berilgan: tog‘ridan to‘g‘ri va bilvosita; badily va qisqa; shaxsiy va vaziyatga xos;
instrumental va ta’sirchan®.

Mazkur bobning ikkinchi fasli “Suhbat madaniyatning mavjudlik shakli
sifatida” deb nomlanadi. Suhbat kundalik kommunikatsiyaning ko‘rinishi, uning
asosly xususiyati rasmiy va norasmiy xarakter ifodalashidadir. Suhbat orgali
kommunikant yoqimli munosabatlar o‘rnatishga erishish, o‘yin-kulgi, suhbatning
estetik imkoniyatlari orqali o‘z so‘zini tasdiglash, dunyogarashlari bilan
o‘rtoqlashish, jamoatda o‘zini namoyon qilish hamda suhbat jarayonidan
zavglanish kabi magsadlarga erishadi.

Muloqot jarayonida amalga oshirilgan nutgni tavsiflash uning o‘zaro ta’sir
kuchini boshgalaridan saralashda suhbat bir nechta tamoyillarga tayanadi:

kommunikativ maqgsadda sherik bilan yoqimli vaqt o‘tkazish, o‘zaro estetik
zavq ulashish, o‘z qadriyatlarini so‘z bilan namoyon etish istagi yuqori bo‘ladi;

makon va zamonda suhbat amalga oshirilayotgan vaqt va joyning to‘g‘ri
tanlanishi, suhbat matni yoki mavzusi nutq so‘zlanib turgan vaziyatga yoki
mohiyatga mos bo‘lishiga ahamiyat qaratiladi;

kommunikativ vaziyatda suhbat ishtirokchilarining kayfiyati, o‘zaro
munosabatlari, xarakter-xususiyatlari sinchiklab o‘rganiladi. Agar kommunikativ
vaziyat noto‘g‘ri tanlansa, nutqiy samaraga erishilmaydi;

1 Jlebemesa H. M. DrHuueckas M Kpocc-KyJbTypHas mcuxosorus. Mocksa, 2011. Bosbmas poccuiickas
suimkoneaus (bigenc.ru)
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Nutq odobi bilan bog‘liq belgilar. Bunday belgilarga yugori nutq
madaniyati, og‘zaki nutq shaklining emotsionallik darajasi, nutq ohangi, muloqot
subyektlariga hurmat bilan munosabatda bo‘lish kabilar kiradi;

Repertuar ijtimoiy jihatdan tartibga solingan, mulogotning polilogik shakli
umumiy xususiyati ajratiladi, sababi suhbatdan ko‘zlangan maqgsad aloqa
ishtirokchilarini maksimal darajada muloqotga jalb qilish, ularning ko‘zlagan

magsadiga erishishiga ko‘maklashish talab etiladi, qolaversa,
kommunikatorlarning xatti-harakatlari belgilangan umumiy gonun-goidalarga
tayanadi.

Tinchlikda umrguzaronlik gilish uchun odamlar jamiyatda murosasozlik,
muloyimlik va tinchliksevarlik fazilatlarini namoyon etib yashashlari kerak.
Jamiyatning barcha a’zolari ko‘plab giyinchiliklar, muammolar va haqiqatlar bilan
to‘gnashishiga to‘g‘ri keladi (xususan, ularga boshpana va yegulik zarur). Ular
o‘zlarida bor narsalarni kelgusi avlodlarga yetkazadilar. To‘planib qolgan
muammolar, ularni hal etish usullari, turfa yuksak yutuglar va jiddiy
majburiyatlarni kelajak nasllarga shu tarzda qoldirish “madaniyat” deb
tavsiflanadi. Aynan shuning uchun ham madaniyat dunyoda ijtimoiy meros sifatida
ma’lum. Birorta mamlakat yoki xalq madaniyatdan holi emas, undan tashgarida
mavjud bo‘lolmaydi, zero, madaniyat jamiyatning asosi sanaladi. Jamiyat hayotiy
faoliyatining barcha turlarini belgilash uchun madaniyatdan foydalaniladi.
Madaniyatning moddiy komponentlariga binolar, mebel, musiga asboblari va
boshga moddiy ashyolar kiradi. Madaniyat barcha moddiy va nomoddiy narsalar,
jumladan, san’at va hunarmandchilik, odatlar va an’analar, g‘oyalar, qadriyatlar,
Ijtimoiy va siyosiy normalar hamda boshgalarning giymati sifatida taqdim etiladi.
Texnologiya va taraqgiyot ham madaniyatning komponentlaridir. Bu ikki
konsepsiya bir vaqtning o‘zida bir-birlari uchun sabab va oqibat bo‘lib,
madaniyatni an’anaviy, bir maromdagi jamiyatdan zamonaviysiga o‘tkazishda
hayotiy muhim rol o‘ynaydi. Mazkur transformatsiya madaniy industriya tufayli
sodir bo‘ladi va OAV orqali yetkaziladi®.

Bobning uchinchi faslida “Globallashuv davridagi madaniyatlararo aloga
tizimida madaniy o ‘xshashliklar” masalalari xususida so‘z boradi. O‘ziga xoslik —
bu shaxsning unga ijtimoiy-madaniy makonda o‘z o‘rnini aniglash va uni o‘rab
turgan dunyoda erkin harakat gilish imkonini beruvchi ma’lum bir ijtimoiy
guruhga mansubligini anglashidir. Har bir shaxs bir vaqtning o‘zida bir nechta
ijtimoiy va madaniy jamoalarning a’zosi bo‘lishi mumkin, shuning uchun guruhga
a’zolik turiga qarab, ilmiy adabiyotlarda o‘ziga xoslikning quyidagi turlari
ajratiladi: milliy, fugarolik, etnik, madaniy, kasbiy, diniy, siyosiy.

J.A.Verxovskayaning fikricha, madaniyatlararo aloga jarayonida har bir kishi
bir vaqtning o‘zida ikkita asosiy muammoni hal qiladi: madaniy o‘ziga xosligini
saqlab qoladi va boshqa madaniyatga qo‘shiladi?. Turli madaniyat vakillarining

! Bennett, T. Theories of the Media, Theories of Society’ in Gurevitch, M., Bennett, T., Curran, J. & Woollacott, J.
Culture, Society and the Media. — London: Methuen, 1982. — P. 78.
2 Kyponstauk A.W. Mynbtukyastypanusm. Hamus. MieHTHUHOCTE (IEPCIEKTUBBI MYJIBTHKYJILTYPHOTO Pa3BUTHS
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“o‘zimizniki” va “begona’ga bo‘linish xususiyatini madaniyatlararo alogada
madaniy o‘ziga xosliklar paydo bo‘lishi bilan bog‘liq muammolar doirasi
belgilaydi. Olimning ta’kidlashicha, madaniyatlararo alogada “o‘zimizniki” va
“begona” o‘rtasidagi chegara masalasi yuzaga chiqishi muqgarrardir. “O‘zimizniki”
sifatida kishi kelib chiggan, u yashaydigan va tarbiyalanadigan, tilida gapiradigan
va o‘ylaydigan, an’analarini xotirasida asraydigan, o‘z fe’l-atvoriga singdiradigan
madaniyat nazarda tutiladi.

Mohiyatan, globallashuv sharoitida madaniyatlararo muloqotni o‘rganishning
nazariy asosi madaniy o‘ziga xoslikni, ziddiyatning mohiyatini, madaniyat, idrok
va etnotsentrizmning turli xalglar vakillari o‘rtasida tushunmovchilikka olib
kelishini sinchiklab o‘rganishga tayanadi. Shu bilan birga, ilmiy adabiyotlarda
ishonchli  munosabatlarni  mustahkamlash  va  madaniyatlararo  aloga
kompetensiyasini rivojlantirish orqgali nizolarni samarali boshgarish yoki ularning
oldini olish variantlari ko‘rib chiqiladi.

Yuqoridagilar shundan guvohlik beradiki, o‘ziga xoslik vaqt ichida
rivojlanadigan ijtimoiy qurilma bo‘lib, obyektiv va qat’iy emas, balki aniq
subyektiv kategoriyadirl. Chunki tildan foydalanadigan har bir kommunikant 0‘z
nutqiga shaxsiy xususiyatini, dunyoqarashini singdirgan holda so‘zlaydi. Bu esa
uning milliy-madaniy qarashi bilan bevosita bog‘liq. Tabiatan yumshoq, beozor
insondan haqoratli so‘zlar chiqishi qiyin, bu uning o‘ziga xosligi hisoblanadi.
Bundan kelib chiqib aytish mumkinki, “Mazkur ijtimoiy qurilma boshqalar bilan
o‘zaro aloqadagina mazmun kasb etadi”?. Sababi kommunikatsiya jarayoni adresat
va adresantning muloqoti orqali aktuallashadi. Turli millatga mansub bo‘lgan
kommunikatorlarning mulogoti har doim ham kutilgan natijani bermasligi aniq.
“O‘ziga xoslik o‘zlashtirilmaydi va konkretlashtirilmaydi, u yaratiladi, aks
ettiriladi va odamlar bilan o‘zaro harakatda qo‘llab-quvvatlanadi”®. Bu degani
boshqa shaxs nutqiga oid o‘ziga xoslik 0‘z-o‘zidan boshqalar nutqiga ko‘chmaydi,
ko‘chishi uchun esa garashlar, tafakkur bir-biriga yaginlashishi talab etiladi.

Dissertatsiyaning  uchinchi  bobi  “Hozirgi o‘zbek adabiyotining
kulturologik tahlili” deb nomlanadi. Uning birinchi faslida “Badiiy matnning
kulturologik tahlil tamoyillari” ko‘rib chiqiladi. Madaniyatda tilshunoslik bilan
bog‘liq to‘rtta o°xshash unsur mavjud: 1) elita (“kitobiy”) madaniyat adabiy tilga
mos keladi; 2) dialekt va shevalar xalg madaniyatiga mos keladi; 3) oraliq
madaniyat (“xalq uchun madaniyat”, “uchinchi madaniyat”) xalq tillariga mos
keladi (masalan, asalarichilar, muhandislar, shifokorlar, o‘qituvchilar, dasturchilar
va boshgalarning tagmadaniyati), 4) argo — professional submadaniyat * .

Poccun) // T'nobanu3zanus u KyapTypa: aHanuTrdeckuid nogaxon. — CII6., 2003. — C. 128.

1 Yep, G.A. My three cultures: Navigating the multicultural identity landscape. In J.N. Martin, T.K. Nakayama &
L.A. Flores (eds.) // Readings in cultural contexts. — Mountain View, CA: Mayfield, 1998. — P. 82.

2 Collier, M.J. & Thomas, M. Cultural identities: An interpretive perspective. In Y.Y. Kim & W.B. Gudykunst
(Eds.), Theories of intercultural communication. — Newbury Park, CA: Sage, 1988. — P. 75; Combs, A.W. & Snhygg,
D. Individual behavior (rev. ed.). — New York, NY: Harper & Row, 1959. — P. 46.

3Yep, G.A. My three cultures: Navigating the multicultural identity landscape. In J.N. Martin, T.K. Nakayama &
L.A. Flores (eds.) // Readings in cultural contexts. — Mountain View, CA: Mayfield, 1998. — P. 84.

4 MacsoBa B.A. JIlunrBokyneTyposnorus: Y4e0. mocobue s CTyA. BbICHL yueO, 3aBeaeHuil. — M.: M3naTenbckuii
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Tadqiqotimiz doirasida badiiy asar tili ma’lum milliy madaniyat egasi bo‘lgan
yozuvchi o0‘z dunyoqarashini qanday aks ettirganini tushunish muhimdir.
Madaniyat va tilning to‘rtta unsuri mavjud:

1.Adabiy til va elitar madaniyat egalari jamiyat elitasi (ijodiy, ilmiy va texnik
ziyolilar) vakillari bo‘lib, ular 0‘z ijjodida mantiqan izchil bog‘langan tuzilmalar va
benugson talaffuzga ega lug‘atdan foydalanadilar. Jamiyat elitasi nafaqat tilning
barcha imkoniyatlarini erkin namoyon eta olishi, balki undan ijodiy foydalanishini
ham alohida ta’kidlash lozim.

2.Dialekt va shevalar — xalg madaniyati namoyandalari adabiy tilda va
dialektda so‘zlashuvchilar tildan o‘zgacha foydalanadilar. Xususan, ziyolining
nutqi dehgon nutqidan ganday farq qilsa, sharqona madaniyat g‘arbona
madaniyatdan shunday farglanadi;

3.Xalq tili — uchinchi madaniyat (xalg uchun madaniyat). Xalq nutqi adabiy
va noadabiy bo‘lishi mumkin. Adabiy xalq tili qisman noadabiy xalq tilidan,
gisman sheva va jargonlardan tashkil topgan quyi gatlamini aks ettiradi. “Uchinchi
madaniyat” o‘ziga xos ommaviy xarakterga ega: bunga misol qilib, bayramlar,
festivallar va shoularni ko‘rsatish mumkin.

4.Argo — professional submadaniyat. Uzoq vaqt davomida elita madaniyati
vakillari odamlarni og‘ir jismoniy mehnatdan va ma’naviy ozodlikdan qutqarish
uchun texnologiya rivojlanishini kutishgan ! . Birog hamma narsa hayotni
Insoniylashtirish muammosiga aylandi.

Ramz — bu mugqobil (ekvivalent) ma’nolarning bir turi bo‘lib, uni boshqa
troplardan ajratib turadigan narsa sifatida tadqiq etish mumkin. Ramzning o‘z
to‘g‘ri ma’nosi mavhum mazmunga teng: mavhum g‘oyani aniqlashtirish orqali
mavhumga ekvivalentdir, mavhum g‘oya mavhumlikni konkret ifodalash uchun
konkret tarkibda kodlanadi. Shu bilan birga, konkret narsa o‘zining ideal, mavhum
ma’nosini namoyon etish uchun mavhumlikda kodlanadi. Ramzlarning eng muhim
xususiyati ularning immanent (ichki, xos) polisemiyasi va chegaralarining
noanigligidir.

Shunday qilib, tadgigotimiz badiiy matnni kulturologik nugtayi nazardan
tahlil qilishning quyidagi asosiy tamoyillari mavjudligini ko‘rsatadi: 1) uning tili
va madaniyatini o‘rganuvchi elita (“kitobiy”) madaniyati — adabiy til, xalq
(dehgon) madaniyati — sheva va lahjalar, oraliq madaniyat (“xalq uchun
madaniyat”, “uchinchi madaniyat”) — xalq tili; professional submadaniyat — argo;
2) frazeologik birliklarni (frazeologizmlarni) o‘rganish xalq madaniyatining uzoq
rivojlanish jarayonini ochib beradi, madaniy munosabat va goliplarni, me’yor va
arxetiplarni gayd etib, avloddan avlodga yetkazadi; 3) madaniyatni aks ettirish
usuli sifatida muallif tilining metaforik tabiatiga tayanish; 4) simvolizmga e’tibor
garatish; 5) stereotiplarni madaniy makonning hodisalari sifatida aniglash va
tavsiflash; 6) madaniyat va tilda inson omilini har tomonlama va tizimli o‘rganish.

ueHTp «Akagemus», 2001. — C. 65.
L Argo — argo, yasama til (biror ijtimoiy guruhning, toifaning o‘ziga xos, boshqgalar tushunmaydigan yasama tili
[Qarang: ruscha — o‘zbekcha lug‘at. 1-tom. — T., 1950. — 50-B.]
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Bobning ikkinchi fasli “G ‘afur G ‘ulomning “Shum bola” asarida madaniyat
tili tahlili” deb nomlanadi. Xalq og‘zaki ijodi yozuvchini bolalik xotiralariga
qaytaradi. U o‘zining “Shum bola” qissasida shu xotiralarni aks ettirgan. Asar
matnining yarmidan ko‘pi birinchi shaxs nomidan yozilgan bo‘lib, muallif hech
qayerda o‘z qahramoni ismini tilga olmaydi. U xalq gahramoniga aylangan bir
“shum” bola edi. “Shum bola” qissasida haqiqiy o‘zbekona o°ziga xosliklarni
ochib beruvchi jumlalar, ta’riflar boshqa asarlarga garaganda ko‘proq,
nazarimizda. Misol uchun quyidagi jumlalarni keltirib o‘tamiz: Uzun ko ‘chaning
o ‘ng, chap tomonidagi pastqam, tor ko ‘chalarda o°g ‘il va qiz bolalar to ‘planib,
har xil o ‘yinlar o ‘ynaymiz. Kurash, “botmon-botmon”, “oq terakmi-ko ‘k terak”,
“qushim boshi”, “mindi-mindi”, “o‘gri keldi”, “bekinmachoq’’ degan
o vinlarimiz bor. Bular hammasi ogshom o ‘yinlari, kunduzgi o ‘yinlar boshqacha:
har xil oshig o ‘yini, yong ‘oq o ‘yini, to ‘p o ‘yini, zumchillak o ‘yini, yov-yov kamalak
otish, yalang ‘och poyga, ot o‘grisi va hokazo. Xullas, na kechasi, na kunduzi
o vin vajidan taqchillik tortmas edik....Ramazon oyida o ‘yinimizning turlari yana
ko ‘payib ketadi. Ogshomlari mahallada eshikma-eshik yurib, ramazon aytamiz.
Namozshomdan saharlik oshgacha machitma-machit yurib qorilarning giroatini
eshitamiz. Aynigsa, oydin ogshomlar maza qilib o ‘ynaymiz. Yoz, kuz, bahor
vaqtlarida-ku, ko ‘chalarimiz tuproq bo ‘Iganligi uchun, yumshoqqina, maza bo ‘lar
edi, ammo qish kunlari belgacha loy, botqoq bo ‘lganidan o ‘yinlarni katta
maydonlarga yoki bostirma yo ‘lkalarga ko ‘chiramiz’.

Mazkur asarda o‘zbek xalqining uy-ro‘zg‘or buyumlari, urf-odatlari, e’tiqod
va an’analarini ifodalovchi bir gancha leksik birliklarni uchratish mumkin:

99 ¢¢ ¢

“dasturxon”, “kavush”, “kafan”, “kigiz” va “namozxona” “g‘assol”, “madrasa”,

2 13 29 (19 :9° 13 19 (13

“ichkar1”, “ko‘rpacha”, “choyxonachi”, “jinni”, “atala”, “do‘ppi”, “oshiq” (o‘yin
turi), “saharlik”, “daftar”, “ko‘ylak™, “hofiz”, “tandir”, “somsa”, “ayron”, “ariq” va
boshgalar.

Gafur G‘ulomning “Shum bola” qissasida oraliq madaniyat (“xalq
madaniyati”, “uchinchi madaniyat”) tili istifoda etilgan bo‘lib, u ko‘plab xalq
tillarida jonli sudlanuvchiga xos so‘zda namoyon bo‘ladi: “boydek sanqimoq”,
“lagillamoq™, “tumonat odam”, “baqir-chaqir”, “suruvda bozorda kezmoq”,
“agldan ozgan”, “kuygan”, “Uf, men eng muhim qushlarni deyarli unutib
qo ydim!”, “Oh, ular buni sog ‘inib ketishdi”, “Unda men haqiqiy muammoga
duch keldim”, “kuchukcha”, “mayda qovrilgan”, “turq” kabi. G‘atur G‘ulomning
“Shum bola” gissasida elita (“kitob”’) madaniyati va adabiy o‘zbek tili oz ifodasini
topmagan bo‘lsa-da, hokimiyat tepasida turgan odamlar haqida “Sulton do ‘stlari
bilan o ‘tirdi”, “Menga yaxshiroq bo ‘Iganini bering!” kabi jumlalar ishlatilgan.

Gafur G*ulom metaforalardan mahorat bilan foydalangan bo‘lib, ularning
aksariyati qiyoslashga asoslangan: “it quvgan tulkiday”, “selda qolgan
chumoliday”, “mast bo‘lgan tuyaday”, “mo ‘ylovlari arqon tishlagan itday”,

“mosh yegan xo ‘rozday qizil yuzlari”, “palag‘da tuxum yutganday o ‘qchib,

! Gafur Geulom. Shum bola / Qissa. —Toshkent: Yoshlar nashriyot uyi, 2018. — B. 7.
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“halakaning itiday”, “hammomga tushgan bo ‘talogday”, ‘“ko ‘knorining isirig

solgan dekchasiday badbo‘y shaharda men dimiqib ketaman”, “kitob ortilgan
eshakday”, ‘“chanada shuvganday tez”, “kar qilingan bedanaday”, “tushovi

yechilgan toychoqlarday”, “oshqovoq polizining go ‘ngqarg ‘a tegishidan qo rqib
o ‘tkazilgan qo ‘rigchisi kabi*” .

“Shum bola”da iboralar va frazeologik birliklar ham ko‘plab uchraydi:

“govog i uchib turgan”, “uy hamisha sokin va osoyishta”, “qo ‘chqor quyrugq
yarashgan”, “soqollar ustara ko rmagan”, “cho ‘ntakbop”, “yaxshilikka kiying”,
“Omon uni ilmakka ilintirdi”, “Hatto, intizorlik bilan so‘lagimni oqtira

boshladim”, “so ‘lagim childirmada no ‘xat sachragandek sachradi”, “tuyir go ‘sht
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tomog ‘imga tiqilib qoldi”, “boshni og ‘ritmoq”, “boshi ogqqan tomonga ketmoq”,
“undan battar bo ‘Isin”, “ignadek”.

O‘zbek xalqining ko‘p asrlik madaniyati muallifning bozorlarda bo‘layotgan
voqgealarini batafsil tasvirlashida namoyon bo‘ladi: “Uzun rasta, Juhud rasta,
attorlik va boshqa rastalarning boyvachchalari savdodan bo ‘sh vagtlarda bu
choyxonaga yig ‘ilib mehmonxonalardek o ‘rtada katta barkashlardan gand-qurs,
pista-bodom, murabbo-nisholda, obi non, shirmoy nonlar bilan shamolog
bezatilgan dasturxon atrofida chaqchaqlashib o ‘tirishardi”. O‘zbek dasturxoni
azaldan noz-ne’matlarga boy bo‘lgan. Keltirilgan matn tarkibidagi ajratib
ko‘rsatilgan so‘zlarning 0‘zi o‘zbek madaniyatiga xoslangan. Hozirga qadar o‘zbek
xonadonlarida ushbu mahsulotlardan mehmon kutish uchun foydalaniladi.

Xudoyi qo‘noq. Bu ibora “Mehmon -Allohning atosi” ma’nosida qo‘llaniladi.
Qadimda ota-bobolarimiz uyiga darvesh Kko‘rinishida kelgan insonni shunday
atashgan. Asar matnida ham tunashga joy so‘rash magsadida ushbu iboradan
foydalanilgan.

Horma-bor bo‘l. Ushbu iborada milliylik ruhi judayam kuchli. Uzoq o‘tmish
davomida ota-bobolarimiz mehnat gilishsa, uy qurishsa, ekin-tekin gilishsa, yor-u
do‘stlar, qarindosh-urug‘lar bir-birining holidan xabar olishgan, ko*‘maklashishgan,
mana shu holat “Horma — bor bo‘l” iborasida o‘z aksini topadi. Ko‘chadan o‘tib
ketayotgan insonga “hormang” demasdan o‘tib ketilmaslik, unga javoban ‘“‘salomat
bo‘ling” yoki “bor bo‘ling” deb aytish azaliy qadriyatlardan bo‘lib, insonlar
turmush tarziga, tiliga singib ketgan.

Ishda bulardan tashqari “Shum bola” qissasi matnida qo‘llanilgan quyidagi
iboralar tahlil qilindi: Yopiglik gozon — yopigligicha qolsin (87-bet); Tuya
ko ‘rdingmi — yo ‘q (87-bet); O‘g'ri qarisa so fi, g‘ar qgarisa parixon bo ‘ladi (92-
bet); Semizlikni qo‘y ko ‘tarar (97-bet); Bir gari bo‘z bitganday (16-bet); Xuddi
no ‘g ‘oy qoshigday (114-bet); Horma-bor bo ‘l (87-bet); Maslahatli to ‘n tor kelmas
(87-bet), Qora po'stakdan burga qidirish qiyin (92-bet); Otangni o ‘ldirganga
onangni ber (97-bet); Qush uchsa ganoti, odam yursa oyog ‘i kuyadigan (16-bet);
Chumchugday joni bilan (114-bet); Yetim qo zi asrasang, og ‘zi-burning moy etar,
etim o°‘g‘lon asrasang, og zi-burning qon etar (150-bet); O zingni ehtiyot tut,
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qo ‘shningni o ‘g ri tutma (149-bet); O ‘ladigan dunyoda bir gasht surib golay (142-
bet); Oyog ‘ingizning tagiga qo'‘y so ‘vaman (124-bet); Yaxshi buzoq ikki onani
emibdi (99-bet); Oling-oling (102-bet); Oladig‘an qo ‘lim beradig ‘an (107-bet);
Yangi yorni ko ‘rganda, eskidan kechmoq kerak” (115-bet); Sheriklik oshni it
ichmas (115-bet); Bir kapdan bersa to‘yg ‘izadi, bir mushtdan bersa o ‘Idiradi
(127-bet); Oziglik ot horimas (22-bet).

Yozuvchi adabiy uslublardan keng ko‘lamda foydalangani holda o‘zbek
madaniyatining milliy-o‘ziga xos xususiyatlarini tarixan o‘troq turmush tarzi,
bozorlar, savdo-sotiq qilish tarzi, mehnatsevarlik, lingvokultrologik o°ziga
xosliklarini, mehmondo‘stlik, nozik hazil-mutoyiba tuyg‘usi, odamlarning o‘zaro
mulogot uslubi, jamoaviy xarakterlari, ijtimoiy-igtisodiy tengsizlikning yuqori
darajasi, oddiy odamlarning xatti-harakatlari va dunyogarashida qarama-
garshiliklarning mavjudligini o‘quvchiga batafsil ko‘rsata olgan.

XULOSA

1.Til madaniy ifodaning milliy shakli sifatida garaladi. Til, olimlarning
fikricha, milliy xususiyatlar namoyon bo‘lishining eng muhim ko‘rsatkichi bo‘lib,
u xalq madaniyati, ma’naviy, axloqiy, moddiy qadriyatlari, shuningdek, yo‘l-
yo‘riglari bilan bevosita bog‘liq jarayon, til va madaniyat esa o‘zaro bir butun,
ammo milliy, o‘ziga xos ko‘rinishlarga, ontologik xususiyatlarga ega bo‘lgan
madaniy borlig sohasi sifatida ifodalanadi.

2. Madaniyat semiosferaning bir qismi bo‘lib, bu jarayon Y.M.Lotman
tadgigotlari asosida olinganda ierarxik nuqtayi nazardan madaniy olamning
“markaz-periferiya” munosabatlari tizimida tashkil etilgan semiotik makonlardan
tarkib topadi. Ijtimoiy makonda madaniyat matnlar spektridir. Madaniyatni bunday
idrok etish, madaniyatshunoslikda yangi yo‘nalishlarning, jumladan, gumanitar
fanlarning boshga tarmoglari — adabiyotshunoslik, tilshunoslik, semiotika va
boshgalarni shakllantirdi.

3. Semiosfera ilmiy modellashtirish, mifologik g‘oyalar, badiiy tasvirlar va
kundalik hayotni birlashtiradi. Natijada murakkab semiotik mexanizm orqali
madaniy meros avloddan avlodga yetkaziladi. Madaniyatshunoslikda madaniyat
semiotikasi hal giluvchi ahamiyatiga ega, chunki u madaniy matnlarni to‘g‘ri talgin
qilish, madaniy uzluksizlikning o‘ziga xosligi va madaniy tillarning ishora-ramz
xususiyatini aniglash, shuningdek, madaniyatlararo samarali mulogotni amalga
oshirish imkonini beradi.

4. Madaniyat aloga tizimi sifatida kommunikativ madaniyatni hosil giladi.
Kommunikativ jarayonda ma’lum xalqqa tegishli madaniy jarayonlar, hodisalar
maxsus belgilar tizimi orqali aktuallashadi. Bu belgilar inson omili ta’sirida
yaratiladi va kompleks nutq (murakkab belgi) orgali aloga jarayoni hosil gilinadi.
Shu tarzda aksiologik hodisalar ajdodlardan avlodlarga o‘tib, saqlanib keladi.
Madaniy borligni aks ettirivchi asosiy vosita dialog bo‘lib, u madaniyatlararo
mulogotni hosil gilishda muhim. Madaniyatlar mulogoti orgali kommunikativ
jarayonda turli madaniyat vakillari o‘rtasida mavjud bo‘lgan farqlarni tushunish va
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gabul qilishni ta’minlash, shuningdek, moddiy-ma’naviy hayot qadriyatlarini
boshga madaniyatlardan farqli, o‘xshash jihatlarini idrok etish hamda o‘zlashtirish
mumkin.

5. Tadgigot shuni ko‘rsatadiki, madaniyatlararo muloqot va kognitiv
gobiliyatlarni  rivojlantirish  orgali ~ xalglarning  milliy  madaniyatlarini
yaqinlashtirish imkoni paydo bo‘ladi, ammo bu 0°‘z madaniyatning bir qator odatiy
gadriyatlarini rad etishga olib kelishi, yoki turli madaniyatlarni yaginlashtirishga
imkon berishi mumkin. Natijada madaniy o‘ziga xoslik inkor etilib, odatiy
gadriyatlardan voz kechilishiga ham olib keladi.

6. Milliy madaniyatlarning aloga aralashuv natijasidagi o‘zaro ta’siri “biz” va
“chet” chegaralarini olib tashlaydi. Bu aralashuv globallashuv sharoitida sodir
bo‘ladi. Odatiy tus olgan mazkur jarayon barcha xalq madaniyatlarida ham sodir
bo‘lmasdan milliy identifikatsiyani kuchaytirib, xalglar orasida shiddatli qarama-
garshilikni yuzga keltirib, ayrim davlatlar va madaniyatlar orasidagi chegaralarning
harbiy chegaralarga aylanishiga olib keladi.

7. Badily matn tahlilining o‘ziga xos tamoyillari mavjud bo‘lib, ishda ularga
amal qilinish doirasida matnda frazeologik birliklar (frazeologizmlar) ni o‘rganish,
ular 0o‘z semantik maydonida xalq madaniyatining uzoq rivojlanish jarayonini
ochib berishi aniglangan. Shuningdek, matnni badiiy tahlillash davomida
madaniyatni aks ettirish usuli sifatida muallif tilining metaforik tabiati o‘rganilib,
stereotiplar madaniyat makoni hodisalari sifatidagi aniglandi va tavsiflandi.
Madaniyat va til inson mavjudligi sharti ekanligi tizimli o‘rganildi.

8. Til va madaniyatning azaliy alogasi aynan o‘zbek xalgiga xos bo‘lgan
madaniy jarayonlar G‘afur G‘ulomning “Shum bola” qissasi matni asosida tahlil
gilindi. Sababi asarda o‘zbek tili madaniyatining milliy xususiyatlari imkon qadar
to‘g‘ri va batafsil ochib berilgan. Asar matnida o‘zbek xalqiga xos madaniyat tilida
ifodalangan ramzlar, metaforalar — qgiyoslashlar, bosma iboralar, qolipli gaplar,
frazeologik birliklar, idiomalar, matallar haqgigiy madaniyatni til orqali
ifodalashning go‘zal namunasi sifatida baholashga imkon yaratadi.

9. Yozuvchi tabiatning jonli tasvirlari, tanigli joylar, maishiy buyumlarni,
shuningdek, vogealar rivojida insonlar kayfiyatidagi o‘zgarishlarni jonli tilda
batafsil tasvirlab beradi. Qissada xalgning uzoq yillar davomida kechirgan o‘troq
turmush  tarzi, bozordagi savdo-sotig munosabatlari, mehnatsevarlik,
mehmondo‘stlik, nozik hazil-mutoyiba, odamlar o‘rtasidagi muloqot uslubi,
madaniyatning jamoaviy ko‘rinishi, boylar va kambag‘allar o‘rtasidagi
tengsizliklar turli lisoniy vositalar orgali ifodalab beriladi.

10. Gfafur G*ulom asar prototipi sifatida tasvirlayotgan har bir jarayonni
boshidan kechirganligi, chigargan xulosalari, taassurotlarini o‘z nutqi va xulg-
atvori orqali yoritib beradi. Bu orqali qissasidagi har bir lisoniy shaxs o‘ziga xos
dunyoqgarash, fikr va mulohazalarni ifodalash xususiyatiga egaligi barobarida
o‘zbek lingvomadaniyatining milliy o‘ziga xos xususiyatlarini birlashtirishi, uning
turli qirralarini o‘quvchiga ochib berishiga erishiladi. Qissa matnida nasrdan
tashqari, o‘zbek xalq og‘zaki ijodi va an’analarni aks ettiruvchi she’riyat ham
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go‘llaniladi, she’riy asarlar esa o‘zbek xalqining ko‘p yillik o‘ylari, tuyg‘u va
ruhiy holatini obrazli qilib tasvirlash orqali o’quvchiga yetkazish vazifasini
bajaradi.
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BBEJEHUE (anHoTamust Auccepranuu Jokropa ¢puiocodun (PhD))

AKTYaJIbHOCTb M BOCTPeOOBAHHOCTHL TeMbl aucceprauuv. B muposou
JUHTBUCTUKE CTPEMHUTENBHO pACTET HMHTEPEC K BEACHUIO IOJHOLEHHBIX
MEXKYJIbTYPHBIX JUAJOrOB B paMKax pPa3BUTUS IPOLECCOB KYJIbTYPHOU
riobanu3anuu. B cBA3u ¢ TeM, 4TO MPONECC KYJIbTypaIU3alluU B S3bIKE SIBISIETCS
MIPOTYKTOM MBITIUICHUS 3TOTO Hapoja, B 00JIACTH SI3bIKO3HAHUSI TIO 3TOMY BOIIPOCY
IPOBOJATCA PabOThI, 3aCIyKUBAIOIIME BHUMATEIBHOTO OTHOIICHUS. SI3BIK U
KyJIbTypa — OTO W3JaBHAa B3aMMOOOYCJIOBIICHHBIE SIBJICHUS, W OJIHOW W3
AKTyaJIbHBIX 3a7a4 SBJSIETCS WHTEPHPETALNS ATHOKYJIBTYPHOTO MBIIUICHUSA
ONPENEIICHHOTO HapoJa Ha OCHOBE MAaTEpPHUaJOB, CBA3aHHBIX C XyJ0KECTBEHHON U
Pa3rOBOPHOM PEYBIO, IPU OMOPE HA JOKA3ZATEIbHBIE TPUMEPHI.

B Hacrosiiee BpeMsi HEKOTOpPBIE MPEACTABUTENN MHUPOBOM JIMHIBUCTUKHU
MOJIBEPral0T COMHEHUIO CBSI3b SI3bIKA M KYJIBTYpPbI, UX B3aUMOOOYCIOBJIECHHOCTb.
Touka 3peHHs © MUPOBO33PEHUE OTACIBbHBIX JTUYHOCTEU (HOPMHUPYIOT BKYCHI U
OTHOIIICHHE JI0JIeH K OOIIECTBY, a TAK¥KE SI3bIK, KOTOPBIA MEepeaacT CaMOOBITHOCTh
HAllMM W3 TIOKOJICHUS B TOKOJICHUE W PACIPOCTPAHSECT €€ Ha APYTrue HapOobl,
oOecrieunBasi COXpaHEHUE KYJIbTYpbl W OXBaThiBasi Bce chepbl ACATEIBHOCTU
obOmiecTBa. B pamkax JHMHIBOKYJbTYPOJIOTUM HMHTEPEC K 3HAYEHUIO SI3bIKA U
KyJIbTYpbl B (OPMUPOBAHMM JTHOKYJIBTYPHOTO MBIIUICHUS, Y30CTh C]epbl
WCCIECNOBAaHMS, HAa HAIl B3[JSAJ, SBISIOTCS OCHOBHBIMM  HENOCTAaTKaMHU
COBPEMEHHBIX  JIMHTBOKYJBTYPOJIOTHUYECKUX  HcclienoBaHuil.  Pacmmpenue
MaciTabOB JIMHTBUCTUYECKUX UCCIETOBAHUM B 3TOM OTHOIIICHHUU SIBJISIETCS OJTHOM
W3 aKTyaJIbHBIX 33/1a4 COBPEMEHHOCTH.

B mensx BoOCHONMHEHWS TakKOro HeEIOCTaTKa B Takux cdepax, Kak
JIMHTBOKYJIBTYPOJIOTUSI MU BOCTOKOBEJCHHE, B HAIIECH CTpaHE MNPEANPUHUMAECTCA
MOMBITKA HW3YYEHUS SI3bIKa M KYJIbTYpbl Kak OJHOW U3 (OpM MPOSIBICHUS
ATHOKYJIbTYPHOTO  MBILUIEHUS y30€Kckoro Hapoja. Tak Kak H3y4yeHue
IIPEEMCTBEHHOCTH IIOKOJIEHWM, 3aKOHOMEPHOCTEM MW TEHICHUMU pa3BUTHUSA
ATHOKYJBTYPHOTO MBIIUJIEHUS Y30€KCKOTO HapoJa MO MPOU3BEACHUSIM y30€KCKOU
JTUTEPATYphl UMEET 0coboe 3HaueHue. «Bemnuaiiniee 60rarcTBoO — 3TO pasyM H
3HAHWS, BEJMYAWIEe HACIEACTBO — XOpoliee oOpa3oBaHue, BeIMYanIas
OeIHOCTh — HEBEXKECTBO» ©. MCXO0As M3 1TOro, CTPEMIIEHHE K COBPEMEHHBIM
3HAHUSM U BBICOKOW KYJBTYpE JOJKHO CTaTh KU3HEHHOW HEOOXOIUMOCTBHIO JJIS
BCEX TpaxJaH CTpaHbl. B J1aHHOM WCCIEIOBAHWM TMPEANPUHATA TOMBITKA
YCTPAaHHUTh MPOOEN B 3HAHWSIX W HECOBEPIICHCTBO MPAKTUKH IMEPEBOA, a TAKKE
aKTyaJlu3upoBaTh W MOTHUBHPOBATh HayudHbIe pPaOOTHI, TOCBAIICHHBIC JTaHHOU
mpoOieme.

JlaHHOE qUCCEPTAlMOHHOE MCCIICIOBAHUE B ONPEACICHHONW CTEIEHU CITYKUT
BBIMIOJIHEHUIO 3aJ]a4, HaMEueHHbIX B YKa3zax W IlocranoBnenusax IIpesumenta
Pecniyomuku Y36ekucran: Yka3 Ilpesungenta Pecriyonuku Y36ekuctan Ne YII-60
ot 28 stHBapsa 2022 roga «O Crpateruu passutuss HoBoro Y3o6ekucrana Ha 2022-
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2026 ronmp», Yka3 Ilpesmmenta Pecnybnmuku VY3o0ekuctan NeVII-5850 ot 21
okTsi0pss 2019 roma «O wMepax MO KapAUHAJIBHOMY TOBBIIICHUIO POJA U
aBTOpPUTETA Y30EKCKOTO fA3bIKa B Kadye€CTBE T'OCYJApPCTBEHHOTO S3bIKa», YKa3
[Ipesunenta PecriyOnuku Y36exuctan Ne YII-6084 ot 20 oktsa6ps 2020 roga «O
Mepax IO JalIbHEHIEMYy Pa3BUTHIO Y30€KCKOTO f3bIKa M COBEPIIECHCTBOBAHUIO
SI3LIKOBOM TIONUTUKA B CTpaHe», Yka3 llpesmaenta PecnyOnukm Y30ekucraH
NeVII-6097 ot 29 oktsa6pst 2020 roga «O6 yrBepkaenun KoHneniuu pa3BUTHS
Hayku 10 2030 roga», [loctanoBnenue Ilpe3unenra Pecniyonnku Y30ekucran No
IMT1-2909 ot 20 ampens 2017 roma «O Mepax MO JajdbHEUIIEMY Pa3BUTHUIO
CUCTEMBI BbICHIEro oOpa3zoBaHus», IloctanoBnenue Ilpesunenra PecryOnuku
V30ekuctan Ne I1I1-3160 ot 28 urons 2017 roga «O noaHATHH Ha HOBBIA YPOBEHB
NOBBIIICHUS S()PEKTUBHOCTU JTyXOBHO-TIPOCBETUTEIHCKOW pPabOThl M Pa3BUTHS
chepbl», a TakkKe B JPYrUX HOPMATHUBHO-TIPABOBBIX JOKYMEeHTax PecryOnuku
Y30ekucTaH, Kacaroluxcsi JaHHOU c(ephl 1eITeTbHOCTH.

CooTBeTcTBHE JIUCCEPTAIMOHHOIO  MCCJIEIOBAHUS TPUOPHUTETHBLIM
HANPABJICHUSIM PAa3BUTHSA HAYKM M TEXHOJIOTHiIl pecnyOaumku. J[uccepranus
BBIIIOJTHEHA B COOTBETCTBUU C MPUOPUTETHHIM HANPABICHUEM Pa3BUTHUSI HAYKU U
TexHojorui pecrnyonuku «CoruanbHoe, TPaBOBOE, SKOHOMHUECKOE, KyIbTypPHOE,
JyXOBHO-00pa30oBaTeIbHOE  pa3BUTHE  MHGPOPMAIIMOHHOTO  OOIIecTBa U
JEMOKPATHYECKOTO FOCY/IapCTBa, Pa3BUTHE MHHOBAIIMOHHOW SKOHOMUKM.

CreneHb HM3y4YeHHOCTH MNpPOOJeMbl. MEXKyIbTypHasi KOMMYHUKAIUS U
B3aMMOOTHONIICHUS SI3bIKA M KYJbTYpbl aKTUBHO HE HW3Y4YEHbl B 3allaJHOM
si3bIk03HaHUU. PaboThl Takux y4eHsix, kak P. b. Annep, I'. Pogman, A. o IIpe, T.
K. I'am6m1, M. I'amb6m, B. b. I'yaukynct u I1. Xoamc, moka3plBalOT COBPEMEHHbBIE
BO3MOXHOCTH (DOpMHUpOBaHMSI 00pa30BATEIbHBIX OpPraHU3alluii B  YCIOBHUAX
riodanu3anuy, YTO TO3BOJISIET  pa3paboTarb MPUOPUTETHOCTH  BEICHUS
MEXKKYJIbTYPHOTO OOIIEHHUS, a TaKXe OMNPENEIUTh MEXaHW3M HOpMau3aluu U
yCTpaHEHHs! KOH(PIMKTOB MEXKLY ITPEACTABUTENSAMH Pa3HBIX KyIbTYpY.

B pycckoM SI3bIKO3HAHUM IIMPOKO HMCCIEAYIOTCS B3aMMOJCHCTBUE SI3bIKA U
KyJbTYpBI, TPOOJEMbl B3aMMOOOYCIOBJICHHOCTH, M B HHUX 0CO0O€ BHHMAaHHE
YACISIETC  MEXKYJIbTYPHOW  KOMMYHHUKAIMHU, COXPAHEHUIO  KYJIbTYPHBIX
OCOOCHHOCTEM B CHUCTEME€ MEXKKYJIbTYPHOW KOMMYHHUKAIMU B  JIOXY
riobamm3anuu. B CBs3W ¢ 3TUM OTMETUM pabOThl TaKUX HCCIIEIOBATENCH, Kak
M.C. Karan, O.I'. Kapnosuu, B.M. Mexyes, JI.LA. Opnarckasa, O.B. ®nepos,
C.Alllaunes u gapyrux > . CormacHo wHayunol cratbe JILA. Ka3bIMOBOH,

!Adler, R.B., Rodman, G. & du Pré, A. Understanding human communication (12h ed.). — New York, NY: Oxford
University Press, 2013. — 377 p. Gamble, T.K. & Gamble, M. Communication works (11th ed.). — New York, NY:
McGraw-Hill, 2021. — 410 p. Gudykunst, W.B. (ed.). Language and ethnic identity. — Clevedon, UK: Multilingual
Matters, 1988. — 348 p. Holmes, P. Intercultural dialogue: challenges to theory, practice and research // Language
and Intercultural Communication. — 2014. — VVol. 14. — Issue 1. — P. 1-6.

2 Karan M.C. Mup o6uenus: ITpo6iaema MexcyObekTHbIX oTHOmEeHuH. — M.:ITomurusaat, 1988. — 319 ¢; Kaprnosuu
O.I". Tlonutuka u obmiectBo. OOmIECTBO ¢ orpaHuueHHON oTBeTcTBeHHOCThIO "HB-Menua". 2017. - C. 57-66;
MexyeB B.M. /lnanor kak crocod MEXKyJIbTypHOTO OOLIeHHs B cOBpeMeHHOM mupe // Bompocs! ¢unocopun. —
2011. — Ne 9. — c. 65-73; Opnarckas JI.A. MeXKy/IbTYpHBIH HaJIOr: IPOOJIEMbl U MEPCIIEKTUBLI UCCIICI0BAHUS. —
Becrunk Cankr-IlerepOyprckoro ynumsepcurera. Cep. 6, @uinocodus, KyJIbTypOJOTHs, MOJIHMTOJIOTHS, IPaBo,
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JIMHTBOKYJIBTYPOJIOTHS BO3HHKJIA B PE3YyJbTaTe «THOpUIM3ALMIY Psiia CMEKHBIX
HayK M OTJEJIOB A3BIKO3HAHUS, TAKUX KAK KYJIbTYpPOJIOTHUS, JMHIBOCTPAHOBECHUE,
STHOJIMHTBUCTHKA, COLHOIMHIBUCTUKA U UMEET C HUMH TECHYIO CBA3b..

B y30exkckoM A3BIKO3HAHHMM, XOTS Hay4yHble pabOThl, MOCBSIICHHBIC
U3YYEHUIO Y30€KCKOTro Si3bIKa U KYJbTYpbI, HE MPOBOJMIMCH, BBICKA3BIBAIOTCS
MHEHHSI O SI3bIKE M KYJIbTYpE, MOCBSLIEHHBIE JIMHTBOKYJIBTYPOJIOIMH. MOKHO
HAalTU B MCCIENOBAaHUAX. B 3TOM OTHOIIEHUH OOJBIIONW BKJIAJ BHECIU TaKHUe
yuénble, kak H. Maxmynos, M. Mupromxues, A.D. Mawmatos, IlI. Cadapos, M.
FOngames, M. Caugnos, Y. Kosues, JI. Tema6oesa, 11I. YcmonoBa?. B wactHocTH,
A. AOnupas3akoB omnucan y30€KCKHME HaI[MOHAJIBHO-IYyXOBHBIE IIEHHOCTH, HX
MECTO B MOHMMAHWM HAIMOHAIBHOM wmaeHTHUHOCTH ° , B. AGmypaxumos
IpOaHAIU3UPOBAT OCOOEHHOCTU XYJI0’)KECTBEHHOM KyJbTypbl Y30€KucTaHa W
coLMansEHOro pocra B ee passuruu?, I. T. [apumoBa B CBOMX MCCIIEIOBaHUSIX
OpeICTaBWIa  TEHACHUMIO  Pa3BUTHS,  BKIIOYANOIIYID  MHOIOYPOBHEBYIO,
MHOTO(DYHKIIMOHAJIBHYIO, «CHUHTETHUYECKYIO» JIOTUKY pPa3BUTHS, MPEICTaBIsA
co0OM JTOCTAaTOYHO CIJIOXHBIM, HEOJHOPOJHBIM MPOLECC pa3BUTUS THUIUYHOU
y30€eKCKoii muTeparypsl Hauana XXI Beka®.

CBsi3pb  JAHCCEPTALNMOHHOIO  MCCICAOBAHUS € IUIAHOM  HAYYHO-
HCCJIEI0BATEIBCKUX pPadoT BBICIIEI0 Y4eOHOro 3aBeJAeHHMs, B KOTOPOM
BbINIOJIHEHA auccepranus. /[uccepTaius BBIIIOJIHEHA B COOTBETCTBUU C IJIAHOM
V36ekcko-OUHIHICKOTO IeJaroru4eckoro uHcTUTyTa  «COBpEMEHHAs
JUHTBUCTUKA U KOMMYHUKATUBHBIE ACHEKTHI SI3bIKO3HAHUSD.

Heanb uccienoBanuss — BBIIBUTH CBOeoOpasue s3blKa KyJIbTypbl B (opme
ATHOKYJBTYPHOIO MBIIUIEHUS Y30€KCKOTO Hapoja C Yy4yeToM OOHOBIJICHHUS
y30€KCKOTO SI3bIKa B COBPEMEHHBIX peauiaX ¢ TEHACHLMIX, pPa3BUTHS
HAallMOHAJIBHOU XY 0KECTBEHHOU JINTEPATYPHI.

3axayu uccJie10BaHUA:

U3YYHTH S3bIK KaK HAIIMOHAJIBHYIO (DOPMY BBIPKEHHUS KYJIBTYPHI U KYJIBTYpPY
KaK 4acTb CEMHOC(EpHI;

MexayHapoaHbie otHomeHus. — 2014, — Ne 1. — C. 48-60.

KasbimoBa JILA. S3bIk M KyIbTypa: K BOIPOCY O cHelU(pUKe JUHTBOKYJILTYPOJIOrUH. DUIIOJIOTHS U JIMHTBUCTHKA.
2018; 3 (9): 19-22.

2 Maxmyznos H. THIHHHT MykaMMaIn TaaKUKK Hyapuay n3ia...// Y30ek i Ba agabuéru. —Tomkent, 2012, —Ne
5. -b. 10.; MaxmyznoB H. Tun. —TomkeHT: E3quI/I, 1998. —b.3.; Safarov Sh. Pragmalingvistika. — Toshkent, 2008. —
318 b.; Yo‘ldoshev M. Badiiy matn lingvopoetikasi. — Toshkent, 2008.; Mirtojiyev M., Mahmudov N. Til va
madaniyat. — Toshkent: Yozuvchi, 1991. Mamatov A.E. Lingvomadaniyatshunoslik. Lingvokulturema va
logoepistema. Xorijiy filologiya. — Samargand: SamDCHTI, 2015. — Ne 1. — B. 100-102.; Mamatov A.E. Zamonaviy
lingvistika. Toshkent: Noshir, 2019. —168 b.; Saidova M., Qo‘ziyev U. Lingvokulturologiya. — Namangan, 2017. —
51 b., Teshabayeva D.M. Ommaviy axborot vositalari tilining nutq madaniyati aspektida tadqiqi (O‘zbekiston
Respublikasi OAV misolida). Filol. fan. d-ri. ...diss. — Toshkent, 2012.; Usmanova Sh. Lingvokulturologiya. —
Toshkent, 2019. — 245 b.

3 AbGnaupazzakoB A.A. HarmoHanbHbIe TyXOBHBIE IIEHHOCTH M MX MECTO B CAMOCO3HAHUU Hanuu: ABTOped. Juc. ...
kauz. ¢punoc. Hayk. — Tamkent, 1995. — C. 24.

4 A6aypaxumoB b. CoumoauHaMuka XyJOKECTBEHHOH KylbTyphl Y30ekucraHa: ABToped. Auc. ...JOKT.
ucKyccTBoBel. Hayk. — Tamkent, 2000. — C. 44

®Tapunosa I'.T. KoHuenryanbHble TEHAEHIIMU Pa3sBUTUs Y30E€KCKOM uTepaTypbl Konna XX — nauana XXI BB. //
Ziyouz.uz. — 27.09.2021. — URL: https://www.ziyouz.uz/ru/literaturovedenie/49-literaturnaya-kritika/977--i- (mara
oOparenusi: 29.08.2022).
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CpPaBHEHUE TOHATHUH «S3BIK» M «KYJIbTYypa» HJid ONUCAHUSA KYJIbTYpbl Kak
CUCTEMBI OOIICHUS, U OOIICHUS KaK ()OPMBI CYIIECTBOBAHUS KYJIbTYPHI;

MOKa3aThb OCOOCHHOCTU KYJbTYPHOIO CXOJICTBA B CHUCTEME MEKKYJIbTYpHOH
KOMMYHHKAIIIH B 310Xy TI00aIn3aIlii;

NOJIBEpPrHYTh ~ aHajJu3y CcBoeoOpa3ue Mokazareled  ATHOKYJIbTYPHOTO
MBIIUICHHS Y30€KCKOT0 Hapoja Ha MPUMEpE XyI0KECTBEHHOH JIUTEPATypHhI.

O0beKTOM HCCJIe0BAHMS CTaJ0 3THOKYJIBTYPHOE MBIIUIEHHUE Y30€KCKOTO
Hapoja (Ha mpumepe pacckasa ['adypa ['ymama «Illym 6omay» (O30pHUK)).

IIpeamMeTroM HcCCIeI0OBAHMSA SIBIISIIOTCA OCOOCHHOCTH SI3bIKAa KYJIBTYPbl Kak
(GopMbI BBIpa)KEHUSI ATHOKYJITYPHOIO MBIIUICHUS yY30€KCKOTO Hapoja ¢ y4eToM
OOHOBJICHHSI Y30€KCKOTO sI3bIKa W Pa3BUTHUSl HAIMOHAIBHOW XYJ/I0’KECTBEHHOM
JUTEPATypPhl B COBPEMEHHBIX PeAIUsAX U TEHACHIIMIX.

MeToabl ucciaenoBanusi. B nccienoBaHuy HMCIOJIb30BaJIMCh OMUCATEIbHBIN,
THOrpaUuecKui, CPaBHUTEIbHO-UCTOPUUECKHUI, TpaHCc()OPMaLIMOHHBIMH,
JIMHTBONIPAarMaTU4e€CKUM, CEMUOTUYECKUA METOBI.

Hayunasi HOBU3HA McC/I€I0BAHUS 3aKITI0YAETCS B CICTYIOIIEM:

Ha OCHOBE €IMHUI] OOBIYAEB U OOPSAIOB J0Ka3aHO, YTO KYyJbTypa SIBISETCS
qacThl0  cemMuoc(eprl, SA3BIK, HCKYCCTBO, aKCHOJIOTMYECKHWE  EIUHUIIBL:
PEJIUTHO3HBIE  IIEHHOCTH, 3TUKO-3CTETUYECKUE  I[IEHHOCTH, IOJIUTUYECKHUE
[IEHHOCTH, T.€. y30€KCKas KyJIbTypa HOIICHHS OJEXKIbl, yBa)KCHHE peOeHKa K
POIUTENAM, YBaXXEHHME SJKEHUIMHBI K MYXYHMHE, PHUTyalbl, XapaKTE€pHbIEC IS
y30ekckoii Haruu: alla-xkonwioensHast, kelin  salom -mpuBeTcTBHE HeBecTHl,
CE30HHBIE OOpsAAbI, MPa3JHUK ypoxKas, ecThuBaidb AbIHUA, OOPSIbI BHI30BA AOXKI,
TpaguIn OaxIIy.

KOMMYHHKAaTUBHOE  €OUHCTBO  MOHATHH  «SIBBIK» U «KYJIBTypay,
HOPMaTHUBHOCTb, UCTOPUYHOCTb, pazMuue OOIIEro M YacTHOTO B YCIIOBUSIX €ro
CYIIECTBOBAHMs HA OCHOBE aHTUHOMHH «IUHAMHUKA-CTATHKA», U XapaKTEpHbIE AJIs
OTIpeICNIEHHONW KYJBTYphl CJIOBA, OOBIYaM OTPAXXEHbI B SI3bIKE, TAKXKE PACKPBITO,
YTO SI3BIK MPEACTABISIET COOOHM SIBICHWE, W3MEHSIOIIEeCs] MO0 OTHOIICHUIO K
KyJIbType, 3TO CpPEACTBO 3HAKOMCTBA C JAPYTUMHU KyJIbTypamMH M HapoAaMu, U
BBISIBJICHBI ACTIEKThI BIMSIHUS SI3bIKa Ha MBILUICHUE, MUPOBO33PEHUE U MOBEICHUE
JIIOJICH;

B 3THOKYJBTYPHOM acIleKTe€ J0Ka3aHO, 4YTO KOMMYHHKaTHUBHasi MpUpoja
KyJIbTYpbI TIPOSIBIISICTCS B Mepeaade WHGOpMAIuyd U3 OJHOTO TIEpHoAa B IPYTOH,
(opMUPOBaHWN MEHTAJIUTETa, HOPMBI, CMbICIa, NpPHU3HAKa, CHMBOJA, TaKXKe
ompeneneHuH OOImeHUsT KaKk (GOpMBbl KyJbTypHOTO CYIIECTBOBAaHHUS Yepe3 TaKue
WHCTPYMEHTHI, KaK KOMMYHHKaTUBHAs LEJb, IPOCTPAHCTBO-BpEMs,
KOMMYHHMKAaTHBHasl CUTyallus, pemnepTyap, HalMOHAJIbHAs HACHTUYHOCTh B
npoiiecce TJI00aTu3alum;

B TekcTe noBectu «l1lym-6011ay» cOMOKyIbTYpHBIA 00pa3 y30eKCKOro Hapoja
NpEICTaBlIeH TaKUMHU MpeIoxkeHus MU, Kak “Bo‘yginangdan girgitton bo‘lay”,
“Xudoyi qo‘noq”, ommcammsimu “Savatdan non uzilmasa, ariqdan suv”, “kar
gilingan bedanaday”, “tushovi yechilgan toychoqlarday, paznuunbiMu
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MapeMUOJIOTUUECKUMHU ciioBocoueTanusiMu “ko‘zim uchib turgandi”, “Maslahatli
to‘n tor kelmas”, “O‘zingni ehtiyot tut, qo‘shningni o‘g‘ri tutma”, u KyJabTypHBIMU
nekcemamu “‘dasturxon”, “kavush”, “kafan”, “kigiz”.

IIpakTnyeckue pe3yabTaThl HCCAEAOBAHUS 3aKITIOYAIOTCS B CICAYIOLIEM:

MaTepHalibl IUCCEePTAIMU MMEIOT 3HAY€HUe, MOCKOJIbKY OHM WHTEPECHBI U
TMIOJIC3HBI JIJIS1 POIOJDKEHUS M3YyUEHUS TI0 TEME HCCIICA0OBAHNUS;

pe3ynbTaThl UCCIAEAOBaHUS OYyT UCIOIB30BAHbI B YUEOHBIX U MPAKTHUECKUX
HelsiX, a TaKkKe MX MOXKHO OyJeT HCIOJIb30BaTh IPH COCTaBICHHH Y4eOHO-
METOJIMYECKUX TOCOOMi B 0OJACTH S3BIKO3HAHUA, JIMHTBOKYJIBTYPOJIOTHUH,
JTUTEPATYPOBEACHHUS;

B MPAKTHYECKUX IIEJISAX PE3yJbTaThl U BBIBOMABI, MOJYYCHHBIC B PE3yIbTaTe
aHan3a, KOMIUIEKCHOTO COBEPIICHCTBOBAHUS 3TAJIOHOB, IMOMOTAIOT OMPEIEITUTh
CTHJIb M CTPATETHIO Y30CKCKHX XYI0KECTBCHHBIX MPOU3BEACHUH, OTHOCSAIITUXCS K
Pa3HBIM NIEPHOJIaM, TTOKA3aTeNId THOKYJIBTYPHOT'O MBIIIUIEHHS Y30€KCKOTO HApO/a;

pe3yabTarel  OyayT 3(QGdEeKTUBHBIMM B  JalibHEWIIedl  pabore 1Mo
(GOopMUPOBAHMIO W TIOBBIIICHUIO TMPECTIKHOTO HMHKA Y30eKucraHa W
y30€KCKOro HapoJia B MHUPE.

JlocTOBepHOCTh Pe3yJbTATOB MCCJI€I0BAHUSI OCHOBaHA HAa TOM, YTO
aHalu3, MOJXOJ U METOJbI, UCIOJIb30BaHHBIE B HCCIEJOBAaHUHU, COOTBETCTBYIOT
COBPEMEHHOW TEOPUH S3BIKO3ZHAHMS, a TaKKe METOJOJOTHYECKH OOOCHOBAHBI,
MaTepHalibl KCCIIEOBAHUS TOJYYeHbl U3 JOCTOBEPHBIX HCTOYHHUKOB, TaKXKe
3aKJIFOYaeTCsl B TOM, YTO YETKO COpMYyIHMpOBaHa MPOoOIeMa, BHIBOABI JIOTHUECKU
MOCIIE0BATEIIBHBI, @ PE3YJIbTAThI UCCIIEIOBAHUS PUMEHEHBI Ha TIPAKTHKE.

Hayuynas u npakTuyeckasi 3HAUMMOCTD Pe3yJbTATOB UCCJIET0OBAHUA.

Hayuynass 3HauMMOCTh  pe3yabTaTOB  HCCJECNOBAaHUS  3aKIIOYaeTCsl B
JIEMOHCTPALIUA B3aMMOCBSI3M M B3aUMOOOYCIIOBJIEHHOCTH $I3bIKA W KYJBTYPHI,
pacIIMpeHrH HAy4YHbIX 3HAaHUH 00 OOYCIOBIEHHOM WMH ATHOKYJIBTYPHOM
MBIIIJICHUU Hapo/a, COBEPIIICHCTBOBAHUHU u YCOBEPILIEHCTBOBAHUH
0JIaronpuUATHOTO UMUK Y30€KUCTaHa U €ro HapoJa B MUPE, a TaKKe MO3BOJISIET
OOBEKTHBHO TMPOAHATU3UPOBATH JAUCKYPCUBHO-TIPAarMaTUYECKUE OCOOCHHOCTHU
MaTepralioB y30€KCKOM KJIACCHYECKOM JIUTEpaTyphbl M COBPEMEHHOH Yy30eKCKOM
XYI0’KECTBEHHOU JTUTEPATYPHI.

[IpakTuueckass 3HAYUMOCTH PE3YyJIbTATOB HCCIICIOBAHUS, TOTYYECHHBIX
B3TJISIIOB OOBSICHSETCSI BO3MOYKHOCTBIO HCITOJIB30BAHUS UX B 00JIACTH (PHIIOJIOTHH
B TIpOIleCcCE€ TPOBENCHUS 3aHATHH, CEMHUHAPOB M TPEHUHTOB B paMKax TaKUX
PEeIMETOB, KaK «Y30eKCKHW S3BIK M peuyeBas KyJnbTypa», «JIMHTBHCTHKAY,
«JIMHTBOKYBTYpOTIOTHSY, «JIMCKypCUBHAS TUHTBUCTHKA», « COIIMOIUHTBUCTUKAY,
«CormmonparmMaTuka», a TakXKe IJis CO3MaHHUsl HOBBIX Y4Y€OHO-METOIMYECKHX
COOpPHHMKOB, CJIOBapeil, CJIOXKHOCTbIO W OOBEMOM HAYYHBIX HCCIEAOBAHUH,
MPaKTUYECKUX TOCOOUH, yueOHUKOB, MOHOTpaduil pa3ITUIHOTO YPOBHSI.

BHeapenune  pesyabraroB  ucciaenoBaHus. Ha  ocHoBe  HaydHO-
TEOPETHUUECKUX PE3YJbTAaTOB, MOJYUYEHHBIX IPU ONPEIEICHUU OCOOEHHOCTEN
A3bIKA KYJIbTYPhI KaK (DOPMBI BHIPAKEHUS] ITHOKYJIBTYPHOT'O MBIIILJICHHUS ;
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BBIBOJIBI O TOM, YTO Ha OCHOBE EAMHUI] OObYAaeB U OOpSAIOB KyJIbTypa
ABIIIETCS YacTblO ceMHUOC(Epbl, SI3bIK, UCKYCCTBO, AKCHOJOTUYECKHE EIUHUIIBL:
PEIUTUO3HbIE  HEHHOCTH, O3THUKO-3CTETUYECKUE  IIEHHOCTH, IOJUTUYECKUE
[IEHHOCTH, T.€. y30€KCKas KyJIbTypa HOIIEHHUS OICKIbl, YBaXEHHE peOeHKa K
POIUTENSIM, YBaXXEHUE S>KCHIIMHBI K MYXYUHE, PHUTyajbl, XapaKTepHbIC s
y30ekckoit Haruu: alla-xompioenbrast, kelin salom - mpuBeTcCTBHE HEBECTHI,
CE30HHBIE OOpsAbI, MPa3THUK YpoKasi, PecTUBaIb JAbIHUA, OOPSIbI BHI30BA OIS,
TpaAuLMK Oaxmu, TakKe O TOM, YTO KOMMYHUKATHBHOE €JIMHCTBO MOHATHN
«I3BIK» U «KYJIbTYpa», HOPMATHBHOCTb, HCTOPUYHOCTb, pa3jIinyue OOLIEr0 M
YacTHOTO B YCIJIOBUSAX €r0 CYHIECTBOBAaHHS HAa OCHOBE AHTMHOMHH <JIMHAMHKA-
CTaTHKa», M XapaKTepHbIC MJi1 ONPEACNECHHOW KyNbTypbl CIIOBa,  OOBIUAU
OTPaXXEHbI B SI3bIKE, UYTO SA3bIK MPEACTABIISET COOOM SBJIEHUE, U3MEHSIOLIEECS 10
OTHOLIEHUIO K KYJIbTYpE, 3TO CPEACTBO 3HAKOMCTBA C JAPYTHUMH KYJIbTypaMU M
HAapOJaMH, W AaCMHEKThl BIMSHUSA S3bIKa HA MBIIUJIEHUE, MHPOBO33PECHUE U
MOBEJIEHUE JIIOACH ObUIM HMCHOJB30BaHbI B (pyHIaMeHTaabHOM npoekte Ne P3-
2019081773 no teme «Co3qaHUE UHTEPAKTUBHBIX Y4€OHO-METOAMYECKUX TOCOOUI
no npeamery «Jlerckue TaHUBD 1O BompocaMm «My3bIKaJbHO-XYJ0KECTBEHHOE
obpazoBanue» (2021-2023 rr.) (cnpaBka Ne 1/04-100 I'ocynapcTBeHHOM akageMuu
xopeorpaduu MuHucrepcTBa KylabTyphl PeciyOnuku Y30ekuctan ot 3 utons 2024
roga). B pesynbraTe TeopeTMyeckas dYacTh MpPOEKTa o0oraTuiach HOBBIMU
HAyYHBIMU JaHHBIMU;

BBIBOJ/IBI O TOM, YTO B 3THOKYJIBTYPHOM acleKTe KOMMYHUKAaTHBHAs MPUPOJa
KyJbTYpbl IPOSIBIISIETCS B Mepenaye MHGOpManuu U3 OJHOTO Mepuoja B JPYrow,
dbopMHpOBAaHWM MEHTAJIUTETa, HOPMBI, CMBICIA, NPHU3HAKA, CHUMBOJA, TaKXKe
onpeaeneHu OOIIEeHUs Kak (OpMbl KyJIbTYpPHOIO CYLIECTBOBAHUS 4Yepe3 TaKHe
UHCTPYMEHTHI, KaK KOMMYHUKAaTUBHAs LEb, MPOCTPAHCTBO-BpPEMSI,
KOMMYHUKAaTUBHAsl CHUTyallUsi, pernepTyap, HaIMOHAJIbHAs WJIEHTUYHOCTh B
npouecce riodaan3anui ObLUTH UCIOJIB30BaHbl IPU UCCIIEAOBAHUN MPAKTUYECKOTO
rpantoBoro mpoekta PZ-2020042022 - «Co3manue JIUMHTBOIWIAKTHYECKOU
AIIEKTPOHHOM MIATHOPMBI TIOPKCKUX S3BIKOBY, BHIMOTHEHHOTO B 2021-2023 rogax
B pamKax ['ocynapCTBEHHOM Hay4YHO-TEXHUYECKOM MHpPOrpaMmbl B TalIKEHTCKOM
rocyJapCTBEHHOM YHHUBEPCUTETE Y30EKCKOTO SI3bIKa M JIUTEPAaTypbl HMEHU
Amumepa Haoum (cmpaBka Ne 04/1- 2462 TamkeHTCKOTO TOCYAapCTBEHHOTO
YHUBEpPCUTETa Y30€KCKOro s3blka W JuTepaTypbl uMeHu Aunumepa Hasou
MunuctepcTBa BbIcIero oOpa3oBaHHUs, HAaykd W UWHHOBaumii PecrnyOnmuku
V30ekuctan or 14 centsa6ps 2024 roga). B pe3ynbrare 3TO MOCTYXKUIIO
oboraiieHno HOBOW WHGpOpMaIMe MOHOTpaduu U CTaTel, OMyOJMKOBAaHHBIX B
paMKax MPOEeKTa,

BBIBOJIBI O TOM, YTO B TeKcTe nmoBectu «lllym-0071a» cOUMOKyNIbTYpHBIN 00pa3
y30€KCKOro HapoJia MpeACTaBieH TaKUMU MpeUIoKeHUsIMH, Kak “‘Bo‘yginangdan
girgitton bo‘lay”, “Xudoy1 qo‘noq”, onucanusimu ‘““Savatdan non uzilmasa, ariqgdan
suv”, “kar qilingan bedanaday”, “tushovi yechilgan toychoqlarday, paznuunbimu
apeMUOJIOTUUECKUMHU clioBocodeTaHusmMu “ko‘zim uchib turgandi”, “Maslahatli
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to‘n tor kelmas”, “O‘zingni ehtiyot tut, qo‘shningni o‘g‘ri tutma”, u KyJIbTYpHBIMHU
nexkcemamu “‘dasturxon”, “kavush”, “kafan”, “kigiz” OblTM HCHOJB30BaHBI B
nestenbHOCTH Kpyxkka “Sadogat” mpu CamapkaHACKOM 00JaCTHOM OT/AEJICHUU
Coro3a mucareneit Y30ekucTaHa, JTUTEpaTypHBIX Bedepax M HA BCTpeyax ¢
TBOpUeckoil Mononexbto (crpaBka Ne 07-03/638 Coro3a nucareneilt Y30ekucrana
ot 3 utons 2024 rona). B pe3ynpTaTe 3TO COCOOCTBOBAIO PACIIMPEHUIO 3HAHUN
YYaCTHUKOB KpYy>KKa 00 OCOOCHHOCTSIX OObIYaeB, s3bIKa, ObITA W KYJbTYpPbI
y30€KCKOT0 HapoJa TOTO BPEMEHH, PACKPBITHIX ITUCATEIEM B IPOU3BEICHHH.

AnpoGanus pe3yabTaTOB HcCJIed0BaHUsl. Pe3ynbTaTel M BBIBOJBI
UCCJICIOBAHUS TPEACTABICHBl M OOCYXJEHbl Ha 2 MEXKIYyHApOAHBIX U 3
pecyOIMKaHCKUX HAyYHO-TIPAKTUYECKUX KOH(DEPEHITHSIX.

IIyOsmkanust pe3yabraToB ucciaegoBanusi. [lo Teme guccepranmu
onmyonrkoBaHo 11 HaydHbIX paOoOT, U3 HUX 5 cTareil OMmyOJIMKOBaHbI B HAyYHBIX
U3JaHusaX, pekoMeHnoBaHHbIX BAK PecnyOnuku VY36ekucran uist myOnuKanuu
OCHOBHBIX PE3YyJIbTATOB JHUCCEpPTAalMi, B TOM 4YUCIE 2 CTaTbU OMyOJMKOBAaHBI B
MEXIYHAPOAHBIX U 3 CTAThU OIYOJIMKOBAHbI B PECITYOIMKAHCKUX KypHaax.

O0beM m cTpykTypa auccepramuu. Jluccepranus COCTOMT U3 BBEICHUS,
TpeX TIJIaB, 3aKJIIOUYEHHS] U CIUCKA MCIOJIb30BAaHHOW juTeparypbl. O0mmii o0beM
JIrccepTanuu coctapisgeT 137 crpanuil.

OCHOBHOE COAEPXAHUE JUCCEPTALIMUN.

Bo  BerynuTeqbHOH — yacTHU  OOOCHOBBIBA€TCS ~ aKTyalbHOCTh U
BOCTPEOOBAaHHOCTh TEMbI AMCCEPTALUH, OIMHMCHIBAETCS YPOBEHb H3YyYEHHOCTH
MpoOJeMbl, TOKa3bIBAETCSI  COBMECTUMOCTh  pabOThl C  MPUOPUTETHBIMU
HATPaBJICHUSIMHU PA3BUTHS HAYKU U TEXHOJIOTHUH PECITYOIMKHU, OTIPEICTICHBI eI U
3a/layu MCCIIEIOBAaHUs, a TaKKe OOBEKT U MpeaAMeT. BhIsiBlIeHbl HayYHasi HOBH3HA,
NPAKTUYECKUN PE3YNIbTAT, JOCTOBEPHOCTh PE3YJIbTATOB, HAy4YHAs U NPAKTHYECKas
3HAYUMOCTh HuccaeAoBaHus. llpuBeneHbl CBEIEHHS O BHEAPEHUU PE3YJIHTATOB
UCCIIEIOBaHMSI Ha IPAKTHUKE, MyOJIUKALUU, 00BEME U CTPYKTYpE AUCCEPTALIH.

IlepBas rnaBa aucceprauuu HasbiBaeTcsi «TeopeTHKO-MeTOH0/I0THYECKHE
OCHOBBI HMCCJICAOBAHUS CHMBOJHMYECKOM NPUPOAbI KYJAbTYPbD», a INEPBBIN
naparpap — «fI36IK KAaK HAYUOHANbHASL (OpMA  BbIPANCEHUST  K)IbMYPbLY
[IpoOnema KOHILENTyalW3allMd HAMOHAJIBHOM KAPTUHBI MHUpa C MOMOIIBIO
WHOSI3BIYHBIX KYJIBTYp MPHUBJIEKACT BHUMAHUE MHOTHX S3BIKOBEIOB, (PUIIOJIOTOB,
dbunocopoB W AHTPOMOJIOTOB.  YCTAHOBJICHUE  TIOHATUS  SI3BIKOBOTO
BOCTIPOM3BEJCHUSI MHpa B JIUTEPATYPHOM SI3bIKE OOBSCHIETCS HEOOXOAUMOCTHIO
NOHUMAaHUSl COCTOSIHUSI MOJIMBAPUAHTHOCTH, CJIOXHUBILIErocs: B 3Toi chepe. [lpu
ATOM MOHATHE 00pa3za MHpa MOXKHO OMPENEIUTh ABYMs BapHaHTaMU — OIMCHIBAs
BHYTpEHHEE OOIECTBO M HCHOJB3ys BHEIIHUX HaOmroaareneil. AKTyalbHOCTb
UCCJIeIOBAHMUS, MIPEACTABICHHOIO B pab0TaXx MHOTMX SI3bIKOBENIOB, O0YCIIOBJIEHA
OTCYTCTBHUEM  HAyYHOTO  ONMCAHUS  A3BIKOBBIX  €JIMHHUL,  OTPAKAIOIIMX
HallMOHAJIbHbIE OCOOEHHOCTH HApoJI0B. B3anMMOCBS3b A3bIKa M KYJIBTYpPbl MOXKHO
paccMaTpuBaTh C ABYX MIPOTHUBOIIOIOKHBIX TOUEK 3peHusi. C OAHOW CTOPOHBI, S3bIK
TECHO CBfA3aH C KyJbTYpOHl M paccMaTpuBaeTCsi KaK HEOTIEIUMOE SIBJIEHUE, C
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JIPYrol CTOPOHBI, S3BIK MOXHO pacCcMaTpuBaThb KaK CpEACTBO OOUIEHUS,
HCIOJIb3YEMOE JTI0OBIM 00BEKTOM U TOUKON MUpA.

A.M.Xaiigerrep  Ha3bIBall  SA3bIK  «JIOMOM  ObITHs». B ganHO#
JMCCEPTAIMOHHON paboTe S3BIK pacCMaTPUBACTCS KaK CIOCO0 MPOHUKHOBEHHS B
MEHTAJIUTET HapOJa, B KAYECTBE HOCUTEISI U KaK CBOCOOPA3HOCTH MUPOBO33PEHHUSI.
OTronocku JajeKuX BEKOB, MPOXOMISIINE CKBO3b BpPEMs, COXPAHHWINCH B
COBPEMEHHBIX MMOCJIOBHIIaX, MOTOBOpPKaxX, PpazeosioruzmMax, Mmeradopax, CHMBOIAX
KynbTypbl U T.1. [lo muenuto B.A. Jlapuna, ¢pa3eonoru3Mel Bcerna KOCBEHHO
OTPaXKar0T MUPOBO33PEHHUE JIOJEH, OOIIECTBEHHBIA CTPOM, HIEOJIOTHIO CBOETO
BPEMEHH, TO KE CaMO€ MOXHO CKa3aTh U 0 MeTadopax M pa3InyHbIX CUMBOJIAX.

S3p1koBOM nmaHAmIadgT MUpa HopMHUpPYET ceUPUISCKUAN I YeIOBEKa THIT
OTHOIIEHUS (K MPUPOJIe, KUBOTHBIM, K CAMOMY ceOe Kak MUPCKOMY siBJIeHHI0). OH
OOBSCHSIET MOpAJbHBIE HOPMBI CYIIECTBOBAHMS 4YEIOBEKAa WM OMNPEICISIET €ro
OoTHOIIeHUE K Mupy. Kaknapili ecTeCTBEHHBINH S3BIK OTPa)KaeT OIpe/IesiCHHBIC
CpeIcTBa BOCIPHUATHS M OpraHM3anuu (KOHIETITyaln3alii) Mupa. Beipakaemblie
MMH 3HA4YCHUSI OOBEIUHSIOTCA B €AMHYIO0 CUCTEMY MPECTABICHUH, 00s3aTEIbHYIO
JUTSL KQXKJI0TO SI3BIKOBOTO HOCHUTEJIS, TIOJIOOHYIO KOJIJIEKTUBHOU (prstocodum.

Kpome Toro, B COBpeMEHHOM HEOTyMOOJBATHAHCTBE HAIJIA PAa3BUTHE WSS
B. ¢on I'ymbonpaTa IO HA3BaHUEM «SI3BIKOBOE MUPOBO33peHue». Ha camom perne
KOKIBIA HApOA JETUT W Ha3blBa€T pa3sHOOOpazne KapTUH MHpa MO-CBOEMY.
YHUKQJIBHOCTh  «KOHCTPYKTHUBHON» KapTUHBI MHpa OMNpENesieTcs uepes
WHIWBUIyaJIbHBIC, TPYNIIOBBIC M HAI[MOHAJIBHBIE (ITHHYECKHE) BepOabHBIE U
HeBEpOAJIbHBIC OIBITHI.

Kaptuna mupa roBopsiiero, AeHCTBUTEIBHO, CYHNIECTBEHHO OTJIMYAETCS OT
neTaneid OOBEKTHBHBIX XapaKTEPUCTHK, TMPEIMETOB, COOBITHH, IOCKOJIBKY
MIPENICTABIACT COO0N «CyOBEKTHBHBIN 00pa3 00bEKTUBHOTO MUpay. OIHAKO S3BIK
HE MOKET caM I0 ce0e COo3/1aTh 3Ty CyObeKTHBHYIO KapTuHy Mupal. Y Kaxmoro
HapoJia CBOSI A3BIKOBAsI KapTHHA, dTa KapTHHA 3aredariieHa B CO3HAHUM YE€JIOBEKa,
TOBOPSAIIETO HAa OTOM s3bIKe. B OCHOBHOM 3TO OTpaX€HO B IpUMEpPax
XyJI0KeCcTBeHHOUM nuTeparypsl. Hanmpumep, nmoBects [Nadypa I'ynama «O30pHUK»
yepe3 pa3MyYHbIe OMHCAHUS PACKPHIBAET TOBCEIHEBHYIO JKHU3Hb PEAIBHOTO
y30eKkckoro pedenka. B mpousseaeHnn ecth Takue npemanoxkenus: Mahallamizning
bir tomoni Tikonli mozor, bir tomoni Qo rg ‘ontagi, Uzun ko ‘chaning o ‘ng, chap
tomonidagi pastgam, tor ko ‘chalarda o°g‘il va qiz bolalar to‘planib, har Xxil
o vinlar o ‘ynaymiz. Kurash, “botmon-botmon”, “oq terakmi-ko ‘k terak”, “qushim
boshi”, “mindi-mindi”, “o0‘g‘ri keldi”, “bekinmachoq’’ degan o ‘yinlarimiz bor?.
JIumb 3TUMU TIPENTIOKEHUSIMU MOXHO 000cHOBaTh Mbiciu B. ¢on ['ymOonpara.
VY30eKCKyI0 KyJIbTypy MOXHO YBHJACTHh JaK€ B HA3BAHUSAX MECT W Ha3BaHUSIX
JIETCKUX HUTP.

! TymGonbar B. U3bpannsie Tpy bl 110 s3biko3Hanuto. — M.: [Tporpece, 1984. — C. 104.
2 G“afur G‘ulom. Shum bola./ Qissa. — Toshkent: Yoshlar nashriyot uyi, 2018. — B.11.
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Bropoii naparpad rnassl Ha3biBaeTcs «Kyabmypa kak wacms cemuocgepuly,
B KOTOPOM SI3BIK OOBSICHSETCS KaK eIuHWIa CeMUOTHKUA. OTHOW W3 OCHOBHBIX
CAVHUI] CEeMUOTUKH SIBIsieTCa cemuocdepa. B cBsi3um ¢ TeMm, eciam KyibTypa
BBICTYMAeT KaK 4YacTh ceMUOCHEpHI, MPEkKIE BCETO, BOZHUKAET HEOOXOIUMOCTH
0o0J1ee OTKPBITO BBIPA3UTh COAEPKAHUE STOTO MOHSITHS.

CemMuocdepa — CEeMHOTHYECKOE MPOCTPAHCTBO, KOTOPOE MO COAEPIKAHUIO
PUPABHUBAETCS K KYJIbType. ITO OJIHO U3 HEOOXOJUMBIX YCIOBUM CBS3U A3bIKA U
KyJbTypbl. KOMMYHHKAIIHMS MEXK]Ty TOBOPSIIIMM U CIYIIAIOIINM, a TaKKe OOIIeHUE
MEXy HUMH HE CYIIECTBOBaIH OBl O€3 ceMHochepsl.

Tepmunsl «ceMuochepay, «CEeMHUOTUYECKOE MTPOCTPAHCTBO» U «KYJIbTYpay HE
MMEIOT PE3KON TpaHUIbl B CBOeM OTHOIIeHHH. C OJHON CTOPOHBI, KYJBTYPHI,
CEMUOTHYECKHE TMPOCTPAHCTBA M CeMUOC(HEpPhl UMEIOT T€ KE THUIOJIOTHYECKUE
XapaKTePUCTUKHU, YTO U LEHTPHI, Neprudepur, BHYyTPEHHUE U BHEIIHUE TpaHUIlbl. C
JPYTOil CTOPOHBI, «ceMuocdepa ecTb pe3yabTaT U YCIOBUE PAa3BUTHUS KYJIbTYPhI».
B pe3ynbTare CTaHOBUTCS SICHO, YTO BO3HUKIIIKME JBYCMBICICHHOCTU HE CBSI3aHBI C
OTCYTCTBUEM aHAJIMTUYECKOTO pa3TpaHUYCHUS, OHU HAXOJAT CBOE OOBSICHEHUE B
Teopuu caMopedIeKCUBHOCTU CEMUOCHEPHI.

Onucannsie FO0.M.Jlotmanom 1ieHTp U nepudepuiinbie o0jacTu, MpaBoe U
JIeBOE, WM BEPXHEE M HIDKHEE TEPPUTOPHUAIBHBIC MOJpa3/eieHusi ceMUochepsl
MPEJCTABIAIOT COOOM MECTa-JIOKYChl, KOTOPbIE CUMTAIOTCSI HEOOXOAUMBIMH JIJIsI
NOHUMAaHHS MPOCTPAHCTBA. B HEM OJIMHAKOBO OTPa)KarOTCs MPOTUBOPEUUBBIEC IO
COJICP’)KaHUIO  OCHOBOIIOJIAraloOIUe MHUPCKUE LEHHOCTH B  OOIIECTBEHHOMH,
KYJbTYPHOU WA PEJUTHO3HON KU3HU. [IOHATHSA «BBICOKO-HU3KO», «JIEBO-TIPABO»,
«ONU3KO-MTATIEK0»,  «OTKPBITO-3aKPHITO»,  «OTPAHUYCHO-HEOTPAHUYEHHO» U
«OCTAHABIUBASICh-OCTAHABIIMBAsCh-OCCIIPEPHIBHO» CTAHOBSITCS MAaTEpHAIOM ISt
CO37IaHUsl MOJIENU KyJbTYphl 0O€3 MPOCTPAHCTBA M CTaJIM HAa3bIBaTh «IICHHOE-
OeclieHHOeY, «XOpOoLIee-TII0X0e», «CBOE-UYKOEM, «peanuzyemoe-
HepeanusyeMoe», «cMepTtHoe-Beunoe» U T.1.1. Korga FO.M. JlotmaH roBopur o
KYJbTYpe U yHOTPEOJISIET MOAOOHBIE BBIPAKECHHUS, €0 MPUMEPHI, B3SITHIC JaXKE U3
OT/EJIbHBIX NEPUOJOB EBPOIECHCKON JUTEPATyphl, HO OH BCErAa MMEET B BHIY
HETYI0 KyJIbTypy. BMECTO KOHKpPETHOU KyJIbTypHO-reorpaduueckoi KapTHHBI OH
4acTo TNpelacTaBiser cebe oOlIyl0 MOJedb COLMOKYJIBTYPHOM  KH3HHU,
WHTEPIPETUPOBAHHYIO 00pa3HBIM MPOCTPAHCTBOM. TakKe TaKhe MeCTa HMEIOTCS 1
B y30€KCKOH Xy/10’KECTBEHHOM TUTEpaType: Bizning mahallamiz
kichkinagina bo ‘Isa ham gavjum. Karim gori degan gazlamafurush, Yoqub govoq
degan mumfurush, Abdullaxo ‘ja degan bo ‘yoqfurush boylarni hisobga olmaganda,
golganlari bosmaxona va qandolatxona (konoumepckuii) ishchilari edi.
Mahallamizda ikkita machit, bitta choyxona, ikkita baqqollik bor. Samovarchi —
Qodir aka degan yalangto ‘sh kishi. Machitning bittasi Tikonli mozorda, ikkinchisi
— Yettimachit — Qo rg ‘ontagida. Har ikki machitning ham yonida maktab bor.
Mahalla imomlari o‘z navbatida o qituvchi. Tikonli mozor machitida Shamsi

! Jlorman 10.M. CtpykTypa XypoxkecTBeHHOT0 Tekcta. — M.: Mckycetso, 1970. — C. 218.
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domla muallim, Qo ‘rg ‘ontagida Hasanboy domla o ‘qitadi.® OTpeIBOK U3 CIIOB
KopaBos, 3namenuToro reposi mucatens ['agypa ['ynama, omuceiBaeT KymibTypy,
OTIICJICHHYI0 OT o00mero mpocTtpaHcTBa. Hapsay ¢ 4eTkod KyJIbTypHO-
reorpadUdecKoil KapTUHOM, BBIpaKAeTCS W OO0Ias MOJEIb COITMOKYJIbTYPHOU
KU3HU.

B tpetrbem naparpade rinaBbl usyyaercs « CoomuouieHue NOHAMUL «A3bIK» U
«kynemypa».  SI3bIK  OTHOBPEMEHHO  OTPAXKAET  MHOMXECTBO  DJIEMEHTOB,
MIPUHAJISKAIUX ONPENCICHHOMY Hapoay. biaromaps 3ToMy pacKpbIBacTCs
KyJbTYpHBIH 00pa3 *KH3HU 3TOTO HAPOJla, OCOOCHHOCTH JIIOJIeH U LEHHOCTU 3TOU
HallAH.

IlonaTne KynpTypa, B CBOIO OYEPEdb, SBISIETCA OJHUM W3 SIBJICHUN, 4acTO
YIOMHMHAEMBIX ~MHOTMMHM  COLMOJIOTAMM, JIMHTBHCTAMM, IICUXOJOTaMHu, U
MIPOSIBIIAETCS Y€pe3 SI3bIK, a JJIS S3bIKA XapaKTepHA 3a7a4a BOCHPUAITUS KYJIbTYpPBI
oOmiectBa. B o0mactu aHTpOMONOrMM — KyJbTypa, B JMHIBUCTUKE — SI3bIK
MPEACTABISIET COOOM CHCTEMY CUMBOJOB. Uepe3 HUX OCBaMBAIOTCS OCOOEHHOCTHU
IIO3HAHUS, OPraHM3alMM, YMCTBEHHOI'O YCTPOMCTBA MHUpPAa. AHTPONOJOTMYECKU
KYJIbTypa UHTEPIIPETUPYETCS YETHIPbMsI pa3HBIMH CIIOCOOAMHU:

Taoauna 1.
HonsaTust Cssizu ennocTu IMpaBuaa
Kynbrypa B OCHOBHOM Kynbrypst Bce cymectByromue | B kaxaom obmiectse
BBIpaXKAeTCs uepes S3bIK. HapoJI0B KYJIbTYpPbI UMEIOT CYILIECTBYIOT CBOU

WHoraa ynmpocTuTh peub
JIOJIEH MOKHO € ITOMOIIBIO
KyJIbTYyphl. B y36ekckoii
KYJIbTYPE OJIHO CIIOBO
MOJKET BbIpaXkaThb
HECKOJIBKO MOHSTHH,
Harpumep, ciaoBo aka
OJIHOBPEMEHHO OTHOCHUTCS
K poAHOMY Opary,
MJIaIImeMy Opary oTIia,
0TLy, cOCeNy, KOJUIETE, B
1IEJIOM, YEJIOBEKY,
KOTOPBIH cTapiie, 4eM OH
cam. B npyrux s3pikax
MOYET He OBITh TAKOTO

00IIIEro MOHATHS.

pa3ianyaroTcs, HO
BO BPEMEHU U
IIPOCTPAHCTBE

OHHU

MIEPECEKAIOTCS B
ONPEIEICHHBIX
HEOCIIOPUMBIX

MOHSTHSIX.

Hampumep, xak

BpaIllEHUE 3eMIIN

Bokpyr CosHua.

CBOIO CTPYKTYPY
nenHoctei. bes Hux
HEBO3MOXKHO
MPeACTaBUTh
KYJIbTYpY.
V30ekckuil Hapo
oOramaer
YHHUKQJIBHON
KYJIBTYpPOH C
HaI[HOHAIbLHBIMU
OJIr0 1aMH,
CcBacOHBIMU
TOPKECTBAMH,
TEHAEHIIUSIMU
B3aHMHOT'O
YBaXXEHUS U

JOOPOTHI.

IIPaBUJIA U HOPMBIL.
OHu peryampyror
IIOBEJICHUE JIIOJIEU B
COOTBETCTBHHU C
LIEHHOCTSMH
OMPEICIICHHOMN
KynbTypbl. Harpumep,
B HaIllleM
3aKOHO/IATENbCTBE
3ampeniaeTcs
CMepTHas Ka3Hb. ITO
JIOKA3bIBAET, YTO
3aKOHBI OCHOBaHbI HA

I'YMaHHBIX UJICAX.

L G¢afur G*ulom. Shum bola./ Qissa. — Toshkent: Yoshlar nashriyot uyi, 2018. — B. 10.
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[lepBble TMOMBITKA M3Y4YEHHUS B3aUMOCBSI3M SI3bIKA W KYJbTYpPhl OBLIN
npennpuHsaTel B pabotax B. don ['ymGonpara (1985 r.). B koHuenuu y4eHoro
OCHOBHBIE TPUHITUIIBI A3BIKA U KYJIBTYPbI OOBSICHSIIOTCS CIEAYIOIHUM 00pa3oMm:

1) MatepuanbHas U 1yXOBHas KyJbTypa OTPAXKaETCs B SA3BIKE;

2) mobasi KyJlbTypa HallMOHAJIbHA, €€ HAIIMOHAJIBHBIM XapaKkTep MPOSIBISETCS
B fA3BIKE, KaK CpEACTBE JAPYroro B3IIAJa Ha MHUpP, BHYTPEHHHE OCOOEHHOCTHU
MHUPOBO33PEHUSI CBOMCTBEHHBI KaXIOMY SI3bIKY;

3) SI3bIK — 3TO BBIPAXKEHUE «IYIIH HAPOJa», €T0 KYJIbTYPHI,

4) s3bIK  SBISETCA MPOMEXKYTOUHBIM 3BEHOM MEXIY 4YEJIOBEKOM U
OKPY KAIOLIMM €r0 MUPOM?,

Konnenuus B. ¢on 'ymOo0apaTa HallIa CBOIO MPEKPACHYIO MHTEPIIPETALIUIO
B padorax A. A. IloreOHn «MbIcib U A3BIK»2, a Takxke B padorax L. Bamm, 3.
Bannpusu, boaysna ne Kyprens, P. O. fIkobcoHa u aApyrux uccienoBaresnen.

B 10 %€ BpeMs B3aMMOJICICTBUE A3bIKA U KYJIbTYPBI CIEAYET U3y4aTh OUECHBb
BHMMATEJIbHO, YYWUTHIBAs, YTO ATO pPa3HbIE CEMHOTHYECKHE cUCTeMBbl. Criemyer
OTMETHTb, YTO, SABJIASICH CEMUOTUYECKUMHU CUCTEMaMH, OHU UMEIOT MHOTO OOIIKX
CBOWCTB:

1) kynpTypa, Kak U A3bIK, MpeACTaBIsIeT co0o0l (opmy co3HaHUA,
OTPAXKAIOLIYI0 MUPOBO33PEHHUE YEIIOBEKA,

2) KyJbTypa U A3bIK CYLIECTBYIOT B OOILEHUH JIPYT C APYTOM;

3) cyOBEKTOM KYyJbTYpPhl U A3bIKA BCET/A SIBISICTCS JIMUYHOCTH (YETTOBEK) WITU
0OIIIECTBO;

4) HopMma siBIsieTCst OOLLEeH IS SI3bIKa U KyJIbTYPHOTO HAalpaBIICHHUS;

5) UCTOPUYHOCTh — OJHA U3 HEOTACTUMBIX OCOOEHHOCTEW KYyJIbTYphl U
SI3bIKQ;

6) «IMHAMHYECKH-CTAaTUYHBIIN» CBOWCTBEHEH KaK S3bIKY, TaK U KYJIbTYypE.

B3auMocBs3b  si3bIKa M KYJBTYpPbl MOXHO ONPENEIUTh MOCPEICTBOM
CIICIYIOIINX SIBJICHUM:

1) B mporieccax OOIICHHUS;

2) B oHTOTEHE3€e (POPMUPOBAHUE PEUEBHIX HABBIKOB YEIIOBEKA);

3) B ¢punorenese ((opMUpOBaHKE TEHEPUUECCKOM, OOIIECTBEHHON JTUYHOCTH ).

OTH SIBJICHUS OTIUYAIOTCS CIIEAYIOIMIMM 00pa3oMm:

1) onpenenenue sA3bIKa Kak SIBJICHUS JIJII MAaCCOBOTO ajpecaTa, a B KyJbType
LAPUT SIUTAPHOCTD;

2) HECMOTPS Ha TO, YTO KYJIbTypa SIBJSIETCS CUCTEMOM 3HAKOBOMU (KakK U SI3bIK),
OHa HE MOXET 0CO3HaBaTh ceOs;

3) sS3BIK W KyJbTypa SIBISIIOTCS PAa3HBIMU CEMHOTUYECKUMU CHUCTEMaMHU.

YuuThiBasi BBIIIECKA3aHHOE, MOYKHO CHEJIaThb BBIBOJI, YTO KYyJbTypa HE
U30MOp(Ha, OHA SBJIIETCA TOMOMOP(HOI SI3BIKY.

! TymGombar B. U3bpanusie Tpy sl 110 s3b1ko3Hanuio. — M.: TTporpece, 1984. — C. 73-74.
2Tlore6ns A.A. Cnoso u mud. — M.: TIpagaa, 1989 — C. 320.
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Jpyroii moaxonx mpenanoiaraer, 4YTo S3bIK SBJISETCS (AKTOM KYJIbTYPBHI,
MTOCKOJIBKY:

1) 3TO KOMIOHEHT KYJIbTYpbl, YHACIECIOBAHHBIN OT MPEIKOB;

2) SI3bIK — TJIaBHBIM MHCTPYMEHT, IOMOTAIOIINI OBJIaJAEBaATh KYJIbTYPOH;

3) eciu 4YenoBeK MbITAETCS MOHATh CYIIHOCTh KYJIbTYpPbl — HAYKH, PEJIMTHUU,
JUTEPATYphl, €My HEOOXOJHMO PpacCMOTPETh SA3BIK KaK Ha Ba)KHEWIIee cpenu
KyJIbTYPHBIX SIBICHUHM, KaKk Ha KOJbl, pa3zpaboranHbie Mojenu. CieaoBaTelbHO,
TIOHATHE O KYJIBTYPE BOSHHKAET TOJIBKO 0JIAroaps €CTECTBEHHOMY SI3BIKY ™.

B nacrane «Anmomuin, CUMTAIOMIEMCS] MPEKPACHBIM 00pa3IOM Y30€KCKOTO
dbonbkiopa, ecth Takue (paswvl: Ana endi o‘n olti urug‘ Qo ‘ng'irot elida bir
chufuron to'y bo‘ldi. Xaloyiglarni, elatiyalarni to‘yga xabar qildi. Shu to ‘yga
barcha xaloyiglar yig ‘ildi. Biylar ham to ‘yga keldi. To ‘ydagi kattalar ilgarigiday
izzat qilib, gadimgiday otini ushlamadi?. M3 kOpOoTKMX NpeIOKEHUIH MOMKHO
y3HaThb HEKOTOpblE ApEeBHHE OOBbUau Y30€KCKOro HapoAa, MHpPOBO33PEHUE U
Tpaguuuu. To ecTh 00bIYail oOpe3anus (4yPpypoH), KOTOPBIA SBISIETCS OJHUM W3
y30€KCKMX pUTYaJOB, Ha KOTOpPBIA NpHIjameHsl Bce 16 pomoB, 4TO B HalleM
HapoJie C He3amaMATHBIX BPEMEH OOpsAllbl CBaJCOHBIX TOPKECTB MPOBOMSITCS B
KpYry MHOTHX TOCTEH, OINHUCAHBbl CWJIbHBIC YBaKUTEIbHBIC OTHOIICHUS Cpeau
JOJIeH, TO, UTO HAJIMYUE peOeHKa SBIISIETCS CYACThEeM ISl JTI000T0 YesloBeKa, OHO
MPUAAET EMY FOPAOCTh, & TAKXKE CIIy4yau, Korja 0e34eTHOCTb 3aCTaBIIsIET YEJIOBEKa
XOJUTh C OIIyIIEHHONM TO0JIOBOM W oTAeneHuto oT oobmecTtBa. [logoOHbIE
KYJbTYPHBIC SIBJICHUSI PACKPBIBAIOTCS MOCPEICTBOM SI3bIKa. 3HAYUT, XOTS SI3BIK U
ABTOHOMEH IO OTHOUIEHHWIO K KYyJIbType, HO OHM SBIISIFOTCS PaBHOMPABHBIMU
SABJICHUSAMH, OTPAXKAIOIIMMHU  HAUUOHAJIBHO-KYJIBTYPHBII ~ MEHTAJIUTET €0
HOCHUTEJIEH.

Bropas riaBa UCCIIEIOBAaHUS Ha3bIBACTCS «MeXKyJIbTYpHAS
KOMMYHUKAIIUA KAK MX B3aMMOJAeHCTBHE M B3auMOBJUsHUE». [lepBblii
naparpad riaBel Ha3BaH Kak «Kyremypa kak cucmema obwenusy. V3ydyenue
(eHOMEeHa OOIIEHUs MPEeAnoiaraeT MOMCK OTBETOB HA BOIPOCHl O TOM, KTO
ABJISIETCS] €r0 CyOBEKTOM (KOMMYHUKATOPOM), KaK U C KaKOM IEJIbI0 TPOUCXOIUT
obmenue. Ilo cBoeit cytu oOimieHne — 3170 0OMeH HH(OpPMAINUE W CMBICIOM.
KommyHukarus Bcerja mpoucXoIUT B pa3HbIX KOHTEKCTaX, HAIPUMEpP, 3TO MOXKET
OBITh MEXJIMYHOCTHOE OOIIeHHEe, OOIIEHUE C PA3HBIMU KYJIbTYPHBIMH TPYIIIIAMH
WM MajJbiMU rpynnaMud (MEXKYJbTypHas KOMMYHHUKAIMS), WA OOJIBIIMMU
ayIUTOpUSMU (MaccoBasi KOMMYHUKalUs) U T. A. B To ke Bpems MOHUMaHUE
(eHOMEeHa KOMMYHUKAIMsl TpeOyeT 3HAHUs ero pojiu B KynbType. KynbTypa kak
TEPMUH IIUPOKO UCIIOIB3YETCS KaK B aKaJIEMUUECKOM, TaK U B IOBCEHEBHOM peuun
U OTHOCUTCS K MHOXKECTBY TEPMHUHOB W MOHATUH. XOTSI 3TOT TEPMUH

! Benser A.H. O B3aMMOOTHOLIEHUH A3bIKA U KYJLTYphI // DUI0NOrHYeCKUe HayKi. BOIPOCH TEOPHHU M MPAKTHKH.
—2016. — Ne10-2 (64). — C. 61.

2 Anmomum. Y36ex XalK KaXpaMOHIIUK JOCTOHH. / AuTyBum: Do3min ﬁynuom ?rnﬂ; E3u6 onyBun: Maxmyn
3apudos; Hawmpra rtaiiépnoBumnap: Xomm 3apud Ba Typa MupsaeB. — Tomkent: «lllapk» Hampuér-mardaa
KOHLepHH 0ot Taxpupusith, 1998. — b. 14.
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[IEPBOHAYAIIBHO ITPUMEHSJICS K JPEBHETPEYECKONM U PUMCKOM KyJIbTypaM, Telepb
OH MMEET pa3JINYHbI€ BEJIMYNHBI, OCHOBAHHBIE Ha IIUPOKUX MOTPEOHOCTAX KAKIOM
chepbl, OCOOEHHO B AaHTPOIOJIOTMM, COLMOJIOTMM U KOMMYHHMKATHUBHBIX
HCCIIEIOBAHMSIX.

B wuccnenoBaHun KyJbTypbl B Cpelie KOMMYHHUKALIMM MCIOJB3YIOTCS IISTh
METO/OB: 1) AE€MOHCTpalus ayJUTOPUH, MOJIb30BATENI0 WIM KOMMYHHKATOPY KaK
MHPOPMAIIMOHHON ((aKTUYECKOM), TaK M COLMAIBbHOW MBICIH IIOCPEACTBOM
CHeUUaIbHBIX 3HAKOB, MOJIYCOB M JHCKYpPCOB; 2) CXOJACTBO, MOJPa3yMEBAIOIIEE,
YTO MOJIydaTeldb MHPOPMAIUN WIA ayAUTOPUS OMpPEEICHHBIM 00pa3oM YCBOST
uae; 3) BOCIPOM3BOJACTBO MbIciu; 4) moTpediieHue; 5) peryaupoBaHue,
IIpEAyCMaTPUBAIOIIEE MEXAHU3MbI OTPAHUYEHHUS ITPOU3BOJICTBA, PACIIPOCTPAHEHUS
U IOTpeOJICHNS TEKCTOB.

KommyHukaTuBHas (opma KyJnbTyphl XapaKTEpU3YyeTCs  CIEAYIOUMU
IPU3HAKAMMU:

1) kynpTypa HeceT HH(OPMALUIO HE TOJIBKO U3 TIOKOJIEHUS B MIOKOJIEHUE, HO U
W3 OJIHOM BIIOXU B JIPYTYIO;

2) KyJabTypa TpeOyeT He TOJbKO 3HAHUS €€ peajiiil, HO U IIOHUMaHUs UX Ha
Pa3HBIX YPOBHAX: MEHTAJIUTETA, IEHHOCTEN, HOPM, CMBICIIOB U T.II.;

3) BaxHeWmIas KaTeropus — S3bIK KyJbTypbl KaK KOMMYHHKaTHBHAs
cucTeMa, o0ecrevyrBaroas B3auMOIIOHMMAaHUE HOCHUTENIEH KYJIbTYpbl Ha pa3HbIX
YPOBHSIX OOIICHHSA: MEHTAJIUTETA, TPAJAULMOHHBIX IIEHHOCTEH, (OpMUpOBaHUS
MpU3HaKa U OPMUPOBAHUSI CUMBOJIA.

KoMMmyHUKaIMOHHbIE Oapbepbl MOTYT BOBHUKHYTh U B MPOLECCE B3aUMHOTO
obOmienust. Takas cuTyaluss TakKe HMEET HEMOCPEICTBEHHO MCHXOJOTUYECKUI
XapaxkTep.

Ha nam B3risia, cymecTByeT ABa THIIa KOMMYHUKAaTUBHBIX OaphEpOB:

1. HuauBuayanabHble Oapbepbl 00pa3ylOTCs B pe3yibTaTe JUYHBIX
OTHOIIEHUN JBYX OOMIAIOIIMXCS TMapTHEPOB (HENpHsI3Hb JApyr K ApPYry,
HEONMaronpusITHbIA BHEIIHUWA BHJA, TOJIOC, TOH pE€YH, B3VISLABI U T. [.),
HECOBMECTUMBIE APYT C IPYTOM.

2. DTHOTHNINYeCKHe Oapbepbl BO3HUKAIOT B PE3YyJbTaT€ HECOBMECTUMOCTHU
MEKITHUYECKOMN KYJIBTYPBI, TPAIAULIMN U LIEHHOCTEH.

B uccnenosanusx H. M. JlebeneBoit onpeneneHbl 4eThIpe CTaHaapTa YCTHOTO
oOlLleHus:: TPSAMON M KOCBEHHBIM; XYyIOXKECTBEHHBI M KpAaTKUM; JMYHBIA H
CUTYaTUBHBIN; HHCTPYMEHTAIBHBINA U BIEYATIIAIOLINIA",

Bropoit mnaparpad pgaHHOW TnaBbl HasbiBaeTcs «beceda kak opma
cywecmseosanus Kyibmypul». becena — 310 opMa MOBCETHEBHOTO OOIICHHUS, €€
OCHOBHOW OCOOEHHOCTBIO SIBJISIETCSI BhIpaKeHHE (hOPMAILHOTO U He(POpMaIbLHOTO
xapaktepa. I[locpencTtBom Oecellbl KOMMYHHUKATOpP JOCTUTaeT TaKUX LeElel, Kak
YCTAQHOBJICHWE IIPUATHBIX OTHOILICHUM, pa3BICYCHUE, IOATBEPKICHHUE CBOETO

1 Jlebemera H. M. DrHuueckas M KpoOccC-KyJbTypHas mcuxosorus. Mocksa, 2011. Bonbmas poccuiickas
suimkoneaus (bigenc.ru)
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CJIOBa 4Yepe3 HCTETUYECKUE BO3MOKHOCTH Oecelbl, OOMEH MHPOBO33PEHHUEM,
CaMOBBIPpa)KEHUE B O0ILIECTBE, MOTYYEHUE YIOBOJIBCTBUS OT Ipoliecca Oeceibl.

OnucsiBas pedb, MPOU3HOCHMYIO B IIpoliecce o01IeHus, Oecesa onupaercs Ha
HECKOJIbKO IPUHIIMIIOB BBIIEJIEHUS CUJIbI CBOETO B3aUMOACHCTBUS OT IPYTUX:

B KOMMYHHMKATHBHBIX LeJIsIX ObIBAET OOJIBILIOE KETAHUE TPUATHO IPOBECTH
BpeMs C MapTHEPOM, Pa3JEIUTh B3aUMHOE ICTETUYECKOE y/I0BOJILCTBUE, BHIPA3UTH
CJIOBaMU CBOM LIEHHOCTH;

B POCTPAHCTBE U BPeMeHH BaXXHO MPABHILHO BHIOPATh BPEMS U MECTO, TJE
BeJieTcs Oecesia, a TEKCT UM TeMa Oece/ibl COOTBETCTBOBATh CUTYAllMH WU CYTH
peun.

B KOMMYHMKATHMBHOM CHTyallUM TIIATEJIbHO M3y4alOTCsl HACTPOCHHUE,
B3aUMOOTHOIIIEHHS,  4YEpThl  Xapakrepa  y4yacTHMKOB  Oeceasl.  Ecmm
KOMMYHUKaTUBHAsl CUTyallls BbIOpaHa HEMpPAaBWIBHO, peueBOM 3PdekT He Oyner
JOCTUTHYT;

Ilpu3Haku, oTHOcAIMecs K pedeBoMy JTHKeTy. K Takum npu3Hakam
OTHOCATCS BBICOKAasi peyeBas KyjlbTypa, YPOBEHb SMOLMOHAIBHOCTU (POPMBI
YCTHOH peuH, TOHA peyH, YBAXKHUTEJIbHOE OTHOILIEHUE K CyOBbeKTaM OOIICHUS U T.
I.;

Penepryap couuanbHO  yHOpsA0OYEH,  BbLAeNseTcs  olmas — uepra
MOJIMJIOTUYECKOU (POpMBbI OOIIEHUS, TTOCKOJIBKY IeJb Oecelbl — MaKCUMaJlbHO
BOBJIEUb YYAaCTHUKOB OOLIEHUS B Oeceny, TOMOYb UM JIOCTHYb HAMEUEHHOMW IIEIIH,
MIPUYEM MOBEJCHUE KOMMYHHMKAHTOB JIOJDKEH COOTBETCTBOBATH YCTAHOBJICHHBIM
o0LIMM IIpaBUIaM.

YroObl KUThb B MHpE, JIIOAW JOJDKHBI JKUTh B OOIECTBE, MPOSBIASL
no0pojeTe TEPIUMOCTH, MSITKOCTH U Mupa. BcemM wuneHam o01iecTBa
OPUXOJUTCS CTAIKUBATHCSI CO MHOTMMH TPYAHOCTSIMH, MpoOjIeMaMu U peausiMu
(B 4aCTHOCTH, UM HYKE€H KpoB M eaa). OHU MepenaroT TO, YTO UMEIOT, OyAylIuM
nokojeHusiM. HakonuBrmecs mnpoOiaeMbl U MX METOJABl PEIIEHUs, OCTaBIICHUE
pPa3IMYHBIX BBICOKMX JIOCTHKEHUH M CEPbE3HBIX 00s3aTeIbCTB OyaylIEeMY
NIOKOJICHUIO HAa3bIBAECTCS «KYJBbTYpOiD». IMEHHO MO3TOMY KyJbTypa HW3BECTHA B
MHUpE Kak coluanbHoe Hacienue. CTpaHa wid Hapoa He 0e3 KyJIbTypbl, OHH HE
MOTYT CYILIECTBOBAaTh BHE €€, MOTOMY 4YTO KYJbTypa — 3TO OCHOBa OOULIECTBA.
KynpTypa wucnons3yercss Uil ONPEACNIEHHUS BCEX BHUJIOB JKHU3HEACSITEIBHOCTU
oOmectBa. K MaTepraibHbIM KOMIIOHEHTAaM KYJIbTYpbl OTHOCSITCS 3/1aHUs, MEOEIb,
My3bIKaJIbHbIE HMHCTPYMEHTHl U Jpyrue marepuanbHbie 00bekThl. KynbTypa
NpeICTaBlieHa B KAayeCTBE BCEX MAaTEpPUANIbHBIX M HEMaTepHabHbIX BeLIEH,
BKJIOYasi MCKYCCTBO M pemeciia, oObldad M Tpaaulluu, HWJEH, LIEHHOCTH,
COLIMAJIBHBIE U TIOJIMTUYECKNE HOPMBI, a TAK)KE IPYTUX LEHHOCTEH. TeXHOJI0rnu u
pa3BUTHE TaKXKe SBISAIOTCS KOMIIOHEHTaMHU KyJIbTYpPhl. OTH JBE KOHUEMIUU
OJTHOBPEMEHHO SIBJISIIOTCS. MPUYMHOM M CIEACTBHEM JApPYr Jpyra M HrparoT
KU3HEHHO BaXXHYIO POJIb B MEPEX0JI€ KYJIbTYpPhl OT TPAJIULUOHHOTO Pa3MEPEHHOTO
oOmiecTBa K coBpeMeHHOMY. JlaHHas TpaHcdopMmaiusi MPOUCXOIUT Oxaromaps
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KyJIbTYpHOM WHAYCTPUUM U PACHPOCTPAHSETCS Yepe3 CpeAcTBa MacCOBOM
uHpopManuu’,

Tpertuii naparpad riaaBbl MOCBSAIIEH BoripocaMm «KynbmypHas udeHmuyHoCms
8 cucmeme MeNCKYIbMYPHOU KOMMYHUKAYUU 6 INOXY  2100anu3ayuuy.
NneHTH4HOCTh — 93TO OCO3HaHUE YEJIOBEKOM CBOEW MPUHAJJICKHOCTH K
OTIpeICNIEHHON COIMANIbHOM TPYTINeE, MO3BOJISIONIEE €My ONPEACIUTh CBOE MECTO B
COIIMOKYJBTYPHOM TMPOCTPAHCTBE M CBOOOJHO MEPEIBUTATHCA B OKPYXKAIOIIEM
mupe. Kaxnplii yenoBek MOXKET OBbITh YJICHOM HECKOJBKHX COIMAIbHBIX U
KyJbTYPHBIX OOIIHOCTEH OJHOBPEMEHHO, MO3TOMY B 3aBUCHMOCTH OT THIIA
NPUHAIICKHOCTH K TPYMIE B HAYYHOH JIMTEPATypEe BBIACISIOT CIEAYIOIUE TUIIBI
UICHTUYHOCTU:  HAI[MOHAJbHAas, TpaKIaHCKas, JTHUYECKas, KyJIbTypHas,
npo¢ecCuoHaIbHas, pEIUTruo3Hasl, MOIUTUYECKUH.

[To maenuro XK. A. Bepx0oBCKoH, B IpOLIECCE MEKKYJIBTYPHON KOMMYHUKALIUN
KaX/bl pEelIaeT OJHOBPEMEHHO JBE€ OCHOBHBIE 3a/auyd: COXPAHEHHE CBOEH
KYJIbTYPHOM HMAEHTHYHOCTH W TPHOOIICHME K OPYroil KynbType 2. Xapakrep
pasfeNieHns TPEICTaBUTENEeH pa3HBIX KYyJIbTyp Ha «CBOUX» U «UYKHX»
OTIpE/IENAETCS KPYyroM IMpoO0JieM, CBSI3aHHBIX C BO3HUKHOBEHUEM KYJIbTYPHOMU
UICHTUYHOCTH B MEXKYJIbTYpHOU KOMMYyHHKAanuu. [lo MHEHHMIO yYeHOro, B
MEXKYJIbTYPHOM KOMMYHHUKAIIMU HEM30EKHO BOSHUKHET BOIIPOC O TPAHUIIE MEXKIY
«CBOUM» H «4yXHM». «CBOI» OTHOCHUTCS K KYJIbTYPE, U3 KOTOPOH YETOBEK POAOM,
IJI€ OH JKUBET U BOCIUTHIBAETCS, TOBOPUT U IyMaeT Ha CBOEM SI3bIKE, COXPAHSET B
MaMsTH CBOM TPAJIUIIMU U IPUBUBAET UX CBOEMY XapakKTepy.

[To cyTtn, TeopeTndeckasi OCHOBA M3yYEHUSI MEXKYIbTYPHOU KOMMYHHKAIUH
B YCJIOBUAX Iio0ain3alMu Oa3upyeTcs Ha TUIATEIbHOM W3YYEHHMH KYJbTYpPHOM
UICHTUYHOCTH, IPUPOABI KOH(DIUKTOB, KyIbTYPbl, BOCHPUATHS U ITHOIICHTPU3MA,
KOTOpBIE€ MPUBOJAT K HEMOHUMAHUIO MEXAY MPEICTaBUTEISIMA Pa3HBIX HAPOJIOB.
B To xe BpemMs B Hay4yHOW JUTEpaType paccMaTpUBAIOTCS BapUAHTHI
7 (PEKTUBHOTO  yOpaBJICHHUS WM TPEAOTBpAIIEHUS KOH(MDIUKTOB  IMyTeM
VKpETJIEHUsI ~ JOBEPUTENbHBIX  OTHOWIEHWH W Pa3BUTHS  KOMIIETCHIIUU
MEXKYJIbTYPHOTO OOIICHUS.

BrlmiensnoxkeHHoe CBHIETENbCTBYET O TOM, UYTO HAEHTUYHOCTh — 3TO
COLIMAJIbHOE YCTPOWCTBO, pa3BHUBAIOIIEECS BO BpPEMEHHW, W SBISIONICECS HE
00BEKTHBHON ¥ (PMKCHPOBAHHOM, a IBHO CyObEeKTUBHOM Kateropueir’. [loromy uTo
KaXXIblii KOMMYHUKAHT, UCTIONB3YIOIINHA S3bIK, TOBOPUT CO CBOMMH JIMYHOCTHBIMH
OCOOCHHOCTSIMU U MHUPOBO33PEHHUEM, 3aJI0KEHHBIMH B €T0 pedb. JTO HAIPSIMYIO
CBSI3aHO C €r0 HAIIMOHAJIBHO-KYJBTYPHBIMH B3TJsAaMH. MsTkoMy, 6e300ugHOMY
OT MPHUPOJIBI YETOBEKY TPYJAHO CKa3aTh OOMIHBIE CIIOBA, B 3TOM €r0 YHUKAIBHOCTb.
Hcxons w3 3TOro, MOXHO CKas3aTb, UYTO «OTO COLHUAIBHOE YCTPOMCTBO

! Bennett, T. Theories of the Media, Theories of Society’ in Gurevitch, M., Bennett, T., Curran, J. & Woollacott, J.
Culture, Society and the Media. — London: Methuen, 1982. — P. 78.

2 Kyponstauk AWM. Myserukynsrypanusm. Hamus. VIeHTHYHOCTS (IEPCTIEKTUBBI MYJIBTHKYJILTYPHOTO Pa3BUTHS
Poccun) // I'nmobanuzaums u KyabTypa: aHanutuaeckuid moaxox. — CII16., 2003. — C. 128.

3Yep, G.A. My three cultures: Navigating the multicultural identity landscape. In J.N. Martin, T.K. Nakayama &
L.A. Flores (eds.) // Readings in cultural contexts. — Mountain View, CA: Mayfield, 1998. — P. 82.

41



NPUOOPETAET CMBICT TOJBKO TOCPEIACTBOM B3aUMOIEHCTBUS C JAPYyrUMU» * .
IIprunHa B TOM, 4YTO MPOLECC KOMMYHUKAIMU AKTYyAJIH3UPYETCSA IMOCPEACTBOM
OOLIEHMS MEXKIY aJpecaToM U aJIpecaHToM. SICHO, 4TO 0OLIEHNE KOMMYHUKAaTOPOB
pa3sHBIX  HALMOHAJBHOCTEW HE  BCErga JaeT  OXHUAAEMBbIM  pe3yJIbTar.
«IeHTUYHOCTP HEBO3MOXKHO OCBOWTH M KOHKPETHU3MpPOBaTb, OHA CO3JAETCH,
OTPAKAETCS U MOIEPKUBAETCA BO B3AUMOJEHCTBUHM C TIOABMU»Z. JTO 3HAYUT, UTO
CBOEOOpa3ue peun JIpyroi JIMYHOCTU HE MEPEXOJUT caM Mo ceOe Ha peub JPYTHuXx,
U JJI TOTO, 4TOOBI OHO TEPEeNaIOCh, HEOOXOJAMMO, YTOOBI COBITAM B3IJISIBI U
MBIIUICHHE.

Tperbst riaBa guccepranmu HasbiBaeTcsd «KyJabTyposioru4eckui aHajm3
COBpPEeMEHHOI y30eKCKoil JuTepaTypbl». B nepBoM mnaparpade IaHHON TIIaBbl
paccMOTpeHbl  «lIpunyunst Kyabmypoio2uiecko20 aHaAIu3d Xy00HCeCmeeHHO20
mexcmay». B KyInbType €CTh 4YeThIpe CXOJIHBIX 3JJIEMEHTA, OTHOCSIIMXCS K
A3BIKO3HAHUIO: 1) anUTHAs (KKHMKHASDY) KYJIbTypa COOTBETCTBYET JIUTEPATYPHOMY
A3bIKY; 2) JOUANEKThl MU TOBOPHI COOTBETCTBYIOT HAI[MOHAJIBHOM KyJIbType; 3)
MPOMEKYTOUHAs KyJbTypa («KyJbTypa [JIsl HapoAa», «TPETbs KYJIbTypa»)
COOTBETCTBYET HALIMOHAIBHBIM SI3bIKaM (HAIpUMeEp, CYOKYyJbTypa IYEIOBOJOB,
WHXEHEPOB, Bpayeil, yuduTened, NporpaMMHUCTOB U T. 1.), 4) apro —
npodeccuoHanbHas CcyOKyabTypa . B paMKax HaIlero HCCIENOBaHUS BaXKHO
IIOHATh, KaK S3BIK XYJOKECTBEHHOIO IPOM3BEICHUS OTPAXacT MHPOBO33PEHUE
U CATENS], SIBJISIIOIIEr0CsS HOCUTENEM OINPEACIICHHON HAllMOHAIIBHON KYJIbTYpBI.

BriensroT yeTslpe 31eMEHTa KyJIbTYPhI U SI3bIKA!

1. ObnanarensiMu JIUTEPATYPHOTO SI3bIKA W JIUTAPHON KYJIBTYphI SBISIFOTCS
OpEeICTaBUTENIM O3JUTHl 00IlIecTBa (TBOpYECKas, HayuyHas M TEXHUYECKas
MHTEJUIMTEHIIMA), UCIIOJIb3YIOIIHNE B CBOEH paboTe CIOBApHBIN 3arac ¢ JOTHYEeCKU
CBSA3HBIMU  CTPYKTypamMH U  Oe3ympeuHbIM  mnpousHouieHueMm. Cnemyet
MOJAYEPKHYTh, YTO AJIMTA OOIIECTBA MOXXET HE TOJBKO CBOOOJHO BBIpa)KaTh BCE
BO3MOKHOCTH SI3bIKa, HO U TBOPYECKU €TI0 UCIIOIb30BaTh.

2. JluanekTbl W TOBOPHl — MPEACTABUTENIM HAPOJHOM KYJIBTYpPhl OCOOBIM
00pa3oM HCIOJIb3YIOT S3bIK B JIUTEPATYPHOM SI3bIKE M TUAIEKTHBIX HOCHUTENsX. B
YaCTHOCTH, KaK BOCTOYHAs KyJbTypa OTJIMYAETCS OT 3alaJHOi, TaK U peyb
MHTEJUIUTEHTA OTJINYAETCS OT PEYU KPECThSIHUHA,

3. Hapoasblii si3bIK — TpeThs KyIbTypa (KyiabTypa Ajisi Hapoaa). Haponnas
pedb MOXET ObITh JUTEpaTypHOM U  HenuTeparypHol. JluteparypHbiii
Pa3rOBOPHBIN SI3BIK OTPAXAE€T HWXXHUKM CIIOW, KOTOPBIM COCTOMT YaCTHUYHO W3
HEJIMTEPATypPHOTO0 MPOCTOPEYMS, YACTUYHO U3 TOBOPOB M KAProOHU3MOB. « TpeThs

! Collier, M.J. & Thomas, M. Cultural identities: An interpretive perspective. In Y.Y. Kim & W.B. Gudykunst
(Eds.), Theories of intercultural communication. — Newbury Park, CA: Sage, 1988. — P. 75; Combs, A.W. & Snhygg,
D. Individual behavior (rev. ed.). — New York, NY: Harper & Row, 1959. — P. 46.

2Yep, G.A. My three cultures: Navigating the multicultural identity landscape. In J.N. Martin, T.K. Nakayama &
L.A. Flores (eds.) // Readings in cultural contexts. — Mountain View, CA: Mayfield, 1998. — P. 84.

3 Macnosa B.A. JIMHrBOKYJIBETYpOJiOTHs: Yuel. mocobue Jist CTyj. Boicil. yueb, 3aBeennii. — M.: Uznarensckuit
ueHTp «Akagemus», 2001. — C. 65.
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KyJbTypa» HMMEET CBOW MAacCOBBIM XapakTep: B KauecTBE MpHUMEpa MOMKHO
MIPUBECTHU MPa3AHUKH, (PECTUBATH U LIOY.

4. Apro — 1o npodeccuoHanbHas cyokynbrypa. [IpeacraBurenu 3auTHOM
KYJbTYpPBI JOJTO€ BPEeMsl JKJAIN Pa3BUTUS TEXHOJIOTHM, KOTOpbIe M30aBsT Jto/IeiH
OT TSKEJOro (PM3UYECKOro TPyAa M IyXOBHOM cBoGomsll. Ho Bce 06epHYIOCH
po0JIeMOi OYETOBEUMBAHUS )KU3HU.

CumBOII — 3TO THUN SKBUBAJEHTHOTO 3HAYEHHsS, KOTOPOE MOKHO
HCCIIEIOBaTh KaK HEYTO, OTJIMYaloliee ero OT Jpyrux TpomoB. CoOCTBEHHOE
3HaYeHUE CaMOT0 CHUMBOJIa SKBHUBAJICHTHO aOCTPAKTHOMY COACPXKAHHUIO: OHO
HKBUBAJICHTHO a0CTPAKTHOMY, MPOSICHsSI aOCTPAKTHYIO UJICI0, aOCTpaKTHasT Uies
KOAUPYETCS B KOHKPETHOM COJAEPKaHMU, UYTOObI KOHKPETHO BBIPA3UTh
abctpakTHOE. B TO ke BpeMsi KOHKpETHOE KOJUPYETCsl B a0CTPAKTHOM, pacKpbIBast
CBOM HJ€aNbHBIN, a0CTpakTHBIM cMbIci. BakHeilleld oCOOEHHOCThIO CHUMBOJIOB
ABJISIETCS. WX HWMMaHEHTHas (BHYTPEHHssI, TNpUCYyIIas) MHOTO3HAYHOCTh U
HESICHOCTb TPaHUII.

Takum oOpa3omM, Hamie WCCIEAOBaHHWE TIOKAa3bIBACT CYIIECTBOBAHUE
CJIENYIONIMX OCHOBHBIX TMPHUHIUIIOB aHalIW3a XYJ0KECTBEHHOTO TEKCTa C
KyJIbTYpPOJIOTUYECKOM TOYKM 3peHus: 1) sauTapHas («KHWXKHas») KyJlbTypa,
u3ydaromiasi CBOM S3bIK M KYJIbTYpYy — JIUTEpPaTYpPHBIM SI3bIK, HapOJHAas
(KpecThsiHCKas) KyJnbTypa — JUAJCKTHI W TOBOPHI, MPOMEKYTOUHAS KyJIbTypa
(«kynpTypa mJii  Hapoda», «TPEThsl  KYJIbTypa») —  S3bIK  HApOJa;
npodeccuoHalibHasi CyOKylbTypa — apro; 2) wusydeHue (pa3eooruyecKux
equuull  (ppa3eosoru3mMoB)  BBIABISIET  JJIMTENBHBIM  MOPOLIECC  PA3BUTHS
HAIlMOHAJIBHOW  KYJBTYpbl,  (UKCHUPYET  KYJIbTYpHbIE  YCTAaHOBKM U
3aKOHOMEPHOCTH, HOPMBI U apXETHUIIBI U TIEPEAaeT X U3 TOKOJCHHS B MTOKOJICHUE;
3) omopa Ha MeTaOPUYHOCTH ABTOPCKOTO s3bIKa Kak CIocoba OTpakKeHHs
KYJbTYpHhI; 4) aKIIEHT Ha CUMBOJIM3M; 5) BBISABIISITH U OMUCHIBATh CTEPEOTHUITBI KaK
ABJICHUSl KYJbTYPHOTO TPOCTPAHCTBA; 6) BCECTOPOHHEE M CHCTEMATUYECKOE
M3YYCHHE YEeIIOBEYECKOTrO (DaKTOpa B KYJIbTYPE U S3BIKE.

Bropoit mnaparpad rnaBbl Ha3bIBaeTCs «AHanu3 A3bIKA  KYIbmypebl 8
npouszeedenuu lagypa I'ynama «O30pHux»y. YCTHOE HaApOAHOE TBOPUYECTBO
BO3BpallaeT MHUcaTeNss K JETCKUM BOCIIOMHUHAHHUSAM. OTH BOCIIOMHUHAHHS OH
oTpa3ui B cBoeil moBectu «O30pHUK». boree Moia0BHHBI TEKCTa MPOU3BEACHUS
HaIKMCAaHO OT MEPBOTO JIMIIA, U UMs CBOETO T'eposl aBTOp HUTIE He yrnomuHaeT. OH
OBLT «O30pPHBIM» MAaJBYMKOM, KOTOPBIM CTall HallMOHAIBHBIM repoeM. Ha Hamm
B3I, B moBecTH «O30pHUK» COAEPKHUTCS Oombine (pa3 W ONpEIeICHUHN,
PACKPBIBAIONINX HWCTUHHBIE Y30€KCKHME HAIMOHAIbHBIE YepThl, YeM B APYTHX
npousBeneHusax. Hanpumep, nponutupyem cienyromme $passi: Uzun ko ‘chaning
o ‘ng, chap tomonidagi pastqam, tor ko ‘chalarda o ‘g il va qiz bolalar to ‘planib,
har xil o ‘yinlar o ‘ynaymiz. Kurash, “botmon-botmon”, “oq terakmi-ko'k terak”,

L Argo — argo, yasama til (biror ijtimoiy guruhning, toifaning o‘ziga xos, boshgalar tushunmaydigan yasama tili
[Qarang: ruscha — o‘zbekcha lug‘at. 1-tom. — T., 1950. — 50-B.]
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“qushim boshi”, “mindi-mindi”, “o‘gri keldi”, “bekinmachoq’’ degan
o yvinlarimiz bor. Bular hammasi ogshom o ‘yinlari, kunduzgi o ‘yinlar boshqacha:
har xil oshig o ‘yini, yong ‘oq o ‘yini, to ‘p o ‘vini, zumchillak o ‘yini, yov-yov kamalak
otish, yalang ‘och poyga, ot o‘grisi va hokazo. Xullas, na kechasi, na kunduzi
o vin vajidan taqchillik tortmas edik....Ramazon oyida o ‘yinimizning turlari yana
ko ‘payib ketadi. Ogshomlari mahallada eshikma-eshik yurib, ramazon aytamiz.
Namozshomdan saharlik oshgacha machitma-machit yurib qorilarning giroatini
eshitamiz. Aynigsa, oydin ogqshomlar maza qilib o ‘ynaymiz. Yoz, kuz, bahor
vaqtlarida-ku, ko ‘chalarimiz tuproq bo ‘Iganligi uchun, yumshoqqina, maza bo ‘lar
edi, ammo gqish kunlari belgacha loy, botqoq bo ‘lganidan o ‘yinlarni katta
maydonlarga yoki bostirma yo ‘lkalarga ko ‘chiramiz’.

B nanHOM mpoM3BENEHUU MOXKHO BCTPETUTh MHOTO JEKCHUYECKHUX €IUHHIIL,
JEMOHCTPUPYIOIINX MPEAMETHI ObITa, 00BIYaN, BEPOBAHUS U TPATUIINN Y30EKCKOTO
HapoJa: «JaCTypXOH», «KaByIlD» (00yBb), «kadaH» (cCaBaH), «KUTHU3» (BOIIOK) U
«HAMO3XOHa» (MOMENIEHUEe JUIsi MOJIUTB), «raccoi» (MOMIIMK YCOMIIMX),
«Menpece», «HuuKapw» (BHYTpEHHHUH), «Kyprada» (0JesIo), «YOWXOHAuM»
("4aiixaHIIUK), <«CKUHHHI» (CyMacHIeNInit), «aranay (KIKa), «IyIm», «OUTHK»
(KOCTSIIKM — BUJ WUIPbI), «caxapiuk» (paHee BcTaBaHue), «aadrap» (TeTpajp),
«kyinak» (pyoarika), «xohus» (IeBell), KTaHIUP», «COMCay, «alpoH», «apuKk» U
TIpyTHE.

B nosectu [Madypa I'ynsima «O30pHUK» KCIIONB30BaH S3bIK MPOMEKYTOUHOM
KYJIbTYphl («HapOJHAs KYJIbTypa», «TPEThsl KYyJIbTypa»), KOTOPHIM BO MHOTHX
HApOJIHBIX SI3bIKAX MPOSBIISICTCS B CIIOBE, XapaKTEPHOM JIJIS KUBOTO TIOICYAMMOTO:
“boydek sanqimoq”, “laqillamoq”, “tumonat odam”, “baqir-chaqir”, ‘“suruvda
bozorda kezmoq”, “aqldan ozgan”, “kuygan”, “Uf, men eng muhim qushlarni
deyarli unutib qo ‘ydim!”, “Oh, ular buni sog ‘inib ketishdi”, “Unda men hagqiqiy
muammoga duch keldim”, “kuchukcha”, “mayda qovrilgan”, “turq” u 1. 1. X0Ts
anmuTapHas («KHUXKHAS») KyJIbTypa M JUTEPATYPHBIM y30€KCKUH SI3bIK HE HAIILITU
BbIpakeHUst B noBectu [adypa ['ymsima «O30pHHK», O JIOASX Yy BJIACTU OBLIU
UCIIOJIb30BAHBI TaKUE MPENJIOKeHUs, Kak “Sulton do ‘stlari bilan o ‘tirdi”, “Menga
yaxshiroq bo ‘lganini bering!”.

l'agyp T'ynsim ymeno ucnosnb3oBan MeTadopbl, OOJBIIMHCTBO M3 KOTOPBIX
OCHOBaHBI Ha CpaBHEHUsX: ‘it quvgan tulkiday”, “selda qolgan chumoliday”,

“mast bo‘lgan tuyaday”, “mo ‘yloviari arqon tishlagan itday”, “mosh yegan
xo ‘rozday qizil yuzlari”, “palag‘da tuxum yutganday o ‘qchib, “halakaning
itiday”, “hammomga tushgan bo ‘talogday”, “ko ‘knorining isirig solgan

dekchasiday badbo ‘y shaharda men dimiqib ketaman”, “kitob ortilgan eshakday”,
“chanada shuvganday tez”, “kar qilingan bedanaday”, “tushovi yechilgan
toychoglarday”, “oshqovoq polizining go ‘ngqarg ‘a tegishidan qo ‘rqib o ‘tkazilgan

qgo ‘rigchisi kabi®”.

L G¢afur G*ulom. Shum bola./ Qissa. — Toshkent: Yoshlar nashriyot uyi, 2018. — B. 7.
2 baxonup Kapum. Fadgyp Fynomuunr “Illym 6ona”’cu. — Tomkent: “Camo Hamp” Hampuéry, 2023. — 5.136-137.
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dpazeonoruzmMoB: “govog ‘i uchib turgan”, “uy hamisha sokin va osoyishta”,
“go‘chqor quyruq yarashgan”, “soqollar ustara ko ‘rmagan”, “cho ‘ntakbop”,
“vaxshilikka kiying”, “Omon uni ilmakka ilintirdi”, “Hatto, intizorlik bilan
so ‘lagimni oqtira boshladim”, “so‘lagim childirmada no xat sachragandek
sachradi”, “tuyir go ‘sht tomog imga tiqilib qoldi”, “boshni og ‘ritmoq”, “boshi
oqqan tomonga ketmoq”, “undan battar bo ‘Isin”, “ignadek”.

MHoroBekoBasi KyJbTypa Y30€KCKOrO Hapoaa OTpakeHa B NOJAPOOHOM
OMHCaHUU aBTOPOM CcOOBITUN Ha Oazapax: “Uzun rasta, Juhud rasta, attorlik va
boshga rastalarning boyvachchalari savdodan bo ‘sh vaqtlarda bu choyxonaga
yig ‘ilib mehmonxonalardek o ‘rtada katta barkashlardan gand-qurs, pista-bodom,
murabbo-nisholda, obi non, shirmoy nonlar bilan shamoloq bezatilgan dasturxon
atrofida chaqchagqlashib o ‘tirishardi”. Y30exckuii cTOn Bcerjna ObLI IOJIOH
BKYCHBIMH JJAKOMCTBaMU. BBIJIeICHHBIE CI0BAa B IIUTUPYEMOM TEKCTE XapaKTEPHBI
I y30€KCKOW KyJIbTYphl. JI0 CHX TOp 3TH MPOAYKTHI MUTAHHS UCIOJIB3YIOTCS B
y30CKCKHX JIOMax IPH MPUEME TOCTEH.

«Xudoyi qo‘nog» (Mecrto, rae ocrtaHaBiauBaerca bor). DTo BbIpaxxeHUe
ynorpebisercs B 3Hauenuun “Mehmon -Allohning atosi” (I'octs — nap boxwuii). B
JPEBHOCTH TaK HaIWM TPEIKHA Ha3bIBAJM YEJIOBEKa, MPHUIICIIICT0 K HUM B JIOM B
oOpaze nepBuila. JTa (ppaza TakkKe HCIOIb30Bajlach B TEKCTE IMPOU3BEACHUS,
YTOOBI IOMPOCUTH MECTO JISI HOYJIeTa.

«Horma — bor bo’l» (bor B momorp — Oyap 310poB). B 310it (hpase oueHb
CWJIEH JyX HalMOHAIbHOW OCOOEHHOCTH. B nmanmekoM mnpouuioM, Korja Hau
npeaku paboTaid, CTPOWIHM JIOM, BBIPAIIMBAIN YpOXKai, NPy3bsi, POJACTBCHHUKH
HaBellaJId JPyr Jpyra W TOMOTaJM JPYyr Jpyry, H 93TO OTPaXEHO B
cioBocouetannu «Horma — bor bo‘ly. Henw3s npoitt MUMO, HE cCKa3aB MPOXOs
1o yJIMIIE YeJIOBEKY, U cka3aTh «hormang» (bor B momoris), a B orBeT «salomat
bo‘ling» mmm «bor bo‘ling» (OyapTe 3M0pOBBI) SBIASCTCS OMHOW M3 JPCBHHUX
LIEHHOCTEH, 3aJI0’KEHHBIX B 00pa3 )KU3HU U S3BIK JIFOJIEH.

[ToMuMO  BBINICTIPUBENICHHBIX, B pabore OBUIM MPOAHATU3UPOBAHBI
CIICYIOIAE BBIPAKCHHS, WCIIOIB30BAaHHBIE B TEKCTe TMMOBECTH «O30pHHUKY:
Yopiqglik gozon — yopigligicha golsin (cmp. 87); Tuya ko ‘rdingmi — yo‘q (cmp.
87); O‘g'ri qarisa so'fi, g‘ar qarisa parixon bo‘ladi (cmp. 92); Semizlikni qo‘y
ko ‘tarar (cmp. 97); Bir gari bo ‘z bitganday (cmp. 16); Xuddi no ‘g ‘oy qoshigday
(cmp. 114); Horma-bor bo ‘l (cmp. 87); Maslahatli to ‘n tor kelmas(cmp. 87); Qora
po ‘stakdan burga qidirish qgiyin (cmp. 92); Otangni o ‘ldirganga onangni ber (cmp.
97); Qush uchsa ganoti, odam yursa oyog ‘i kuyadigan(cmp. 16); Chumchugday
joni bilan (cmp. 114); Yetim qo ‘zi asrasang, og ‘zi-burning moy etar, etim o ‘g ‘lon
asrasang, og zi-burning qon etar (cmp. 150); O zingni ehtiyot tut, qo ‘shningni
0°‘g'ri tutma (cmp.149); O‘ladigan dunyoda bir gasht surib qolay (cmp. 142);
Oyog ‘ingizning tagiga qo 'y so ‘vaman (cmp. 124); Yaxshi buzoq ikki onani emibdi
(cmp. 99); Oling-oling (cmp. 102); Oladig‘an qo ‘lim beradig‘an (cmp. 107);
Yangi yorni ko ‘rganda, eskidan kechmoq kerak” (cmp. 115); Sheriklik oshni it
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ichmas (cmp. 115); Bir kapdan bersa to‘yg ‘izadi, bir mushtdan bersa o ‘ldiradi
(cmp. 127); Oziqlik ot horimas (cmp. 22).

Hcrnonb3ysi IMMPOKUI CIEKTP JUTEPAaTypHBIX METOJOB, MHUCATENIh CyMel
MOAPOOHO TOKAa3aThb YWTATEI HAUUMOHAIBHO-CIEUU(PHUECKHE OCOOCHHOCTH
y30€KCKON KyJIbTYpbl, HCTOPUYIECKH OCEIIYIO JKM3Hb M OBIT, PHIHKH, TOPTOBIIIO,
TPYIONIOOME, JUHTBOKYJIBTYPOJOTHYECKHE OCOOCHHOCTH, TOCTEIPHHMCTBO,
9yBCTBO TOHKOTO IOMOpA, CIOCOOOB B3aMMOACHUCTBHS JIOJCH, KOJUICKTUBHOTO
XapaKTepa, BBICOKOTO yPOBHA  COIMAIBbHO-DKOHOMHYECKOTO  HEpPaBECHCTBA,
MIPOTUBOPEYHI B TIOBEICHUH U MUPOBO33PEHUU MTPOCTHIX JIFOICH.

3AKJIIOYEHUE

B pesynbTaTe paboThl ObUTH CACIAHBI CIETYIONTUE BHIBOJIBIL:

1. S3pik paccMaTpuBaeTcsi Kak HalMOHaNbHAs (opMa KyJIbTYPHOTO
CaMOBBIpa)KEHUS. SI3bIK, IO MHEHUIO YUEHBIX, SIBIISICTCS BAXKHEUIIIMM MOKa3aTeIeM
MPOSIBJICHUSI HAIIMOHAIBHBIX OCOOEHHOCTEW, M 3TO MPOLECC, HEMOCPEIACTBEHHO
CBA3aHHBIM C HAIMOHAJNBHOM KYyJbTYPOW, JIyXOBHBIMH, HPABCTBEHHBIMHU,
MaTepUaTbHBIMU LIEHHOCTAMH, a TAK)KE PYKOBOJCTBOM, a SI3BIK U KYJIbTYpa B CBOIO
ouepe/ib BRIPAKAIOTCS Kak cpepa KyJIbTypHOTO CYIIECTBOBAHUSA, KOTOPasi B3aUMHO
IIEJI0CTHA, HO UMEET HAIMOHAJIbHBIE, YHUKAJIbHBIC MIPOSIBJICHUS U OHTOJIOTHYECKUE
OCOOEHHOCTH.

2. KynbTypa siBisieTcs 4acThlo ceMUOC(Ephl, U 3TOT HPOLECC, 10 MHEHUIO
I0.M.JIotmaHa, COCTOUT U3 CEMHMOTHYECKHX NPOCTPAHCTB, OPraHU30BAHHBIX B
CUCTEME OTHOIIECHUHN «IEHTp-Tiepudepus» KyJIbTYpPHOTO MHpPA C UEpPapXUUYECKON
TOYKH 3peHHsA. B coluaibHOM MPOCTPaHCTBE KyJIbTypa MPEICTaBISET COOOM
CHEKTp TEKCTOB. Takoe BOCHpHUSTHE KYJIbTYpPhl C(HOPMUPOBATIO HOBBHIE
HaIpaBJICHUS B KYJIbTYpPOJIOTHH, B TOM YHCJIE M B APYTHX OTPACIAX TYMaHUTAPHBIX
HAyK — JINTEPATyPOBEACHNH, I3bIKO3HAHNN, CEMHOTHKE U T. 1.

3. Cemuocdepa coderaer B cede HaydYHOE MOJICTUPOBAHNUE, MU(DOIOTHUECKUE
U7eH, XyIOKeCTBEHHbIE 00pa3bl H TOBCEAHEBHYIO >KM3Hb. B pesynbrare
KyJIbTYpHOE HAclelue NepeNaeTcsi U3 IMOKOJEHHS B IOKOJIEHUE IOCPEICTBOM
CIIO)KHOTO  CEMHOTHYECKOTO MexaHu3Ma. KynbTypHas CEeMHOTHKA HMeEeT
oTpeeNsIoniee 3HaYeHUE B KYJIbTYPOJIOTHH, MOCKOJBKY IO3BOJISIET MPABUIBLHO
UHTEPIPETUPOBATh KYJIBTYPHBIC TEKCTBI, OMPEACIATH CICIU(PUKY KyIbTYPHOU
NPEEMCTBEHHOCTH W CHUMBOJIMYECKYIO TIPUPOIY S3BIKOB KYJIBTYPBI, a TaKXKe
OCYIIECTBIATH AP (HEKTUBHYIO MEKKYIHTYPHYIO KOMMYHUKAITHIO.

4. KynpTypa Kak cucteMa OoOIIeHHS CO3/IaeT KOMMYHHUKATUBHYIO KyJIbTYypy. B
KOMMYHUKATUBHOM  TPOIIECCE  KYJbTYpHBIE  TPOIECCHI U COOBITHS,
NpUHAUICKAIINE ONPEICICHHOMY HapoIy, aKTYaJIH3UPYIOTCS 4Yepe3 CHCTeMY
0COOBIX 3HAaKOB. OTH 3HAaKM CO3/JAIOTCSI TOJ BO3JEHCTBHUEM YEJIOBEYECKOTO
dakTopa W mporecc OOIIEHUS CO3AAeTCsS TMOCPEICTBOM KOMIUJIEKCHOM pedH
(cnoxHbId 3HAK). TakuM 00pa3oM aKCHOJIOTMUECKHE COOBITUS COXPaHSAIOTCS,
nepenaBascb OT TMPEAKOB K TMOKOJEHUAM. Jluamor SBISSIC OCHOBHBIM
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MHCTPYMEHTOM, OTpaXKalollUM KYyJbTypHOE OBbITHE, BaXEH B CO3JaHUU
MEXKYJIbTYPHOH KOMMYHUKalMU. Yepe3 Iuanor KyJbTyp, B KOMMYHUKaTUBHOM
IPOLECCE MOXKHO OOECIEeYUTh IOHMMAHHME M MPHUHATHE Pa3Induil Mexay
MPEACTABUTEISIMU PA3HBIX KYJIbTYp, @ TAKXE BOCHPHUHSATH, a TaKKE€ YCBOUTH
OTJINYHBIE OT JPYIMX WIM IOXOXHE KYJbTypHBIE LEHHOCTH MaTE€pUAJIbHOW H
JyXOBHOU KH3HU.

5. MHccnenoBaHue 1OKa3bIBAET, YTO IOCPEACTBOM pa3BUTHS HABBIKOB
MEXKYJIbTYpPHOTO OOIICHHUS] 1 KOTHUTUBHBIX CIIOCOOHOCTEN BO3MOXHO COJMKEHUE
HallMOHAIBHBIX KYJBTYP HapOJOB, HO 3TO MOXET MPUBECTH K OTKa3y OT psaa
TUIUYHBIX [IEHHOCTEH COOCTBEHHOW KYJBTYpbl, WJIH IO3BOJUTH PA3INYHBIM
KyJIbTypaM cONHM3UThCA. B pesynbrare oTpuLaeTcsi KyJbTypHas WIACHTUYHOCTD,
YTO MPUBOAMT K OTKa3y OT TPAJAULMOHHBIX IEHHOCTEN.

6. B3anmojelicTBrE HAIMOHAJIBHBIX KYJIbTYP B pE3yJbTaTe OOIICHUS CTUPAET
IPAHULBI «CBOETO» U «UYXKOro». ITO BMEIIATEIBCTBO IPOUCXOJUT B YCIOBHSX
riodanu3anuu. OTOT NPOLECC, MNPUHABIIMA OOBIYHBIA XapakTep, YKpEIUIsSeT
HallMOHAIBHYIO UJIEHTUYHOCTh HE BO BCEX HALIMOHAJIBHBIX KYJIBTYypax, MOPOXKIaeT
0’KECTOYEHHOE ITPOTUBOCTOSHUE MEXAY HapoJaMH, NPUBOIUT K IPEBPALLICHUIO
I'PaHUL] MKy HEKOTOPBIMH CTPAHAMHU U KyJIbTYpaMU B BOEHHBIE I'PAHULIBI.

7. CylecTBylOT cBOeoOpa3Hble NPUHLUIBI XYAOXKECTBEHHOIO aHalu3a
TEKCTa, M B paMKaX HMX T[PUMEHEHHUS YCTAHOBJEHO, YTO HW3Y4YEHUE
(ppazeonoruueckux eauHUI] (Ppa3eorqoru3MoB) B TEKCTE BBISBISET AJIUTEIbHBIN
MPOLIECC PA3BUTHS HAPOJHOM KyJIbTYphl B €€ CEMAaHTUYECKOM noJje. Takxke B xoJe
XYJ0°)KECTBEHHOT'0 aHAJIM3a TEKCTa U3ydajach MeTa(OPUIHOCTb aBTOPCKOIO SI3bIKa
KaK croco0a OTpaykeHusl KyJIbTYpPhbl, BBISBISUINCH U OMMCHIBATINCH CTEPEOTUIIBI KaK
ABJICHUS KYJbTYPHOIO MpocTpaHcTBa. CHCTEMAaTHYECKH M3YyY€HO, YTO KYJIbTypa U
A3BIK SABJIIFOTCS YCJIOBUEM CYILIECTBOBAHMSI YETIOBEKA.

8. Ha ocnoBe Tekcra moBectn ladypa T'ymama  «O30pHHK»
IPOAHAJU3UPOBAHbl BEYHAsl CBS3b SI3bIKA M KYJIbTYPBI, KYJbTYpHBIE IPOLIECCHI,
XapakTepHble Il y30ekckoro Hapona. [lpuumHa B TOM, 4TO B NPOU3BEICHUU
MakCUMajJbHO MPAaBUIBHO M  MOAPOOHO  PACKPHIBAIOTCA  HAllMOHAJIbHbBIE
0COOEHHOCTH y30€KCKOH A3BIKOBOM KYJbTYpHl. B TekcTe mpou3BeneHus: CUMBOJIbI,
MeTadopbl —CpaBHEHUs, MEYATHBIE BBIPAKEHUS, KIHILIE, (PpPa3eoIorHuecKue
€IMHULIbI, UUOMBI, TOTOBOPKH, BBIPAKEHHBIE B KYJIBTYPHOM SI3bIKE Y30€KCKOTO
HapoJa, MO3BOJISIOT OLEHUTh PEalbHYI0 KYJIbTYpY Kak MNpPEKpacHbId oOpasell
A3BIKOBOI BBIPA3UTEILHOCTH.

9. Ilucarenb >KUBBIM SI3BIKOM OIKCHIBAECT SIPKUE H300pa)KEHUE TPHUPOBDI,
M3BECTHBIX MECT, NMPEAMETOB ObITa, a TAaKK€ M3MEHEHUS HACTPOCHMs JIIOJCH 10
Mepe pa3BUTHSL COOBITUN. B moBecTH BbIpaKeHbl OCPEACTBOM PA3HBIX S3BIKOBBIX
CpelCTBaMH, YTO HAa MPOTSHKEHUU JNOJITUX JIET HAlll HapoJ BEJET OCEeMJIbIii 00pa3
’KU3HHU, TOPrOBBIE OTHOIICHUS HA PBIHKE, TPYAOII00HE, TOCTENPUUMCTBO, TOHKUN
IOMOp, CTHJIb OOIIEHMS MEXAY JIOJbMHU, KOJUIEKTUBHBIM B3IJISJ Ha KYJIBTYpY,
HEPABEHCTBO MKy OOTaThIMU U OCTHBIMH.
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10. Tadyp I'ynsim, B KauecTBe NMpOTOTHUIA MPOU3BEJEHUS, UCTIHITAB Ha cebe
KaK]IbIil MPOLIECC, OCBEIIAET €0, OMHUCHIBAET CBOM BBIBOJBI M BIEYATIICHUS YEPE3
CBOIO peub U noBeneHue. biaronaps stomy ynaercs o0beAMHUTH HAIMOHAIBHbBIE
O0COOCHHOCTH Yy30€KCKOW JIMHTBOKYJBTYPHl M PACKPBITh TMEpell YHUTaTelIeM
pa3MyHble €€ CTOPOHBI, IMOCKOJBbKY KaKJas sI3bIKOBas JIMYHOCTh B IOBECTH
o0jamaeT CHoCOOHOCTBHIO BBIpAXaTh COOCTBEHHOE MHPOBO33PEHHE, MBICIA U
MHeHusa. [loMMMO Tpo3bl, B TEKCTE€ IOBECTH HCIOJIb30BAHA TAKXKE 033U,
OTpaXkarollasi YCTHOE HapOAHOE TBOPYECTBO M TPaaWLMU y30€KCKOTO Hapoja, a
MMO3THUYECKUE TMPOU3BEACHUS OTPAXalOT MHOTOJIETHHE MBICIM, YYBCTBA U
IYIIEBHOE COCTOSTHUE Y30€KCKOTO Hapoja, OCYIIECTBISIS 3anady oOpa3Hou
nepeaadn n300paskeHHs YATATEIO.
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INTRODUCTION (abstract of the PhD dissertation)

The aim of the research is to reveal the uniqueness of the cultural language
in the form of the ethnocultural thinking of the Uzbek people, taking into account
the renewal of the Uzbek language in modern realities and trends, the development
of national fiction

The tasks of the research:

study language as a national form of culture expression, and culture as a part
of the semiosphere;

comparing the concepts of “language” and “culture” to describe culture as a
communication system, communication as a form of existence of culture;

show the characteristics of cultural similarities in the system of intercultural
communication in the era of globalization;

to analyze the uniqueness of the indicators of ethnocultural thinking of the
Uzbek people using the example of fiction.

The object of the research was ethno-cultural thinking of the Uzbek people
(in the example of Gafur Ghulam’s story “Shum bola”).

The scientific novelty of the research is as follows:

on the basis of units of customs and rituals it was proved that culture is a part
of the semiosphere, language, art, axiological units: religious values, ethical and
aesthetic values, political values, i.e. Uzbek culture of wearing clothes, respect of a
child for parents, respect of a woman for a man, rituals characteristic of the Uzbek
nation: alla-lullaby, kelin salom - greeting the bride, seasonal rituals, harvest
festival, melon festival, rain calling rituals, bakhshi traditions;

communicative unity of the concepts of “language” and “culture”,
normativity, historicity, the difference between the general and the particular in the
conditions of its existence based on the antinomy of “dynamics-statics”, and words
characteristic of a certain culture, customs are reflected in the language, it was also
revealed that language is a phenomenon that changes in relation to culture, it is a
means of acquaintance with other cultures and peoples, and aspects of the
influence of language on thinking, worldview and behavior of people were
revealed;

in the ethnocultural aspect, it has been proven that the communicative nature
of culture is manifested in the transfer of information from one period to another,
the formation of mentality, norms, meaning, features, symbols, as well as the
definition of communication as a form of cultural existence through such tools as
the communicative goal, space-time, communicative situation, repertoire, national
identity in the process of globalization;

the socio-cultural image of the Uzbek people is presented in the text of the
story “Shum-bola” by such sentences as “Bo‘yginangdan girgitton bo‘lay”,
“Xudoyi qo‘noq”, descriptions “Savatdan non uzilmasa, arigdan suv”, “kar
qilingan bedanaday”, “tushovi yechilgan toychoqlarday”, various paremiological
phrases “ko‘zim uchib turgandi”, “Maslahatli to‘n tor kelmas”, “O‘zingni ehtiyot
tut, qo‘shningni o‘g‘ri tutma”, and cultural lexemes ‘“dasturxon”, “kavush”,
“kafan”, “kigiz”.
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Implementation of the research results. Based on the scientific-theoretical
results of determining the characteristics of cultural language as a form of
expression of ethno-cultural thinking:

conclusions that on the basis of units of customs and rituals, culture is part of
the semiosphere, language, art, axiological units: religious values, ethical and
aesthetic values, political values, i.e. the Uzbek culture of wearing clothes, a
child’s respect for his parents, a woman’s respect for a man, rituals characteristic
of the Uzbek nation: alla-lullaby, kelin salom - greeting the bride, seasonal rituals,
harvest festival, melon festival, rain-making rituals, bakhshi traditions, also that the
communicative unity of the concepts of “language” and ‘“culture”, normativity,
historicity, the difference between the general and the particular in the conditions
of its existence on the basis of the antinomy of “dynamics-statics”, and words
characteristic of a certain culture, customs are reflected in the language, that
language is a phenomenon that changes in relation to culture, it is a means of
getting to know other cultures and peoples, and aspects of the influence of
language on people's thinking, worldview and behavior were used in the
fundamental project No. F3-2019081773 on the topic “Creation of interactive
teaching aids on the subject “Children’s dances” on issues of “Musical and artistic
education” in 2021-2023 (certificate No0.1/04-100 of the State Academy of
Choreography of the Ministry of Culture of the Republic of Uzbekistan as of June
3, 2024). As a result, the theoretical part of the project was enriched with new
scientific data;

conclusions that in the ethnocultural aspect the communicative nature of
culture is manifested in the transfer of information from one period to another, the
formation of mentality, norm, meaning, feature, symbol, as well as the definition of
communication as a form of cultural existence through such tools as a
communicative goal, space-time, communicative situation, repertoire, national
identity in the process of globalization were used in the study of the practical grant
project PZ-2020042022 — “Creation of a linguodidactic electronic platform for
Turkic languages”, carried out in 2021-2023 within the framework of the State
Scientific and Technical Program at the Tashkent State University of the Uzbek
Language and Literature named after Alisher Navoi (certificate No. 04/1-2462 of
the Tashkent State University of the Uzbek Language and Literature named after
Alisher Navoi of the Ministry of Higher Education, Science and Innovation of the
Republic of Uzbekistan as of September 14, 2024). As a result, this served to
enrich the monographs and articles published within the framework of the project
with new information;

conclusions that the socio-cultural image of the Uzbek people is presented in
the text of the story “Shum-bola” by such sentences as “Bo‘yginangdan girgitton
bo‘lay”, “Xudoyi qo‘noq”, descriptions “Savatdan non uzilmasa, arigdan suv”,
“kar qgilingan bedanaday”, “tushovi yechilgan toychoglarday”, various
paremiological phrases ‘“ko‘zim uchib turgandi”, “Maslahatli to‘n tor kelmas”,
“O‘zingni ehtiyot tut, qo‘shningni o‘g‘ri tutma”, and cultural lexemes “dasturxon”,
“kavush”, “kafan”, “kigiz”” were used in the activities of the “Sadoqat” circle at the
Samarkand regional branch of the Writers® Union of Uzbekistan, literary evenings
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and meetings with creative youth (certificate No. 07-03/638 of the Writers’ Union
of Uzbekistan as of June 3, 2024). As a result, this contributed to the expansion of
the knowledge of the circle participants about the peculiarities of the customs,
language, life and culture of the Uzbek people of that time, revealed by the writer
in the work.

Approbation of the research results. The results of the dissertation work
were presented in the form of reports at 2 international and 3 republican scientific
and theoretical conferences.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of used literature. The total
volume of the dissertation is 137 pages.
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